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1. Introduction (to selected Sutta)
by Bhikkhu Bodhi

We see faith functioning in this preparatory role in Text IIL.5, a long excerpt from the Canki Sutta. Here, the
Buddha explains that a person who has faith in something “preserves truth” when he says “this is my faith.” He
“preserves truth” because he merely states what he believes without jumping to the conclusion that what he believes is
definitely true and anything else contrary to it false. The Buddha contrasts the “preservation of truth” (saccanurakkhana)
with the “discovery of truth” (saccanubodha), which begins by placing faith in a teacher who has proved himself worthy
of trust. Having gained faith in such a teacher, one then approaches him for instruction, learns the Dhamma, practices
it (according to a series of steps more finely calibrated than in the preceding text), and finally sees the supreme truth for
oneself.

This does not yet mark the end of the road for the disciple, but only the initial breakthrough to the truth, again
corresponding to the attainment of stream-entry. Having achieved the vision of truth, to reach the “final arrival at truth”
(saccanupatti)-that is, the attainment of arahantship or final liberation-one must repeat, develop, and cultivate the same
series of steps until one has fully absorbed and assimilated the supreme truth disclosed by that initial vision. Thus the
entire process of training in the Dhamma is rooted in personal experience. Even faith should be rooted in investigation
and inquiry and not based solely upon emotional leanings and blind belief. Faith alone is insufficient but is the door to
deeper levels of experience. Faith serves as a spur to practice; practice leads fo experiential understanding; and when
one’s understanding matures, it blossoms in full realization.

2. Translation of Sutta
by Bhikkhu Bodhi

Steps Towards the Realization of Truth

10. Then the Brahmin Canki,' together with a large company of brahmins, went to the Blessed One, exchanged
greetings with him, and sat down at one side.

11. Now on that occasion the Blessed One was seated finishing some amiable talk with some very senior
brahmins. At the time, sitting in the assembly, was a brahmin student named Kapathika. Young, shavenheaded, sixteen
years old, he was a master of the three Vedas with their vocabularies, liturgy, phonology, and etymology, and the
histories as a fifth; skilled in philology and grammar, he was fully versed in natural philosophy and in the marks of a great
man. While the very senior brahmins were conversing with the Blessed One, he repeatedly broke in and interrupted their

1. He was a prominent Brahnin who ruled over Opasada, a crown property in the state of Kosala that had been granted to him by
King Pasenadi.
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talk. Then the Blessed One rebuked the brahmin student Kapathika thus: “The honorable Bharadvaja® shouldn’t break
in and interrupt the talk of the very senior brahmins while they are conversing. He should wait until the talk is finished.”

When this was said, the brahmin Canki said to the Blessed One: “Master Gotama shouldn’t rebuke the brahmin
student Kapathika. This brahmin student is very learned; he has a good delivery; he is wise. He can well take part in this
discussion with Master Gotama.”

12. Then the Blessed One thought: “Surely, since the brahmins honor him thus, the brahmin student Kapathika
must be accomplished in the scriptures of the three Vedas.”

Then the brahmin student Kapathika thought: “When the ascetic Gotama catches my eye, I shall ask him a
question.”

Then, knowing with his own mind the thought in the brahmin student Kapathika’s mind, the Blessed One turned
his eye toward him. Then the brahmin student Kapathika thought: “The ascetic Gotama has turned toward me. Suppose
I ask him a question.” Then he said to the Blessed One: “Master Gotama, in regard to the ancient brahmin hymns that
have come down through oral transmission, preserved in the collections, the brahmins come to the definite conclusion:
‘Only this is true, anything else is wrong.” What does Master Gotama say about this?”

13. “How then, Bharadvaja, among the brahmins is there even a single brahmin who says thus: ‘I know this,
I see this: only this is true, anything else is wrong’?”— “No, Master Gotama.”

“How then, Bharadvaja, among the brahmins is there even a single teacher or a single teacher’s teacher back
to the seventh generation of teachers who says thus: ‘I know this, I see this: only this is true, anything else is wrong’?”—
“No, Master Gotama.”

“How then, Bharadvaja, the ancient brahmin seers, the creators of the hymns, the composers of the hymns,
whose ancient hymns that were formerly chanted, uttered, and compiled, the brahmins nowadays still chant and repeat,
repeating what was spoken and reciting what was recited — that is, Atthaka, Vamaka, Vamadeva, Vessamitta, Yamataggi,
Angirasa, Bharadvaja, Vasettha, Kassapa, and Bhagu® did even these ancient brahmin seers say thus: “We know this,
we see this: only this is true, anything else is wrong’?” — “No, Master Gotama.”

“So, Bharadvaja, it seems that among the brahmins there is not even a single brahmin who says thus: ‘I know
this, I see this: only this is true, anything else is wrong.”And among the brahmins there is not even a single teacher or a
single teacher’s teacher back to the seventh generation of teachers, who says thus: ‘I know this, I see this: only this is true,
anything else is wrong.’And the ancient brahmin seers, the creators of the hymns, the composers of the hymns ... even
these ancient brahmin seers did not say thus: ‘We know this, we see this: only this is true, anything else is
wrong.’Suppose there were a file of blind men each in touch with the next: the first one does not see, the middle one does
not see, and the last one does not see. So too, Bharadvaja, in regard to their statement the brahmins seem to be like a file
of blind men: the first one does not see, the middle one does not see, and the last one does not see. What do you think,
Bharadvaja, that being so, does not the faith of the brahmins turn out to be groundless?”

14. “The brahmins honor this not only out of faith, Master Gotama. They also honor it as oral tradition.”

“Bharadvaja, first you took your stand on faith, now you speak of oral tradition. There are five things,
Bharadvaja, that may turn out in two different ways here and now. What five? Faith, approval, oral tradition, reasoned
cogitation, and acceptance of a view as a result of pondering it.* These five things may turn out in two different ways here
and now. Now something may be fully accepted out of faith, yet it may be empty, hollow, and false; but something else
may not be fully accepted out of faith, yet it may be factual, true, and unmistaken. Again, something may be fully
approved of ... well transmitted ... well cogitated ... well pondered, yet it may be empty, hollow, and false; but something
else may not be well pondered, yet it may be factual, true, and unmistaken. [Under these conditions] it is not proper for
a wise man who preserves truth to come to the definite conclusion: ‘Only this is; true, anything else is wrong.””

2. Apparantly this is Kapathika’s clan name.

3. These are the ancient rishis whom the Brahmns regarded as the divingely inspired authors of the Vedic hymns.

4. InPalisaddha, ruci, akaraparivitekka, ditthinjjhanakkhanti. Of these five grounds for arriving at a conviction, the first two seem
to be based primarily on emotion, the third to be an unquestioning acceptance of tradition, and the last two primarily
rational or congnitive. The last three are included among the ten unacceptable grounds for a belief in Text III, 2. The “two
different ways” that each ma turn out re ture or false.

5. Tt is not proper for him to come to the conclusion because he has not personally ascertained the truth of his conviction but only
accepts it on a ground that is not capable of yielding certaint.
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15. “But, Master Gotama, in what way is there the preservation of truth?”® How does one preserve truth? We
ask Master Gotama about the preservation of truth.”

“If a person has faith, Bharadvaja, he preserves truth when he says: ‘My faith is thus’; but he does not yet come
to the definite conclusion: ‘Only this is true, anything else is wrong.’ In this way, Bharadvaja, there is the preservation
of truth; in this way he preserves truth; in this way we describe the preservation of truth. But as yet there is no discovery
of truth .’

“If a person approves of something ... if he receives an oral tradition ... if he [reaches a conclusion based on]
reasoned cogitation... if he accepts a view as a result of pondering it, he preserves truth when he says: ‘The view that [
accept as a result of pondering it is thus’; but he does not yet come to the definite conclusion: ‘Only this is true, anything
else is wrong.’ In this way too, Bharadvaja, there is the preservation of truth; in this way he preserves truth; in this way
we describe the preservation of truth. But as yet there is no discovery of truth.”

16. “In that way, Master Gotama, there is the preservation of truth; in that way one preserves truth; in that way
we recognize the preservation of truth. But in what way, Master Gotama, is there the discovery of truth? In what way
does one discover truth? We ask Master Gotama about the discovery of truth.”

17. “Here, Bharadvaja, a monk may be living in dependence on some village or town. Then a householder or
ahouseholder’s son goes to him and investigates him in regard to three kinds of states: in regard to states based on greed,
in regard to states based on hate, and in regard to states based on delusion: ‘Are there in this monk any states based on
greed such that, with his mind obsessed by those states, while not knowing he might say, “I know,” or while not seeing
he might say, “I see,” or he might urge others to act in a way that would lead to their harm and suffering for a long
time?’As he investigates him he comes to know: ‘There are no-such states based on greed in this monk. The bodily and
verbal behavior of this monk are not those of one affected by greed. And the Dhamma that he teaches is profound, hard
to see and hard to understand, peaceful and sublime, unattainable by mere reasoning, subtle, to be experienced by the
wise. This Dhamma cannot easily be taught by one affected by greed.’

18. “When he has investigated him and has seen that he is purified from states based on greed, he next
investigates him in regard to states based on hate: ‘Are there in this monk any states based on hate such that, with his
mind obsessed by those states ... he might urge others to act in a way that would lead to their harm and suffering for a
long time?’As he investigates him, he comes to know: ‘There are no such states based on hate in this monk. The bodily
and verbal behavior of this monk are not those of one affected by hate. And the Dhamma that he teaches is profound ...
to be experienced by the wise. This Dhamma cannot easily be taught by one affected by hate.’

19. “When he has investigated him and has seen that he is purified from states based on hate, he next
investigates him in regard to states based on delusion: ‘Are there in this monk any states based on delusion such that, with
his mind obsessed by those states ... he might urge others to act in a way that would lead to their harm and suffering for
a long time?’As he investigates him, he comes to know: ‘There are no such states based on delusion in this monk. The
bodily and verbal behavior of this monk are not those of one affected by delusion. And the Dhamma that he teaches is
profound ... to be experienced by the wise. This Dhamma cannot easily be taught by one affected by delusion.’

20. “When he has investigated him and has seen that he is purified from states based on delusion, then he places
faith in him; filled with faith he visits him and pays respect to him; having paid respect to him, he gives ear; when he
gives ear, he hears the Dhamma; having heard the Dhamma, he memorizes it and examines the meaning of the teachings
he has memorized; when he examines their meaning, he accepts those teachings as a result of pondering them; when he
has accepted those teachings as a result of pondering them, desire springs up; when desire has sprung up, he applies his
will; having applied his will, he scrutinizes; having scrutinized, he strives; resolutely striving, he realizes with the body
the supreme truth and sees it by penetrating it with wisdom.® In this way, Bharadvaja, there is~he discovery of truth; in

6. Saccanurakkhana: or, the safeguarding of truth, the protection of truth.

7. Saccanubodha: or, the awakening of turth.

8. In this series, “he scrutinizes” (fuletti), according to Ps, means that he invewstigates phenomena as impermanent, suffering, and
nonself. This is the stage of insight conetmplation. “Applies the will” (ussahati) and “strives” (padahati) appear similar.
We might understand the former as the effort leading to insight, the latter as the effort thqt lads from inswight to world
transcending realization. This last step is signified by the expression “he realizes with the body the supreme truth”. The
supreme truth (paramasacca) is Nibbna.
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this way one discovers truth; in this way we describe the discovery of truth. But as yet there is no final arrival at truth.”’

21. “In that way, Master Gotama, there is the discovery of truth; in that way one discovers truth; in that way we
recognize the discovery of truth. But in what way, Master Gotama, is there the final arrival at truth? In what way does
one finally arrive at truth? We ask Master Gotama about the final arrival at truth.”

The final arrival at truth, Bharadvaja, lies in the repetition, development, and cultivation of those same things.
In this way, Bharadvaja, there is the final arrival at truth; in this way one finally arrives at truth; in this way we describe
the final arrival at truth.”

22. “In that way, Master Gotama, there is the final arrival at truth; in that way one finally arrives at truth; in that
way we recognize the final arrival at truth. But what, Master Gotama, is most helpful for the final arrival at truth? We
ask Master Gotama about the thing most helpful for the final arrival at truth.”

“Striving is most helpful for the final arrival at truth, Bharadvaja. If one does not strive, one will not finally
arrive at truth; but because one strives, one does finally arrive at truth. That is why striving is most helpful for the final
arrival at truth.”

23. “But what, Master Gotama, is most helpful for striving? We ask Master Gotama about the thing most helpful
for striving.”

“Scrutiny is most helpful for striving, Bharadvaja. If one does not scrutinize, one will not strive; but because
one scrutinizes, one strives. That is why scrutiny is most helpful for striving.”

24.“Butwhat, Master Gotama, is most helpful for scrutiny? We ask Master Gotama about the thing most helpful
for scrutiny.”

“Application of the will is most helpful for scrutiny, Bharadvaja. If one does not apply one’s will, one will not
scrutinize; but because one applies one’s will, one scrutinizes. That is why application of the will is most helpful for
scrutiny.”

25. “But what, Master Gotama, is most helpful for application of the will? We ask Master Gotama about the
thing most helpful for application of the will.”

“Desire is most helpful for application of the will, Bharadvaja. If one does not arouse desire, one will not apply
one’s will; but because one arouses desire, one applies one’s will. That is why desire is most helpful for application of
the will.”

26. “But what, Master Gotama, is most helpful for desire? We ask Master Gotama about the thing most helpful
for desire.”

“Accepting the teachings as a result of pondering them is most helpful for desire, Bharadvaja. If one does not
accept the teachings as a result of pondering them, desire will not spring up; but because one accepts the teachings as
a result of pondering them, desire springs up. That is why accepting the teachings as a result of pondering them is most
helpful for desire.”

27. “But what, Master Gotama, is most helpful for accepting the teachings as a result of pondering them? We
ask Master Gotama about the thing most helpful for accepting the teachings as a result of pondering them.”

“Examination of the meaning is most helpful for accepting the teachings as a result of pondering them,
Bharadvaja. If one does not examine their meaning, one will not accept the teachings as a result of pondering them; but
because one examines their meaning, one accepts the teachings as a result of pondering them. That is why examination
of the meaning is most helpful for accepting the teachings as a result of pondering them.”

28. “But what, Master Gotama, is most helpful for examination of the meaning? We ask Master Gotama about
the thing most helpful for examination of meaning.”

“Memorizing the teachings is most helpful for examining the meaning, Bharadvaja. If one does not memorize
a teaching, one will not examine its meaning; but because one memorizes a teaching, one examines its meaning.”

29. “But what, Master Gotama, is most helpful for memorizing the teachings? We ask Master Gotama about
the thing most helpful for memorizing the teachings.”

“Hearing the Dhamma is most helpful for memorizing the teachings, Bharadvaja. If one does not hear the
Dhamma, one will not memorize the teachings; but because one hears the Dhamma, one memorizes the teachings. That
is why hearing the Dhamma is most helpful for memorizing the teachings.”

9. While the “discovery of truth” (saccanudodha) in this context seems to mean the attainment of stream-entry, the final arrival at
truth (saccanupatti) must mean the attainment of arahantship. Note tht the final arrival of turth does not come abut through
any new measures, but simply through the repeated development of those same factors that led to the discovery of truth.
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30. “But what, Master Gotama, is most helpful for hearing the Dhamma? We ask Master Gotama about the thing
most helpful for hearing the Dhamma.”

“Giving ear is most helpful for hearing the Dhamma, Bharadvaja. If one does not give ear, one will not hear
the Dhamma; but because one gives ear, one hears the Dhamma. That is why giving ear is most helpful for hearing the
Dhamma.”

31. “But what, Master Gotama, is most helpful for giving ear? We ask Master Gotama about the thing most
helpful for giving ear.”

“Paying respect is most helpful for giving ear, Bharadvaja. If one does not pay respect, one will not give ear;
but because one pays respect, one gives ear. That is why paying respect is most helpful for giving ear.”

32. “But what, Master Gotama, is most helpful for paying respect? ask Master Gotama about the thing most
helpful for paying respect.”

“Visiting is most helpful for paying respect, Bharadvaja. If one does not visit a teacher, one will not pay respect
to him; but because one r-its a teacher, one pays respect to him. That is why visiting is most helpful for paying respect.”

33. “But what, Master Gotama, is most helpful for visiting? We ask !Master Gotama about the thing most
helpful for visiting.”

“Faith is most helpful for visiting, Bharadvaja. If faith in a teacher does not arise, one will not visit him; but
because faith in a teacher arises, one visits him. That is why faith is most helpful for visiting.”

34. “We asked Master Gotama about the preservation of truth, andMaster Gotama answered about the
preservation of truth; we approve of and accept that answer, and so we are satisfied. We asked Master Gotama about the
discovery of truth, and Master Gotama answered about the discovery of truth; we approve of and accept that answer, and
so we are satisfied. We asked Master Gotama about the final arrival at truth, and Master Gotama answered about the final
arrival at truth; we approve of and accept that answer, and so we are satisfied. We asked Master Gotama about the thing
most helpful for the final arrival at truth, and Master Gotama answered about the thing most helpful for the final arrival
at truth; we approve of and accept that answer, and so we are satisfied. Whatever we asked Master Gotama about, that
he has answered us; we approve of and accept that answer, and so we are satisfied. Formerly, Master Gotama, we used
to think: ‘Who are these bald-headed ascetics, these dark menial offspring of the Lord’s feet, that they would understand
the Dhamma?’ '° But Master Gotama has indeed inspired in me love for ascetics, confidence in ascetics, reverence for
ascetics.

35. “Magnificent, Master Gotama! Magnificent, Master Gotamal... [as in Text IIL,2] ... From today let Master
Gotama remember me as a lay follower who has gone to him for refuge for life.”

(from MN 95: Canki Sutta;11 168-77)

3. Pali Text Society Translation
by I. B. Horner

95. Discoursi with Canki'
(Cankisutta)

Thus have I heard: At one time the Lord, walking on tour among the Kosalans together with a large Order of
monks, arrived at a brahman village of the Kosalans called Opasada. While he was there near Opasada the Lord stayed
to the north of Opasada in the Devas’Grove, the Sal Grove.? At that time in Opasada — a place teeming with life, (a place
of) grass, wood and water and of corn, in fief to the King — there dwelt the brahman Cank7 as overlord, on a royal gift,

10. Ps: The brahmins believed that they themselves were the offspring of Brahma’s mouth, the khattiyas of his breast, the merantile
class (vessa) of his belly, the workers (sudda) of his legs, the samanas of the soles of his feet.

1. This Discourse, which should be compared with the Sonadanda Suttanta at D. i. 111 ff., might be called " prompted by Canki,"
the main part being delivered not to him but to Kapathika. Cf. M. Sta. 51.
2. MA. iii. 414: it is said that oblations were offered here to the devas.
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a gift with full powers® that had been made to him by King Pasenadi of Kosala. Then the brahman householders of
Opasada heard: “Verily the recluse Gotama ... ... Good indeed is the sight of perfected ones such as this.” Then the
brahman householders of Opasada, having set forth from Opasada, went in companies, crowds and groups by the
northern entrance to the Devas’ Grove, the Sal Grove. At thattime the brahman Canki was lying down in the upper part
of the palace during the heat of the day. And the brahman Cank1 saw the brahman householders of Opasada who, having
set forth from Opasada, were going in companies, crowds and groups by the northern entrance to the Devas’ Grove, the
Sal Grove; and seeing them, he addressed an adviser, saying:

“Why, good adviser, do the brahman householders of Opasada, having set forth from Opasada, go in companies,
crowds and groups by the northern entrance to the Devas’Grove, the Sal Grove ?”

“There is, good Cank7, the recluse Gotama, a son of the Sakyans, gone forth from a Sakyan family ... . ...an
Awakened One, a Lord. These are approaching this honoured Gotama.”

“Well then, good adviser, approach the brahman householders of Opasada; having approached, speak thus to
the brahman householders of Opasada: ‘Sirs, the brahman Cank7 speaks thus: Please let the revered ones wait; Cank1
the brahman will also approach to see the recluse Gotama.’”

“Yes, sit,” and when that adviser had answered the brahman Cank1 [165] in assent, he approached the brahman
householders of Opasada; having approached, he spoke thus to the brahman householders of Opasada : “Sirs, the
brahman Cank1 speaks thus: Please let the revered ones wait; Cank7 the brahman will also approach to see the recluse
Gotama.”

Now at that time at least five hundred brahmans from various brahman districts* were residing at Opasada on
some business or other. These brahmans heard that the brahman Cank would approach to see the recluse Gotama. Then
these brahmans approached the brahman Cank1 ; having approached, they spoke thus to the brahman Cank71: “Is itindeed
true that the good Canki will approach to see the recluse Gotama ?”

“That is my intention,’ sirs; I will approach to see the recluse Gotama.”

“Do not, good Canki , approach to see the recluse Gotama. It is not right (na arahati) that the good Canki
should approach to see the recluse Gotama; it is right that the recluse Gotama should himself approach to see the
honoured Canki. For the good Canki is of pure birth on both sides, of pure descent from his mother and father back
through seven generations, unchallenged, irreproachable in respect of birth®. And because the good Canki is of pure
birth on both sides ... irreproachable in respect of birth, this is a reason why it is not right for the good Cank?1 to approach
to see the recluse Gotama; it is right that the recluse Gotama should himself approach to see the honoured Canki. For
the good Cank1 is prosperous, very wealthy, very rich. Then the good Cank7 is master of the three Vedas, versed in the
vocabularies and rituals together, with the phonology and exegesis and the legendary tradition as the fifth; he is learned
in idioms, a grammarian, proficient in popular philosophy and the marks of a Great Man. Then the good Cank1 is lovely,
good to look upon, charming, possessed of the greatest beauty of complexion, of a sublime colour,” a sublime stature,
stately in appearance. Then the good Canki is of moral habit, one who has grown in moral habit, he is possessed of a
moral habit that has grown. Then the good Canki has a lovely voice, a lovely [166] delivery, he is possessed of urbane
speech, distinct, not mumbling, he is able to make his meaning clear. Then the good Canki, the teacher of many teachers,
instructs three hundred brahman youths in mantras. Then the good Canki is respected, revered, esteemed, venerated by
King Pasenadi of Kosala. Then the good Canki is respected . . . venerated by the brahman Pokkharasati. Then the good
Canki dwells as overlord in Opasida — a place teeming with life, (a place of) grass, wood and water ... on a royal gift,
a gift with full powers that has been made to him by King Pasenadi of Kosala. And because the good Canki dwells as
overlord ... on a gift with full powers that has been made to him by King Pasenadi of Kosala, this is a reason why it is
not right for the good Canki to approach to see the recluse Gotamay; it is right that the recluse Gotama should himself
approach to see the honoured Canki.”

When this had been said, the brahman Canki spoke thus to those brahmans:

3. brahmadeyya. MA. iii. 455 explains as seUhadeyya, the best gift; and then says: “having raised the parasol, it was to be enjoyed
as if he were a king; once given, this gift could not be taken back again.” Cf. D. i. 87 for this description of a royal gift, and
see Dial. i. 108, n. 1.

Lit. kingdoms, rajja; MA. iii. 416 instances Kasi and Kosala.

evam kho me bho hoti, lit. it is thus by me.

Stock. See under akkhitia (unchallenged) in PTC. Cf. D. i. 120 for five things that brahmans declare make a brahman.

brahmavanni, with the best golden colour of the pure castes, MA. iii. 418.

Nowk
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“Well then, sirs, hear from me why it is right that we ourselves should go to see the honoured Gotama and why
it is not right that the revered Gotama should himself come to see us. Indeed, sirs, the recluse Gotama is of pure birth
on both sides, of pure descent from his mother and father back through seven generations, unchallenged, irreproachable
in respect of birth. And because the recluse Gotama is of pure birth on both sides ... irreproachable in respect of birth,
this is a reason why it is not right for the good Gotama to come to see us, while it is right that we ourselves should go
to see the honoured Gotama. Indeed the recluse Gotama has gone forth giving up an abundance of unwrought and
wrought gold, both in the ground and above it. Indeed, sirs, the recluse Gotama while he was a young man with lovely
coal-black hair, endowed with radiant youth, in the prime of his life, went forth from home into homelessness. Indeed,
sirs, although his parents were unwilling and tears poured down their cheeks the recluse Gotama, having cut off his hair
and beard and donned saffron robes, went forth from home into homelessness. Indeed, sirs, the recluse Gotama is lovely,
good to look upon, charming, possessed of the greatest beauty of complexion, [167] of a sublime colour, a sublime
stature, stately in appearance. Indeed, sirs, the recluse Gotama is of moral habit, one who is ariyan in moral habit, one
who is skilled in moral habit, possessed of a moral habit that is skilled. Indeed, sirs, the recluse Gotama has a lovely
voice, a lovely delivery, he is possessed of urbane speech, distinct, not mumbling, he is able to make his meaning clear.
Indeed, sirs, the recluse Gotama is the teacher of many teachers. Indeed, sirs, the recluse Gotama has destroyed
attachment to sense-pleasures, has put away frivolity. Indeed, sirs, the recluse Gotama teaches kamma, teaches effective
kamma, desiring no evil for the brahman race. Indeed, sirs, the recluse Gotama has gone forth from a distinguished
family, a leading noble family. Indeed, sirs, the recluse Gotama has gone forth from a prosperous family, very wealthy,
very rich. Indeed, sirs, (people) come from distant kingdoms, distant regions to question the recluse Gotama. Indeed, sirs,
various thousands of devatas have gone to the recluse Gotama for refuge for breathing things. Indeed, airs, a lovely report
has gone abroad concerning the recluse Gotama : He is indeed Lord, perfected one, fully Self-Awakened One, endowed
with knowledge and (right) conduct, Well-farer, knower of the worlds, the matchless charioteer of men to be tamed,
teacher of devas and mankind, the Awakened One, the Lord. Indeed, sirs, the recluse Gotama is endowed with the
thirty-two marks of a Great Man. Indeed, sirs, King Seniya Bimbisira of Magad4a with his wife and children has gone
to the recluse Gotama for refuge for breathing things. Indeed, sirs, King Pasenadi of Kosala with his wife and children
has gone to the recluse Gotama for refuge for breathing things. Indeed, sirs, the brahman Pokkharasiti with his wife and
children has’gone to the recluse Gotama for refuge for breathing things. Indeed, sirs, the recluse Gotama has arrived at
Opasada and is staying near Opasada, to the north, in the Devas’ Grove, the Sal Grove. Whatever recluses and brahmans
come to our villages or fields, they are our guests. And guests must be revered, reverenced, esteemed, honoured by us.
So, sirs, because the recluse Gotama has arrived at Opasada and is staying near Opasada, to the north, in the Devas’
Grove, the Sal Grove, the recluse Gotama is our guest. The guest must be revered, reverenced, esteemed and honoured
by us. [168] This too is a reason why it is not right that the revered Gotama should come and see us. But it is right that
we ourselves should go and see the honoured Gotama. To this extent I, sirs, know the good Gotama’s splendour, but this
is not the (full) extent of the good Gotama’s splendour immeasurable is the splendour of the good Gotama. It is not right
that the good Gotama, possessed as he is of each one of these qualities, should come to see us. But it is right that we
ourselves should go to see the honoured Gotama. Well then, sirs, all of us will go ourselves to see the recluse Gotama.”

Then the brahman Canki together with a large group of brahmans approached the Lord; having approached, he
exchanged greetings with the Lord; and having conversed in a friendly and courteous way, he sat down at a respectful
distance. Now at that time the Lord was sitting down talking in a courteous way on this topic and that with a number of
venerable brahmans. Now at that time a brahman youth called Kapathika, young, with shaven head, sixteen years of age
since his birth, master of the three Vedas, versed in the vocabularies and rituals together with the phonology and exegesis
with the legendary tradition as the fifth, learned in the idioms, a grammarian, proficient in popular philosophy and the
marks of a Great Man, was sitting down in that company. At intervals he interrupted the conversation that the Lord was
holding with the venerable brahmans. Then the Lord reprimanded the brahman youth Kapathika, saying: “ Do not let
the venerable Bharadvaja interrupt at intervals the conversation being held with the venerable brahmans: let the venerable
Bharadvaja wait until the end of the conversation.” When this had been said the brahman Cank1 spoke thus to the Lord:
“ Do not let the good Gotama reprimand the brahman youth Kapathika. The brahman youth Kapathika is a young man
ofarespectable family, and the brahman youth Kapathika is very learned, and the Brahman youth Kapathika has a lovely
delivery, and clever is the brahman youth Kapathika, and the brahman youth Kapathika is capable of arguing about this
speech together with the good Gotama.”
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Thenitoccurred to the Lord: “Certainly, [169] the brahmari youth Kapathika mustbe “finished’® in the threefold
Vedic lore since brahmans honour him.” Then it occurred to the Brahman youth Kapathika: “ If the recluse Gotama
catches my. eye, then I will ask the recluse Gotama a question.” Then the Lord, knowing with his mind the reasoning in
the mind of the Brahman youth Kapathika, caught his eye. Then it occurred to the Brahman youth Kapathika: “ The
recluse Gotama is paying respect to me. Suppose [ were to ask the recluse Gotama a question?” Then the Brahman youth
Kapathika spoke thus to the Lord: “ Good Gotama, that which is an ancient mantra’ of the brahmans according to hearsay
and tradition, according to the authority of the collections and in regard to which brahmans inevitably come to the
conclusion: ‘This alone is the truth, all else is falsechood’— what does the good Gotama say about this ?”

“ But, Bharadvaja, is there even one brahman among them who speaks thus: ‘I know this, I see this: this alone
is the truth, all else is falsehood’?”

“No, good Gotama.”

“But, Bharadvaja, is there even one teacher of brahmans, even one -teacher of teachers back through seven
generations of teachers who speaks thus: © I know this, I see this; this alone is the truth, all else is falsehood’?”

“No, good Gotama.”

“But, Bharadvaja, those who were formerly seers of the brahmans, makers of mantras, preservers of mantras,
whose ancient mantras as sung, taught and composed the brahmans of today still sing, still speak; they still speak what
was spoken, they still teach what was taught — that is to say (by) Atthaka, Vamaka, Vamadeva, Vessamitta, Yamataggi,
Angirasa, Bharadvaja, Vasettha, Kassapa, Bhagu — do even these speak thus: ‘We know this, we see this: this alone is
the truth, all else is falsehood’?”

“No, good Gotama.”

“So it comes to this, Bharadvaja: there is not a single brahman who speaks thus to a brahman : ‘ I know this ...
all else is falsehood.” There is not a single teacher of brahmans, not a single teacher of teachers back through seven
generations of teachers who speaks thus ‘I know this... all else is falsehood.” And those who were formerly seers of the
brahmans, makers of mantras ... that is to say (by) Atthaka ... Bhagu, not even these speak thus: “We know this, we see
this: this alone is the truth, all else is falsehood.” Bharadvaja, it is like a string of blind men holding on to one another
— neither does the foremost one see, nor does the middle one see, nor does the hindmost one see. Even so, methinks,
Bharadvaja, do the words of the brahmans turn out to resemble ‘a sung of blind men neither does the foremost one see
nor does the middle one see nor does the hindmost one see. What do you think about this, Bharadvaja? This being so,
does not the faith of the brahmans turnout to be groundless ?”

“But, good Gotama, brahmans do not merely go by faith in this matter; brahmans also go by report.”

“First you, Bharadvaja, set off about faith, now you are speaking of report. These five things, Bharadvaja, have a twofold
maturing here-now. What five ? Faith, inclination, report, consideration of reasons, reflection on and approval of an
opinion. These, Bharadvaja, are the five things having a twofold maturing here-now. Moreover, Bharadvaja, even
although something be thoroughly believed in, it may be empty, void, false; on the other hand, something not thoroughly
believed in may be fact, truth, not otherwise. Moreover, [171] Bharadvaja, even although something may be thoroughly
inclined towards . . . well reported . . . well considered . . . well reflected upon, it may be empty, void, false; on the other
hand, even although something is not well reflected upon, it may be fact, truth, not otherwise. Preserving a truth,
Bharadvaja, is not enough for an intelligent man inevitably to come to the conclusion: ‘This alone the truth, all else is
falsehood.””

“But to what extent, good Gotama, is there preservation of a truth ? To what extent does one preserve a truth?
We are asking the honoured Gotama about preservation of a truth.”

“Bharadvaja, if a man has faith and says: ‘Such is my faith,” speaking thus he preserves a truth, but not yet does
he inevitably come to the conclusion: ‘This alone is the truth, all else is falsehood.” To this extent, Bharadvaja, is there
preservation of a truth, to this extent does one preserve a truth, and it is to this extent that we lay down the preservation.
of a truth; but not yet is there awakening to truth. And if, Bharadvaja, a man has an inclination ... a report ... a
consideration of reasons . . . a reflection on and approval of an opinion and says: ‘ Such is my reflection on and approval
of the opinion,” speaking thus he preserves a truth, but not yet does he inevitably come to the conclusion: ‘This alone

8. katam, in the sense of perfect, finished, and therefore master; cf. katamkaraniyam where katam means both ‘ended’ or ‘concluded’
and ‘concluded well or properly’; thus finished (as ended) and finished (as in “ a finished product”).

9. mantapada. MA. iii. 424 says this as well as nmnta means Veda. Some of the seers mentioned below have Vedic verses
traditionally ascribed to them. See B.D. iv 337.
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is the truth, all else is falsehood.” To this extent, Bharadvaja, is there preservation of a truth, to this extent does one
preserve a truth, and it is to this extent that we lay down the preservation of a truth; but not yet is there awakening to
truth.”

“To this extent, good Gotama, is there preservation of a truth,, to this extent one preserves a truth, to this extent
do we behold the preservation of a truth. But to what extent, good Gotama, is there awakening to truth ? To what extent
does one awaken to truth? We are asking the honoured Gotama about awakening to truth.”

“ As to this, Bharadvaja, suppose a monk is living depending on a village or market town; a householder or a
householder’s son, having approached him, examines him concerning three states: [172] states of greed, states of aversion
and states of confusion.” He thinks : ‘Does the venerable one have such states of greed that, his mind obsessed by ‘such
states of greed, although not knowing, he would say, “I know,” or although not seeing, he would say, “ I see,” or would
he incite another to such a course as for a long time would be for his woe and il1?” While examining him, he knows thus:
‘This venerable one does not have such states of greed that, his mind obsessed by such states of greed, while not knowing
he would say , “ I know,” or while not seeing he would say, “ I see,” nor would he incite another to such a course as
would be for a long time for his woe and ill.” As is that venerable one’s conduct of body, as is his conduct of speech, so
is it not that of a greedy person. And when this venerable one teaches dhamma, that dhamma is deep, difficult to see,
difficult to understand, peaceful, excellent, beyond dialectic, subtle, intelligible to the wise; it is not a dhamma that could
be well taught by a greedy person.

After examining him and beholding that he is purified of states of greed, then he examines him further on states
of aversion. He thinks: ‘Now, does this venerable one have such states of aversion that, his mind obsessed ... or would
he incite another to such a course as for a long time would be for his woe and i1l ?°. . . As is that venerable one’s conduct
of body ... of speech, so is it not that of a person with aversion. And when this venerable one is teaching dhamma ... it
is not a dhamma that could be well taught by a person with aversion.

After examining him and beholding that he is purified of states of aversion, [173] then he examines him further
on states of confusion. He thinks : * Now, does this venerable one have such states of confusion that, his mind obsessed
... it is not a dhamma that could be well taught by a confused person.’

After examining him and beholding that he is purified of states of confusion, then he reposes faith in him; with
faith born hs draws close;'® drawing close he sits down near by; sitting down near by he lends ear; lending ear he hears
dhamma; having heard dhamma he remembers it; he tests the meaning of the things he remembers; while testing the
meaning the things are approved of; if there is approval of the things desire is born; with desire born he makes an effort;
having made an effort he weighs it up; having weighed it up he strives; being self-resolute he realises with his person the
highest truth itself; and penetrating it by means of intuitive wisdom, he sees. It is to this extent, Bharadvaja, that there
is an awakening to truth; it is to this extent that one awakens to truth; it is to this extent that we lay down an awakening
to truth; but not yet is there attainment of truth.”

“To this extent, good Gotama, is there awakening to truth, to this extent does one awaken to truth, and to this
extent do we behold an awakening to truth. But to what extent, good Gotama, is there attainment of truth ? ‘To what
extent does one attain truth ? We are asking the honoured Gotama about attainment of truth.”

“There is attainment of truth,, by following, developing and continually practising these things themselves. To
this extent, Bharadvaja, is there attainment of truth, to this extent does one attain truth, and to this extent do we lay down
the attainment of truth.”

“To this extent, good Gotama, is there attainment of truth, to this extent does one attain truth, and to this extent
do we behold the attainment of truth. But what thing, good Gotama, is of much service in the attainment of truth ? We
are asking the honoured Gotama about a thing that is of much service in the attainment of truth.”

“Striving, Bharadvaja, is of much service in the attainment of truth; for whoso should not strive after truth would
not attain it; but if he strives, then he attains truth; therefore striving is of much service in the attainment of truth.”

“But what thing, good Gotama, is of much service to striving ? We are asking the honoured Gotama about a
thing that is of much service to striving.”

“Weighing (things up), Bharadvaja, is of much service to striving; for whoso should not weigh (things up) would
not strive; but if he weighs up, then he strives; therefore weighing up is of much service to striving.”

“But what thing, good Gotama, is of much service to weighing up ? We are asking the honoured Gotama about

10. The text reads saddhajato upasarhkanwnto payirupasati. But to agree with the manner of the wording in the rest of the passage,
I think upasarhkamati should be inserted after saddhdjdio as at M. i. 480. Otherwise these two passages are similar.
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a thing that is of much service to weighing up.”

“Making an effort, Bharadvaja, is of much service to weighing up; for whoso should not make an effort would
not weigh up; but if he makes an effort, then he weighs up; therefore making an effort is of much service to weighing up.”

“ But what thing, good Gotama, is of much service to making an effort ? We are asking the honoured Gotama
about a thing that is of much service to making an effort.”

“Desire, Bharadvaja, is of much service to making an effort; should desire for it not be born, one could not make
an effort for it; but if desire is born, then he makes an effort; therefore desire is of much service to making an effort.”

“But what thing, good Gotama, is of much service to desire ? [175] We are asking the honoured Gotama abut
a thing that is of much service to desire.”

“Approving of the things, Bharadvaja, is of much service to desire; should the things not be approved of, desire
for them could not be born; but if there is approval of the things, then desire is born; therefore approval of the things is
of much service to desire.”

“But what thing, good Gotama, is of much service to (reflection on and) approval of the things? We are asking
the honoured Gotama about a thing that is of much service to (reflection on and) approval of the things.”

“Testing the meaning, Bharadvaja, is of much service to reflection on and approval of the things. If one did not
test that meaning, the things could not seem right for this reflection; but if one tests the meaning, then the things seem
right for reflection; therefore testing the meaning is of much service to reflection on and approval of the things.”

“But what thing, good Gotama, is of much service to testing the meaning ? We are asking the honoured Gotama
about a thing that is of much service to testing the meaning.”

“Remembering dhamma, Bharadvaja, is of much service to testing the meaning; for whoso should not remember
that dhamma could not test that meaning; but if he remembers dhamma, then he tests the meaning; therefore remembering
dhamma is of much service to testing the meaning.”

“But what thing, good Gotama, is of much service to remembering dhamma ? We are asking the honoured
Gotama about a thing that is of much service to remembering dhamma.”

“Hearing dhamma, Bharadvaja, is of much service to remembering dhamma. Whoso should not hear that
dhamma could not remember that dhamma; but if he hears dhamma, then he remembers dhamma,” therefore hearing
dhamma is of much service to remembering dhamma.”

“But what thing, good Gotama, is of much service to hearing dhamma ? We are asking the honoured Gotama
about a thing that is of much service to hearing dhamma.”

“ Lending ear, Bharadvaja, is of much service to hearing dhamma; [176] for whoso should not lend ear to it
could not hear this dhamma; but if he lends ear, then he hears dhamma, therefore lending ear is of much service to
hearing dhamma.”

“But what thing, good Gotama, is of much service to lending ear ? We are asking the honoured Gotama about
a thing that is of much service to lending ear.”

“Drawing close, Bharadvaja, is of much service to lending ear; for whoso should not draw close to him could
not lend ear to him; but if he draws close, then he lends ear; therefore drawing close is of much service to lending ear.”

“But what thing, good Gotama, is of much service to drawing close ? We are asking the honoured Gotama about
a thing that is of much service to drawing close.”

“Approaching, Bharadvaja, is of much service to drawing close; for whoso should not approach him could not
draw close to him; but if he approaches, then he draws close; therefore approaching is of much service to drawing close.”

“But what thing, good Gotama, is of much service to approaching ? We are asking the honoured Gotama about
a thing that is of much service to approaching.”

“Faith, Bharadvaja, is of much service to approaching; for should faith in him not be born, one could not
approach him; but if faith is born, then he approaches; therefore faith is of much service to approaching.”

“We asked the honoured Gotama about the preservation of truth; the good Gotama explained the preservation
of truth; and we approved of it and were pleased, and so we are delighted. We asked the honoured Gotama about
awakening to truth; the good Gotama explained ... we are delighted. We asked the honoured Gotama about the attainment
of truth ... We asked the honoured Gotama about a thing that is of much service to the attainment of truth ... we are
delighted. Whatever it was that we asked the honoured Gotama, that very thing the good Gotama explained; and we

11. Text reads: yasma ca kho dhammam dhareti, instead of, as would seem more correct, yasma ca kho dhammam sunati tasma
dhammamh dhareti.
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approved of it and were pleased, and so we are delighted. For, formerly, good Gotama, we used to know (a distinction)
thus: ‘And who are these little -shaveling recluses, menials, black, offscourings of our Kinsman’s heels ? And who are
the knowers of Dhamma?’ (Cf. M 1. 480). Indeed the good Gotama has roused in me a recluse’s regard (pema, liking,
affection) for recluses, a recluse’s satisfaction in recluses, a recluse’s respect for recluses. It is excellent, good Gotama,
it is excellent, good Gotama ... May the revered Gotama accept me as a lay-disciple going for refuge from this day forth
for as long as life lasts”.

4. Translation by Sister Uppalavanna

II. 5. 5. Cankiisutta.m
(95) To the Brahmin Canki

I heard thus. At one time the Blessed One touring Kosala, with a large community of bhikkhus, came to the
Brahmin village Opasaada. The Blessed One abode in the sporting Saala forest to the north of Opasaada. At that time
the Brahmin Cankii lived in Opasaada, endowed with seven marks of a Great Man. He was supplied grass, firewood,
water and grains, by king Pasenadi of Kosala as royal gifts. The Brahmin householders of Opasaada heard. The good
recluse Gotama, gone forth homeless, from the clan of the Sakyas is touring the Kosala country with a large community
of bhikkhus, has arrived in Opasaada. This fame has spread of that good Gotama. He is blessed, perfect and rightfully
enlightened, endowed with knowledge and conduct, gone well, knows the worlds, is the incomparable tamer of those to
be tamed, teacher of gods and men, enlightened and blessed. He teaches this world of gods and men, together with its
Maaras Brahmaas, recluses and Brahmins, a Teaching, by himself known and realized. That Teaching is good at the
beginning, in the middle and in the end, with meanings even in the letters. That Teaching proclaims the complete and
pure holy life. It is good to see such perfect ones.

The Brahmin householders, left Opasaada, and gathering and increasing in numbers went towards the sporting
Saala forest to the north of Opasaada. At this time the Brahmin Cankii, was sleeping in the day, in his chamber, on the
upper storey of his house. Then he saw the Brahmin householders of Opasaada going north towards the sporting Saala
forest, in large numbers. He addressed his servant. ‘Friend, why are the Brahmin householders of Opasaada going north
towards the sporting Saala forest?’

‘Good sir Cankii, the recluse Gotama, gone forth homeless, from the clan of the Sakyas is touring the Kosala
country with a large community of bhikkhus, has arrived in Opasaada. This fame has spread of that good Gotama. He
is blessed, perfect and rightfully enlightened, endowed with knowledge and conduct, gone well, knows the worlds, is the
incomparable tamer of those to be tamed, is teacher of gods and men,enlightened and blessed. He teaches this world of
gods and men, together with its Maaras Brahmaas, recluses and Brahmins, a Teaching, by himself known and realized.
That Teaching is good at the beginning, in the middle and in the end, with meanings even in the letters. That Teaching
proclaims the complete and pure holy life. It is good to see such perfect ones.’

‘Then friend, approach those Brahmin householders of Opasaada and tell. The Brahmin Cankii says, good sirs
go, the Brahmin Cankii too will approach to see the Blessed One’

The servant agreed, approached those Brahmin householders of Opasaada and said.’The good Brahmin Cankii
says, good sirs go. Brahmin Cankii too will approach to see the Blessed One.’

At that time about five hundred Brahmins from various states were residing in Opasaada come there for some
purpose. They heard, that the Brahmin Cankii was going to see the recluse Gotama and approached the Brahmin Cankii.
They asked. ‘Is it true that good Canakii is going to see the recluse Gotama?’

‘Yes, good ones, I too will approach to see the recluse Gotama.’

‘It is not suitable that good Canakii should approach to see the recluse Gotama, it is suitable that the recluse
Gotama should approach to see good Cankii. Good Cankii is pure of birth on both the mother’s and the father’s side. The
purity, is without blame about birth, as far back as the seventh fore father. Therefore it is not suitable that good Cankii
should approach the recluse Gotama, but the recluse Gotama should approach good Cankii. Good Cankii has great
wealth, is learned in the three Vedas, and the rites and rituals as officiating priest. Knows the phonology and etymology
of words. Is learned in the marks of a Great Man. Good Cankii is pleasant to look at, has a beautiful skin complexion,
talks politely, has nothing inferior in his appearance. Good Cankii is virtuous and well developed in them. Speaks
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politely, distinctly, words full of meaning. Good Cankii is a teacher of many, teaches three hundred young men orally.
King Pasenadi of Kosala reveres good Cankii. The Brahmin Pokkarasaatireveres good Cankii. The Brahmin Cankii lives
in Opasaada, endowed with seven marks of a Great Man. He is supplied grass, firewood, water and grains, by king
Pasenadi of Kosala as royal gifts. Therefore it is not suitable that good Canakii should approach to see the Blessed One,
it is suitable that the recluse Gotama should approach to see good Cankii.

‘Then good sirs, listen to what I have to say about good Gotama, why I should approach the recluse Gotama
and not that the recluse Gotama should approach me. The good recluse Gotama, is pure of birth on both the mother’s
and the father’s side. The purity, is without blame about birth, as far back as the seventh fore father. Therefore it is not
suitable that the good recluse Gotama should approach me, but I should approach the good recluse Gotama. The recluse
Gotama gave up much sterling gold, treasures hidden and open and went forth homeless. When young, even in the prime
of youth, with dark black hair, when his mother and father were crying with tearing eyes, he shaved head and beard and
went forth. The recluse Gotama is pleasant to look at, has a beautiful skin complexion, talks politely, there is nothing
inferior in his appearance. The good recluse Gotama, is endowed with the noble one’s virtues, speaks politely, distinctly
wise words full of meaning. The recluse Gotama is the teacher of, the teachers of many. He has destroyed greed for
sensuality and is firm in his decision. The recluse Gotama tells of the results of actions, and is honoured, for not doing
evil by the wise. The good recluse Gotama went forth from an honoured, wealthy clan with many resources. Many come
from external countries and states to get questions answered by the good recluse Gotama. Thousands of deities have
taken refuge in good Gotama until the end of their lives. This fame has spread about good Gotama. That Blessed One
is perfect, rightfully enlightened, endowed with knowledge and conduct, gone well, the incomparable tamer of those to
be tamed, is teacher of gods and men, enlightened and blessed. The recluse Gotama is complete with the two and thirty
marks of a Great Man. The king of MagadhaSeniya Bimbisaratogether with his wife and children has taken refuge in the
good recluse Gotama until life lasts. King Pasenadi of Kosala together with his wife and children has taken refuge in the
good recluse Gotama. The Brahmin Pokkarasaati together with his wife and children has taken refuge in the good recluse
Gotama. The recluse Gotama has arrived in Opasaada and abides in the sporting Saala forest in the north of Opasaada.
Whoever comes to our villages and fields are our guests. We should look after our guestsrevere and honour them. On
account of these things it is not suitable that the recluse Gotama should approach to see me and it is suitable I should
approach the recluse Gotama. These are not all the good qualities of good Gotama, there is much more untold. Taking
into account even one of these, it is not proper that the recluse Gotama should approach me, but I should approach the
recluse Gotama. Therefore let us all approach the recluse Gotama.

The Brahmin Cankii, with a large gathering of Brahmins approached the Blessed One, exchanged friendly
greetings and sat on a side. At thattime some elderly Brahmins were exchanging friendly greetings with the Blessed One.
A young man named Kaapa.thika, about sixteen years of age, with shaven head, learned in the three Vedas was seated
in that gathering. He had learned the phonology and etymology of words, was learned in the marks of a Great Man. He
interrupted the Blessed One when exchanging friendly greetings with the elderly Brahmins. The Blessed One said.
‘Venerable Bhaaravdaaja do not interrupt when we are talking with the elderly Brahmins. When this conversation comes
to an end. You should talk,” The Brahmin Cankii said. ‘Good Gotama do not blame the young man Kaapa.thika. He
speaks well, is wise and young and he could dispute with good Gotama on these words.” Then it occurred to the Blessed
One. Indeed, there will be a discussion with the young man Kaapa.thika on the three Vedas, that he is honoured so much
by the Brahmins.’ It occurred to the young man Kaapa.thika, when the recluse Gotama’s eyes meet with mine, I will, ask
my question. The Blessed One knowing the thought and thought processes of the young man directed his eyes to
Kaapa.thika. It occurred to young Kaapa.thika, my eyes have met with those of the recluse Gotama, what if [ ask the
question. He said. ‘Good Gotama, the Brahmins believe the ancient sayings handed down through hearsay and by
authority is the truth, all else is not the truth. What has good Gotama to say about it?’

‘Bharadvaaja, is there a single Brahmin, who says, I know this. I see this. This only is the truth, all else is false?’

‘No, good Gotama, there isn’t’

‘Bharadvaaja, is there a single teacher, or a teacher’s teacher up to the seventh generation, who says. I know
this. I see this. This only is the truth, all else is false.’

‘No, good Gotama, there isn’t.’

‘Bharadvaaja, did a single sage of the Brahmins, in the past like Atthaka Vaamaka, Vaamadeva, Vessamitta, Yamataggi,
Angiirasa, Bharadvaaja, Vaasettha, Kassapa and Bhagu who made and protected the ancient sayings like the Brahmins
who protect reciting the verses, over and over again now, say I know this. I see this. This only is the truth, all else is
false.’

‘No, good Gotama, they didn’t.’
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‘Bharadvaaja, a single Brahmin, among the Brahmins did not say. I know this. I see this. This, is the truth, all
else is false. A single teacher, or a teacher’s teacher up to the seventh generation did not say. I know this. I see this. This,
only is the truth, all else is false. A single sage of the Brahmins, in the past like Atthaka Vaamaka, Vaamadeva,
Vessamitta, Yamataggi, Angiirasa, Bharadvaaja, Vaasettha, Kassapa and Bhagu who made and protected the ancient
sayings like the Brahmins who protect reciting the verses, over and over again now, did not say I know this. I see this.
This, only is the truth, all else is false. Bharadvaaja, it is like a line of blind men holding hands. The first does not see,
the middle one does not see and the last one does not see. When this is so, the words of the Brahmins are similar to the
words of a line of blind men. Bharadvaaja, isn’t this faith not well established?

‘Good Gotama, the Brahmins associate it, on not only faith but, also hearsay.’

‘Bharadvaaja, earlier your dispute was on faith, now it is on hearsay. These five things have twofold results here
and now. What are the five? They are faith, liking, hearsay, careful thinking and forbearance with view. These five things
are with twofold results here and now. Bharadvaaja, there is good faith, itbecomes useless, not true, changes. Again there
is much liking, it becomes useless, not true, changes. There is hearsay, which becomes useless, not true, changes. There
is very careful thinking too, which becomes useless, not true, changes. Also there is forbearance with view, which
becomes useless, not true, changes. It is not suitable for a wise man who protects the truth to take a one sided view and
say, this only is the truth, all else is not the truth.’

‘Good Gotama, how is the truth protected? I ask good Gotama, how is the truth protected?’

‘Bharadvaaja, to a man there comes faith, this is my faith, he protects those words truthfully.On account of that
he does not take a superficial view and say, this only is the truth, all else is not true. This is only protecting the truth and
notrealising the truth. Bharadvaaja, to a man there comes a liking, this is my liking, he protects those words truthfully.On
account of that he does not take a superficial view and say, this only is the truth, all else is not true. This is only
protecting the truth and not realising the truth.. Bharadvaaja, to a man there is hearsay, this is my hearsay, he protects
those words truthfully.On account of that he does not take a superficial view and say, this only is the truth, all else is not
true. This is only protecting the truth and not realising the truth.. Bharadvaaja, to a man there comes careful thinking,
this is my careful thinking, he protects those words truthfully.On account of that he does not take a superficial view and
say, this only is the truth, all else is not true.This is only protecting the truth and not realising the truth. Bharadvaaja, to
a man there comes forbearance with views, this is my view, he protects those words truthfully.On account of that he does
not take a superficial view and say, this only is the truth, all else is not true. This is only protecting the truth and not
realising the truth.’.

‘Good Gotama, the truth is protected with this much. Now we see the protection of the truth. How is the truth
realised? I ask the realization of the truth from good Gotama.’

‘Bharadvaaja, a bhikkhu lives supported on a certain village or hamlet. A householder or the son of a
householder approaches this venerable one to examine him to see whether he has greedy, angry or deluded thoughts. He
examines, is this venerable one with such greedy thoughts, overcome by them, not knowing would say I know, not seeing
would say I saw, or would teach others, in such a way for their ill doing for a long time. Then he knows, this venerable
one does not have such greedy thoughts, overcome by them, not knowing would say I know, not seeing would say I saw,
or would teach others, in such a way for their ill doing for a long time. This venerable one’s bodily and verbal behaviour
are those of a not greedy one. If this venerable one teaches something, it is deep, difficult to understand, exalted, beyond
logic, clever, should be experienced by the wise, this cannot be done by a greedy one. When examining he sees the
venerable one is pure, has no greedy thoughts and examines him further.

Is this venerable one with such angry thoughts, overcome by them, not knowing would say I know, not seeing
would say I saw, or would teach others, in such a way for their ill doing for a long time. Then he knows, this venerable
one does not have such angry thoughts, overcome by them, not knowing would say I know, not seeing would say I saw,
or would teach others, in such a way for their ill doing for a long time. This venerable one’s bodily and verbal behaviour
are those of one not angry. If this venerable one teaches something, it is deep, difficult to understand, exalted, beyond
logic, clever, should be experienced by the wise, this cannot be done by one who is angry. When examining he sees the
venerable one is pure, has no angry thoughts and examines him further.

Is this venerable one with such deluded thoughts, overcome by them, not knowing would say I know, not seeing
would say I saw, or would teach others, in such a way for their ill doing for a long time. Then he knows, this venerable
one does not have such deluded thoughts, overcome by them, not knowing would say I know, not seeing would say I saw,
or would teach others, in such a way for their ill doing for a long time. This venerable one’s bodily and verbal behaviour
are those of one not deluded. If this venerable one teaches something, it is deep, difficult to understand, exalted, beyond
logic, clever, should be experienced by the wise, this cannot be done by one who is deluded. When examining he sees
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the venerable one is pure, not deluded. Thus faith gets established in him, with faith he approaches to associate. When
associating he lends ear to listen to the Teaching and to bear it in his mind. When the Teaching is borne in the mind it
isexamined. When examining the meanings, he speculates patiently and an interest is born. With bon interest he struggles
to weigh facts. Weighing makes the fourfold endeavour to realise the highest truth. Then realises the highest truth even
with the body, also sees it with penetrating wisdom. Bharadvaaja, with this much the truth is realised. I declare this as
the realising of the truth.’

‘Good Gotama, now, I know the realising of the truth. How is this attained? Good Gotama, teach me that
attainment and realization.’

‘Bharadvaaja, practising, developing and making much of those same things lead to the realization of the truth.
I declare that the realization of the truth is this much.’

‘Good Gotama, now I know the realising of the truth. What things are of much help for realising the truth?’

‘Bharadvaaja, the fourfold endeavour is of much help for the realisation of the truth. If not for the fourfold
endeavour, the realisation of the truth is not. Therefore the fourfold endeavour is of much help for the realisation of the
truth.’

‘Good Gotama, for the fourfold endeavour, what thing is of much help?’

‘Bharadvaaja, weighing' is of much help for the fourfold endeavour. Without the weighing there is no fourfold
effort, therefore weighing is of much help for the fourfold endeavour.’

‘Good Gotama, for weighing, what thing is of much help?

Bharadvaaja, struggling®is of much help for weighing. W ithout that struggle there is no weighing, therefore that
struggle is of much help for weighing’

‘Good Gotama, for struggling, what thing is of much help?

‘Bharadvaaja, interest, is of much help for struggling. Without that interest, there is no struggle, therefore that interest
is of much help for struggling.’

‘Good Gotama, for interest, what thing is of much help?

‘Bharadvaaja, rightful speculation,’ is of much help for interest.. Without the rightful speculating mind, there
is no interest, therefore the rightful speculative mind is of much help for interest.’

‘Good Gotama, for a rightful speculative mind, what thing is of much help?

‘Bharadvaaja, examining the meanings in the Teaching, is of much help for arightful speculative mind. Without
that examining of meanings in the Teaching, there is norightful speculation, therefore examining meanings in the
Teaching is of much help for a speculative mind.’

‘Good Gotama, for examining meanings in the Teaching, what thing is of much help?

‘Bharadvaaja, bearing the Teaching in the mind, is of much help for examining meanings in the Teaching.
Without bearing the Teaching in mind, there is no examination of meanings, therefore bearing the Teaching in mind is
of much help for examining meanings in the Teaching.’

‘Good Gotama, for bearing the Teaching in the mind, what thing is of much help?

‘Bharadvaaja, listening to the Teaching, is of much help for bearing the Teaching in the mind. Without listening
to the Teaching, there is no bearing of the Teaching, therefore listening to the Teaching, is of much help for bearing the
Teaching in the mind.’

‘Good Gotama, for listening to the Teaching, what thing is of much help?’

‘Bharadvaaja, lending ear, is of much help for listening to the Teaching. Without lending ear there is no listening
to the Teaching, therefore, lending ear, is of much help for listening to the Teaching.’

‘Good Gotama, for lending ear, what thing is of much help?’

1. Weighing is of much help for the fourfold endeavour. ‘padhaanassa kho bharadvaaja tulanaa bahukaaraa’ The fourfold endeavours
are pushing the mind forward earnestly, to dispel arisen demerit to promote non arising of not arisen demerit To promote
the arising of not arisen merit and to see the development and completion of arisen merit. For this kind of mental work to
happen, we should mentally weigh our activities by body speech and mind. We should be aware of the activities at the six
doors of mental contact.

2. Struggling is of much help for weighing. ‘Tulanaaya kho bharadvaaja ussaaho bahukaaro hoti’ This is a mental struggle. It consists
of thinking and pondering to sort out the correct and comes to be right thinking.

3. Right speculation is of much help for interest.’Chandassa kho Bharadvaaja dhammanijjhaanakhanti bahukaaraa’. Right speculation
falls to the category of right thinking. So this is falling to the Noble Eightfold path, with right view at the foremost.
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‘Bharadvaaja, associating, is of much help for lending ear. Without association there is no lending ears,
therefore associating is of much help for lending ear.’

‘Good Gotama, for associating, what thing is of much help?’

‘Bharadvaaja, approaching, is of much help for associating Without an approach there is no association,
therefore approaching is of much help for associating..’

‘Good Gotama, for approaching, what thing is of much help?’

‘Bharadvaaja, faith, is of much help for approaching Without faith there is no approaching, therefore faith is
of much help for approaching..’

‘Tasked good Gotama, how the truth is protected. Good Gotama explained it to me, I like that explanation, I’'m
pleased with it. I asked good Gotama, how the truth is realised.Good Gotama explained it to me, I like that explanation,
I’m pleased with it. I asked good Gotama, how the realisation of the truth is attained. Good Gotama explained it to me,
I like that explanation, I’'m pleased with it I asked good Gotama, what things are of much help for realisation of the truth.
Good Gotama explained them to me, I like that explanation, I’m pleased with it. Whatever questions I asked, were
explained to me. I likethat explanation. I’'m pleased with it. Good Gotama, earlier I thought, who are these shaveling
menial recluses, the offerings of the feet of our kinsman. Do they know the Teaching? Good Gotama has aroused in me,
love for the recluses, now I appreciate them and honour them. Good Gotama now I understand. — May I be remembered
as a lay disciple who has taken refuge in good Gotama from today until life lasts.’

5. A Comment on the Canki Sutta
By Victor Gunasekara

The preamble to this sutta is left out in Bhikkhu Bodhi’s selection but this selection contains the essential parts
of the dialogue. The discourse centers on a question posed by Kapathika Bharadvaja, an accomplished student of the
Vedas. Referring to the Vedic scriptures Bharadvaja asks the Buddha’s opinion about the Brahmin view about their
scriptures: ‘Only this is true, anything else is wrong.”. In his reply the Buddha demonstrates that even though the
Brahmins assert this none of them know for certain if what the hymns say is true. Their belief is based purely on blind
faith, and he gives the example of the file of blind men.

This sutta is important in two respects. Firstly it sheds more light on the conditions set out in the Kalama sutta
for acceptance of views, and secondly there is a further consideration on what “faith” (saddha) means in the Buddha’s
teaching. Of the 10 grounds which the Buddha considers unsatisfactory in the Kalama he specifically mentions three
using the original terms. These are: ‘oral tradition’, ‘reasoned cogitation’, and ‘acceptance of a view as a result of pon-
dering it’. He adds two others ‘faith’, and ‘approval” which are implicit in the Kalama conditions. Faith would come
under the first condition in the Kalama and ‘approval’ under the last (“Our teacher is venerable’).

The Buddha’s clarification of the Kalama conditions comes in his identification of five other adverse factors
which though not specifically mentioned in the Kalama are implicit in it. These are: ‘faith’, ‘liking’, ‘hearsay’, ‘careful
thinking’ and ‘forbearance with view’. The Buddha states that these factors lead to “useless, not true, changes”. He
concludes that it is ‘not suitable for a wise man who protects the truth to take a one sided view and say, this only is the
truth, all else is not the truth.” Of these the most important to consider are the views on ‘faith’ (saddha). This has also
been elaborate in the Vimamsaka sutta, considered earlier. The Buddha repeats the tests proposed in the Vimamsaka sutta
to find out if a teacher is worthy of trust. These are to ensure that he is purified of greed, hatred and delusion.

However even if a teacher is found to be worthy of faith it does not mean that what he says should be
automatically accepted. The truth of what he asserts has to be ‘attained’, ‘awakened’ and finally ‘preserved’. After
repeated questioning by Bharadvaja the Buddha lists the stages from faith in the preservation of truth. The sequence is
given in the reverse order but if it is stated in the order of progress from faith to preservation the successive steps are:
(1) faith in the teacher, (2) approaching the teacher, (3) drawing close to him, (4) lending ear to what he says, (5) hearing
the dhamma, (6) remembering the dhamma, (7) testing the meaning, (8) approving of what is said, (9) desire to try out
the instruction, (10) making an effort, (11) weighing things up, (12) striving, (13) attaining the truth, (14) awakening to
the truth and fanally (15) preserving the truth.

It will be seen that after the faith in the teacher has been established steps (2) to (5) relate to the oral tradition
that was current in the Buddha’s day. There being no books the dhamma has to be instructed verbally by the teacher.
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Today there are alternative ways of ascertaining the Dhamma other than listening it expounded verbally by a teacher.
After this comes steps which involve investigating the turth of what had been apprehended. These are covered essentially
by steps (7) and (8). The next four steps (9) to (12) involve efforts to verify what is learnt in actual practice. Unless it
passes this practical step the truth of what is said can be determine. Once the truth is realized the three final steps relate
to attaining it, awakening to it and lastly preserving the truth.

This method of establishing the truth involves an elaborate process in which faith is only the starting point. Thus
even if a person has faith in a teacher he or she should not automatically take what he says as being the truth.

6. Pali Text of the Sutta
5. Cankisuttam

422. Evam me sutam— ekam samayam bhagava kosalesu carikam caramano mahata bhikkhusanghena saddhim yena
opasadam nama kosalanam (2.0376) brahmanagamo tadavasari. Tatra sudam bhagava opasade viharati uttarena
opasadam devavane salavane. Tena kho pana samayena canki brahmano opasadam ajjhavasati sattussadam
satinakatthodakam sadhafifiam rajabhoggam rafiia pasenadina kosalena dinnam rajadayam brahmadeyyam.
Assosum kho opasadaka brahmanagahapatika— “samano khalu, bho, gotamo sakyaputto sakyakula pabbajito
kosalesu carikam caramano mahata bhikkhusanghena saddhim opasadam anuppatto, opasade viharati uttarena
opasadam devavane salavane. Tam kho pana bhavantam gotamam evam kalyano kittisaddo abbhuggato— ‘itipi so
bhagava araham sammasambuddho vijjacaranasampanno sugato lokavidu anuttaro purisadammasarathi sattha
devamanussanam buddho bhagava‘ti. So imam lokam sadevakam samarakam sabrahmakam sassamanabrahmanim
pajam sadevamanussam sayam abhififa sacchikatva pavedeti. So dhammam deseti adikalyanam majjhekalyanam
pariyosanakalyanam sattham sabyafijanam, kevalaparipunnam parisuddham brahmacariyam pakaseti. Sadhu kho pana
tatharupanam arahatam dassanam hoti“ti.

423. Atha kho opasadaka brahmanagahapatika opasada nikkhamitva sanghasanghi ganibhita uttarenamukha
gacchanti yena devavanam salavanam. Tena kho pana samayena cankibrahmano uparipasade divaseyyam
upagato. Addasa kho cank i brahmano opasadake brahmanagahapatike opasada nikkhamitva sanghasanghi ganibhiite
uttarena mukham yena devavanam salavanam tenupasankamante. Disva khattam amantesi- “kim nu kho, bho
khatte, opasadaka brahmanagahapatika opasada nikkhamitva sanghasanghi gapibhuta uttarenamukha gacchanti
yena devavanam salavanan”ti? “Atthi, bho canki, samano gotamo sakyaputto sakyakula pabbajito kosalesu carikam
caramano mahata bhikkhusanghena saddhim opasadam anuppatto, opasade viharati uttarena opasadam devavane
salavane. Tam kho pana bhavantam gotamam evam kalyano kittisaddo abbhuggato— ‘itipi so bhagava araham
sammasambuddho vijjacaranasampanno sugato lokavidu anuttaro purisadammasarathi sattha devamanussanam
buddho bhagava‘ti. Tamete bhavantam (2.0377) gotamam dassanaya gacchanti“ti. “Tena hi, bho khatte, yena
opasadaka brahmanagahapatika tenupasankama; upasankamitva opasadake brahmapagahapatike evam vadehi-
‘canki, bho, brahmano evamaha— agamentu kira bhonto, cankipi brahmano samapam gotamam dassanaya
upasankamissati‘’ti. “Evam, bho”ti kho so khatto cankissa brahmanassa patissutva yena opasadaka
brahmanagahapatika tenupasankami; upasankamitva opasadake brahmanagahapatike etadavoca- “canki, bho,
brahmano evamaha— ‘agamentu kira bhonto, cankipi brahmano samapam gotamam dassanaya upasankamissati*”ti.

424. Tena kho pana samayena nanaverajjakanam brahmananam paficamattani brahmanasatani opasade
pativasanti kenacideva karaniyena. Assosum kho te brahmapa- “canki kira brahmano samapnam gotamam
dassanaya upasankamissati“ti. Atha kho te brahmapa yena canki brahmano tenupasankamimsu; upasankamitva
cankim brahmapam etadavocum— “saccam kira bhavam canki samapam gotamam dassanaya upasankamissati“ti?
“Evam kho me, bho, hoti- ‘aham samapam gotamam dassanaya upasankamissami‘’ti. “Ma bhavam canki
samapam gotamam dassanaya upasankami. Na arahati bhavam canki samapam gotamam dassanaya upasankamitum;
samapotveva gotamo arahati bhavantam cankim dassanaya upasankamitum. Bhavafihi canki ubhato sujato
matito ca pitito ca samsuddhagahaniko yava sattama pitamahayuga akkhitto anupakkuttho jativadena. Yampi
bhavam canki ubhato sujato matito ca pitito ca samsuddhagahapiko yava sattama pitamahayuga akkhitto
anupakkuttho jativadena, iminapangena na arahati bhavam canki samapam gotamam dassanaya upasankamitum;
samanotveva gotamo arahati bhavantam cankim dassanaya upasankamitum. Bhavafihi canki addho mahaddhano
mahabhogo ...pe... bhavafihi canki tippam vedanam paragu sanighanduketubhanam sakkharappabhedanam
itihasapaficamanam, padako, veyyakarano, lokayatamahapurisalakkhapesu anavayo ...pe... bhavafihi canki
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abhirupo dassaniyo pasadiko paramaya vannapokkharataya samannagato (2.0378) brahmavanni brahmavacchasi
, akhuddavakaso dassanaya ...pe... bhavafihi canki silava vuddhasili vuddhasilena samannagato ...pe... bhavafhi
canki kalyapavaco kalyanavakkarano poriya vacaya samannagato vissatthaya anelagalaya atthassa vififiapaniya
..pe... bhavafihi canki bahunam acariyapacariyo, tini manavakasatani mante vaceti ...pe... bhavaiihi canki rafifio
pasenadissa kosalassa sakkato garukato manito pujito apacito ...pe... bhavafihi canki brahmanassa
pokkharasatissa sakkato garukato manito pujito apacito ...pe... bhavaiihi canki opasadam ajjhavasati sattussadam
satinakatthodakam sadhafilam rajabhoggam rafifia pasenadina kosalena dinnam rajadayam brahmadeyyam. Yampi
bhavam canki opasadam ajjhavasati sattussadam satipakatthodakam sadhafiiam rajabhoggam rafifia pasenadina
kosalena dinnam rajadayam brahmadeyyam, iminapangena na arahati bhavam canki samapam gotamam
dassanaya upasankamitum; samapotveva gotamo arahati bhavantam cankim dassanaya upasankamitun”ti.

425. Evam vutte, canki brahmano te brahmape etadavoca— “tena hi, bho, mamapi supatha, yatha mayameva
arahama tam samapam gotamam dassanaya upasankamitum; natveva arahati so bhavam gotamo amhakam dassanaya
upasankamitum. Samano khalu, bho, gotamo ubhato sujato matito ca pitito ca samsuddhagahaniko yava sattama
pitamahayuga akkhitto anupakkuttho jativadena. Yampi, bho, samano gotamo ubhato sujato matito ca pitito ca
samsuddhagahaniko yava sattama pitamahayuga akkhitto anupakkuftho jativadena, iminapangena na arahati
so bhavam gotamo amhakam dassanaya upasankamitum; atha kho mayameva arahama tam bhavantam
gotamam dassanaya upasankamitum ,. Samano khalu, bho, gotamo pahutam hirafifiasuvannam ohaya pabbajito
bhumigatafica vehasatthafica ...pe... samano khalu, bho, gotamo daharova samano yuva susukalakeso bhadrena
yobbanena samannagato pathamena vayasa agarasma anagariyam pabbajito ...pe... samano khalu, bho, gotamo
akamakanam (2.0379) matapitunam assumukhanam rudantanam kesamassum oharetva kasayani vatthani acchadetva
agarasma anagariyam pabbajito ...pe... samano khalu, bho, gotamo abhirupo dassaniyo pasadiko paramaya
vannapokkharataya samannagato brahmavanni brahmavacchasi akhuddavakaso dassanaya ...pe... samano khalu,
bho, gotamo silava ariyasili kusalasili kusalena silena samannagato ...pe... samapo khalu, bho, gotamo
kalyanavaco kalyanavakkarano poriya vacaya samannagato vissatthaya anelagalaya atthassa vififlapaniya ...pe...
samano khalu, bho, gotamo bahunam acariyapacariyo ...pe... samapo khalu, bho, gotamo khinakamarago
vigatacapallo ...pe... samano khalu, bho, gotamo kammavadi kiriyavad apapapurekkharo brahmafifiaya pajaya ... pe...
samano khalu, bho, gotamo ucca kula pabbajito asambhinna khattiyakula ...pe... samano khalu, bho, gotamo addha
kula pabbajito mahaddhana mahabhoga ...pe... samanam khalu, bho, gotamam tirorattha tirojanapada sampucchitum
agacchanti ...pe... samanam khalu, bho, gotamam anekani devatasahassani panehi saranam gatani ...pe... samanam
khalu, bho, gotamam evam kalyano kittisaddo abbhuggato— ‘itipi so bhagava araham sammasambuddho
vijjacaranasampanno sugato lokavidu anuttaro purisadammasarathi sattha devamanussanam buddho bhagava‘ti
...pe... samano khalu, bho, gotamo dvattimsamahapurisalakkhanehi samannagato ...pe... , samapam khalu, bho,
gotamam raja magadho seniyo bimbisaro saputtadaro panechi saranam gato ...pe... samanam khalu, bho, gotamam
raja pasenadi kosalo saputtadaro panehisaranam gato ...pe... samanam khalu, bho, gotamam brahmano pokkharasati
saputtadaro panehi saranam gato ...pe... samano khalu, bho, gotamo opasadam anuppatto opasade viharati uttarena
opasadam devavane salavane. Ye kho te samapa va brahmana va amhakam gamakkhettam agacchanti, atithT no
te honti. Atith1 kho panamhehi sakkatabba garukatabba manetabba pujetabba. Yampi samano gotamo opasadam
anuppatto (2.0380) opasade viharati uttarena opasadam devavane salavane, atithimhakam samano gotamo. Atithi
kho panamhehi sakkatabbo garukatabbo manetabbo pujetabbo. Iminapangena na arahati so bhavam gotamo
amhakam dassanaya upasankamitum; atha kho mayameva arahama tam bhavantam gotamam dassanaya
upasankamitum. Ettake kho aham, bho, tassa bhoto gotamassa vanne pariyapupnami, no ca kho so bhavam
gotamo ettakavanno; aparimanavanno hi so bhavam gotamo. Ekamekenapi tena , angena samannagato na arahati, so,
bhavam gotamo amhakam dassanaya upasankamitum; atha kho mayameva arahama tam bhavantam gotamam
dassanaya upasankamitunti. Tena hi, bho, sabbeva mayam samapam gotamam dassanaya upasankamissama“ti.
426. Atha kho canki brahmapo mahata brahmanagapena saddhim yena bhagava tenupasankami; upasankamitva
bhagavata saddhim sammodi. Sammodaniyam katham saraniyam vitisaretva ekamantam nisidi. Tena kho pana
samayena bhagava vuddhehi vuddhehi brahmanehi saddhim kifici kifici katham saraniyam vitisaretva nisinno hoti.
Tena kho pana samayena kapatiko , nama mapavo daharo vuttasiro solasavassuddesiko jatiya, tinnam vedanam
paragu sanighanduketubhanam sakkharappabhedanam itihasapaficamanam, padako, veyyakarano,
lokayatamahapurisalakkhanesu anavayo tassam parisayam nisinno hoti. So vuddhanam vuddhanam brahmananam
bhagavata saddhim mantayamananam antarantara katham opateti. Atha kho bhagava kapatikam manpavam
apasadeti- “mayasma bharadvajo vuddhanam vuddhanam brahmananam mantayamananam antarantara katham
opatetu. Kathapariyosanam ayasma bharadvajo agametu“ti. Evam vutte, canki brahmapo bhagavantam
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etadavoca— “ma bhavam gotamo kapatikam manavam apasadesi. Kulaputto ca kapatiko manavo, bahussuto ca
kapatiko manavo, pandito ca kapatiko manavo, kalyanavakkarano ca kapatiko manavo, pahoti ca kapatiko manavo
bhota gotamena saddhim asmim vacane patimantetun”ti. Atha kho bhagavato (2.0381) etadahosi— “addha kho
kapatikassa , manavassa tevijjake pavacane katha , bhavissati. Tatha hi nam brahmana sampurekkharonti“ti. Atha
kho kapatikassa manavassa etadahosi— “yada me samano gotamo cakkhum upasamharissati, athaham samapam
gotamam pafiham pucchissami“ti. Atha kho bhagava kapatikassa manavassa cetasa cetoparivitakkamafifiaya yena
kapatiko manpavo tena cakkhuni upasamhasi.

427. Atha kho kapatikassa manavassa etadahosi— “samannaharati kho mam samano gotamo. Yamnunaham
samanam gotamam pafiham puccheyyan”ti. Atha kho kapatiko manavo bhagavantam etadavoca— “yadidam, bho
gotama, brahmananam poranam mantapadam itihitihaparamparaya pitakasampadaya, tattha ca brahmana ekamsena
niftham gacchanti— ‘idameva saccam, moghamaffian’ti. Idha bhavam gotamo kimaha“ti? “Kim pana, bharadvaja,
atthi koci brahmananam ekabrahmanopi yo evamaha— ‘ahametam janami, ahametam passami. Idameva saccam,
moghamanfian’’ti? “No hidam, bho gotama”. “Kim pana, bharadvaja, atthi koci brahmananam ekacariyopi,
ekacariyapacariyopi, yava sattama acariyamahayugapi, yo evamaha— ‘ahametam janami, ahametam passami.
Idameva saccam, moghamafifian’”ti? “No hidam, bho gotama”. “Kim pana, bharadvaja, yepi te brahmapanam
pubbaka isayo mantanam kattaro mantanam pavattaro yesamidam etarahi brahmana poranam mantapadam gitam
pavuttam samihitam tadanugayanti tadanubhasanti bhasitamanubhasanti vacitamanuvacenti seyyathidam— atthako
vamako vamadevo vessamitto yamataggi angiraso bharadvajo vasettho kassapo bhagu, tepi evamahamsu-
‘mayametam janama, mayametam passama. Idameva saccam, moghamanifian’’ti? “No hidam, bho gotama”.

“Iti kira, bharadvaja, natthi koci brahmananam ekabrahmanopi yo evamaha— ‘ahametam janami, ahametam passami.
Idameva saccam, moghamafifian’ti; natthi koci brahmananam ekacariyopi ekacariyapacariyopi, yava sattama
acariyamahayugapi, yo evamaha— ‘ahametam (2.0382) janami, ahametam passami. Idameva saccam,
moghamaiian’ti; yepi te brahmananam pubbaka isayo mantanam kattaro mantanam pavattaro yesamidam etarahi
brahmapa poranam mantapadam gitam pavuttam samihitam tadanugayanti tadanubhasanti bhasitamanubhasanti
vacitamanuvacenti seyyathidam— atthako vamako vamadevo vessamitto yamataggi angiraso bharadvajo vasettho
kassapo bhagu, tepina evamahamsu— ‘mayametam janama, mayametam passama. [dameva saccam, moghamaiifian’ti.

428. “Seyyathapi, bharadvaja, andhaveni paramparasamsatta purimopi na passati majjhimopi na passati
pacchimopi na passati; evameva kho, bharadvaja, andhavenupamam maiifie brahmapanam bhasitam sampajjati—
purimopi na passati majjhimopi na passati pacchimopi na passati. Tam kim mafifiasi, bharadvaja, nanu evam sante
brahmapanam amulika saddha sampajjati“ti? “Na khvettha, bho gotama, brahmana saddhayeva payirupasanti,
anussavapettha brahmana payirupasanti“ti. “Pubbeva kho tvam, bharadvaja, saddham agamasi, anussavam idani vadesi.
Pafica kho ime, bharadvaja, dhamma dittheva dhamme dvedha vipaka. Katame pafica? Saddha, ruci, anussavo,
akaraparivitakko, ditthinijjhanakkhanti- ime kho, bharadvaja, pafica dhamma dittheva dhamme dvedha vipaka.
Api ca, bharadvaja, susaddahitamyeva hoti, tafica hoti rittam tuccham musa; no cepi susaddahitam hoti, tafica hoti
bhutam taccham anafifiatha. Api ca, bharadvaja, surucitamyeva hoti ...pe... svanussutamyeva hoti ...pe...
suparivitakkitamyeva hoti ...pe... sunijjhayitamyeva hoti, tafica hoti rittam tuccham musa; no cepi sunijjhayitam
hoti, tafica hoti bhutam taccham anafifiatha. Saccamanurakkhata, bharadvaja, vififiuna purisena nalamettha
ekamsena nittham gantum- ‘idameva saccam, moghamafifian’”ti.

429. “Kittavata pana, bho gotama, saccanurakkhana hoti, kittavata saccamanurakkhati? Saccanurakkhanam mayam
bhavantam gotamam pucchama“ti. “Saddha cepi, bharadvaja, purisassa hoti; ‘evam me saddha‘ti- iti vadam
saccamanurakkhati ,, natveva tava eckamsena niftham gacchati- ‘idameva saccam, moghamafifian’ti (2.0383) (
) ,. Ruci cepi, bharadvaja, purisassa hoti ...pe... anussavo cepi, bharadvaja, purisassa hoti ...pe... akaraparivitakko
cepi, bharadvaja, purisassa hoti ...pe... ditthinijjhanakkhanti cepi, bharadvaja, purisassa hoti; ‘evam me
ditthinijjhanakkhanti‘ti— iti vadam saccamanurakkhati, natveva tava ekamsena niftham gacchati— ‘idameva saccam,
moghamanfan’ti. Ettavata kho, bharadvaja, saccanurakkhana hoti, ettavata saccamanurakkhati, ettavata ca mayam
saccanurakkhanam pafifiapema; na tveva tava saccanubodho hoti“ti.

430. “Ettavata, bho gotama, saccanurakkhapa hoti, ettavata saccamanurakkhati, ettavata ca mayam
saccanurakkhanam pekkhama. Kittavata pana, bho gotama, saccanubodho hoti, kittavata saccamanubujjhati?
Saccanubodham mayam bhavantam gotamam pucchama“ti. “Idha ,, bharadvaja, bhikkhu afifiataram gamam va
nigamam va upanissaya viharati. Tamenam gahapati va gahapatiputto va upasankamitva tisu dhammesu
samannesati- lobhaniyesu dhammesu, dosaniyesu = dhammesu, mohaniyesu dhammesu. Atthi nu kho
imassayasmato tatharupa lobhaniya dhamma yatharupehi lobhaniyehi dhammehi pariyadinnacitto ajanam va
vadeyya— janamiti, apassam va vadeyya— passamiti, param va tadatthaya samadapeyya yam paresam assa
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digharattam ahitaya dukkhayati? Tamenam samannesamano evam janati— ‘natthi kho imassayasmato tatharupa
lobhaniya dhamma yatharupehi lobhaniyehi dhammehi pariyadinnacitto ajanam va vadeyya— janamTti, apassam
va vadeyya— passamiti, param va tadatthaya samadapeyya yam paresam assa digharattam ahitaya dukkhaya ,.
Tatharupo , kho panimassayasmato kayasamacaro tatharupo , vacisamacaro yatha tam aluddhassa. Yam kho pana
ayamayasma dhammam deseti, gambhiro so dhammo duddaso duranubodho (2.0384) santo panito atakkavacaro
nipuno panditavedaniyo; na so dhammo sudesiyo luddhena“”ti.

431. “Yato nam samannesamano visuddham lobhaniyehi dhammehi samanupassati tato nam uttari samannesati
dosaniyesu dhammesu. Atthi nu kho imassayasmato tatharupa dosaniya dhamma yatharupehi dosanTyehi
dhammehi pariyadinnacitto ajanam va vadeyya— janamiti, apassam va vadeyya— passamiti, param va tadatthaya
samadapeyya yam paresam assa digharattam ahitaya dukkhayati? Tamenam samannesamano evam janati— ‘natthi
kho imassayasmato tatharupa dosaniya dhamma yatharupehi dosaniyehi dhammehi pariyadinnacitto ajanam va
vadeyya— janamiti, apassam va vadeyya— passamiti, param va tadatthaya samadapeyya yam paresam assa
digharattam ahitaya dukkhaya. Tatharupo kho panimassayasmato kayasamacaro tatharupo vacisamacaro yatha tam
adutthassa. Yam kho pana ayamayasma dhammam deseti, gambhiro so dhammo duddaso duranubodho santo panito
atakkavacaro nipuno panditavedaniyo; na so dhammo sudesiyo dutthena“”ti.

432. “Yato nam samannesamano visuddham dosaniyehi dhammehi samanupassati, tato nam uttari samannesati
mohaniyesu dhammesu. Atthi nu kho imassayasmato tatharupa mohaniya dhamma yatharupehi mohanTyehi
dhammehi pariyadinnacitto ajanam va vadeyya— janamTti, apassam va vadeyya— passamiti, param va tadatthaya
samadapeyya yam paresam assa digharattam ahitaya dukkhayati? Tamenam samannesamano evam janati— ‘natthi
kho imassayasmato tatharupa mohaniya dhamma yatharupehi mohaniyehi dhammehi pariyadinnacitto ajanam
va vadeyya— janamiti, apassam va vadeyya— passamiti, param va tadatthaya samadapeyya yam paresam assa
digharattam ahitaya dukkhaya. Tatharupo kho panimassayasmato kayasamacaro tatharupo vacisamacaro yatha tam
amulhassa. Yam kho pana ayamayasma dhammam deseti, gambhiro so dhammo duddaso duranubodho santo panito
(2.0385) atakkavacaro nipuno panditavedaniyo; na so dhammo sudesiyo mulhena‘”ti.

“Yato nam samannesamano visuddham mohaniyehi dhammehi samanupassati; atha tamhi saddham niveseti,
saddhajato upasankamati, upasankamanto payirupasati, payirupasanto sotam odahati, ohitasoto dhammam supati,
sutva dhammam dhareti, dhatanam , dhammanam attham upaparikkhati, attham upaparikkhato dhamma nijjhanam
khamanti, dhammanijjhanakkhantiya sati chando jayati, chandajato ussahati, ussahitva tuleti, tulayitva padahati,
pahitatto samano kayena ceva paramasaccam sacchikaroti pafiflaya ca nam ativijjha passati. Ettavata kho,
bharadvaja, saccanubodho hoti, ettavata saccamanubujjhati, ettavata ca mayam saccanubodham pafiiapema;
na tveva tava saccanuppatti hoti“ti.

433. “Ettavatta, bho gotama, saccanubodho hoti, ettavata saccamanubujjhati, ettavata ca mayam
saccanubodham pekkhama. Kittavata pana, bho gotama, saccanuppatti hoti, kittavata saccamanupapunati?
Saccanuppattim mayam bhavantam gotamam pucchama“ti. “Tesamye, bharadvaja, dhammanam asevana bhavana
bahulikammam saccanuppatti hoti. Ettavata kho, bharadvaja, saccanuppatti hoti, ettavata saccamanupapunati,
ettavata ca mayam saccanuppattim pafiiapema“ti.

434. “Ettavata, bho gotama, saccanuppatti hoti, ettavata saccamanupapunpati, ettavata ca mayam
saccanuppattim pekkhama. Saccanuppattiya pana, bho gotama, katamo dhammo bahukaro? Saccanuppattiya
bahukaram dhammam mayam bhavantam gotamam pucchama“ti. “Saccanuppattiya kho, bharadvaja, padhanam
bahukaram. No cetam padaheyya, nayidam saccamanupapuneyya. Yasma ca kho padahati tasma saccamanupapunati.
Tasma saccanuppattiya padhanam bahukaran”ti.

“Padhanassa pana, bho gotama, katamo dhammo bahukaro? Padhanassa bahukaram dhammam mayam
bhavantam gotamam pucchama“ti. “Padhanassa kho, bharadvaja, tulana (2.0386) bahukara. No cetam tuleyya,
nayidam padaheyya. Yasma ca kho tuleti tasma padahati. Tasma padhanassa tulana bahukara“ti.

“Tulanaya pana, bho gotama, katamo dhammo bahukaro? Tulanaya bahukaram dhammam mayam bhavantam
gotamam pucchama“ti. “Tulanaya kho, bharadvaja, ussaho bahukaro. No cetam ussaheyya, nayidam tuleyya.
Yasma ca kho ussahati tasma tuleti. Tasma tulanaya ussaho bahukaro™ti.

“Ussahassa pana, bho gotama, katamo dhammo bahukaro? Ussahassa bahukaram dhammam mayam bhavantam
gotamam pucchama“ti. “Ussahassa kho, bharadvaja, chando bahukaro. No cetam chando jayetha, nayidam
ussaheyya. Yasma ca kho chando jayati tasma ussahati. Tasma ussahassa chando bahukaro™ti.

“Chandassa pana, bho gotama, katamo dhammo bahukaro? Chandassa bahukaram dhammam mayam bhavantam
gotamam pucchama“ti. “Chandassa kho, bharadvaja, dhammanijjhanakkhanti bahukara. No cete dhamma nijjhanam
khameyyum, nayidam chando jayetha. Yasma ca kho dhamma nijjhanam khamanti tasma chando jayati. Tasma
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chandassa dhammanijjhanakkhanti bahukara“ti.

“Dhammanijjhanakkhantiya pana, bho gotama, katamo dhammo bahukaro? Dhammanijjhanakkhantiya bahukaram
dhammam mayam bhavantam gotamam pucchama“ti. “Dhammanijjhanakkhantiya kho, bharadvaja, atthupaparikkha
bahukara. No cetam attham upaparikkheyya, nayidam dhamma nijjhanam khameyyum. Yasma ca kho attham
upaparikkhati tasma dhamma nijjhanam khamanti. Tasma dhammanijjhanakkhantiya atthupaparikkha bahukara“ti.

“Atthupaparikkhaya pana, bho gotama, katamo dhammo bahukaro? Atthupaparikkhaya bahukaram dhammam
mayam bhavantam gotamam pucchama“ti. “Atthupaparikkhayakho, bharadvaja, dhammadharana bahukara. No cetam
dhammam dhareyya, nayidam attham upaparikkheyya. Yasma ca kho dhammam dhareti tasma attham upaparikkhati.
Tasma atthupaparikkhaya dhammadharana bahukara“ti.

“Dhammadharanaya pana, bho gotama, katamo dhammo bahukaro? Dhammadharanaya bahukaram dhammam
mayam bhavantam gotamam pucchama“ti. “Dhammadharapaya (2.0387) kho, bharadvaja, dhammassavanam
bahukaram. No cetam dhammam supeyya, nayidam dhammam dhareyya. Yasma ca kho dhammam supati tasma
dhammam dhareti. Tasma dhammadharanaya dhammassavanam bahukaran”ti.

“Dhammassavanassa pana, bho gotama, katamo dhammo bahukaro? Dhammassavanassa bahukaram dhammam
mayam bhavantam gotamam pucchama“ti. “Dhammassavanassa kho, bharadvaja, sotavadhanam bahukaram. No
cetam sotam odaheyya, nayidam dhammam supeyya. Yasma ca kho sotam odahati tasma dhammam sunpati.
Tasma dhammassavanassa sotavadhanam bahukaran™ti.

“Sotavadhanassa pana, bho gotama, katamo dhammo bahukaro? Sotavadhanassa bahukaram dhammam mayam
bhavantam gotamam pucchama“ti. “Sotavadhanassa kho, bharadvaja, payirupasana bahukara. No cetam
payirupaseyya, nayidam sotam odaheyya. Yasma ca kho payirupasati tasma sotam odahati. Tasma sotavadhanassa
payirupasana bahukara“ti.

“Payirupasanaya pana, bho gotama, katamo dhammo bahukaro? Payirupasanaya bahukaram dhammam mayam
bhavantam gotamam pucchama“ti. “Payirupasanaya kho, bharadvaja, upasankamanam bahukaram. No cetam
upasankameyya, nayidam payirupaseyya. Yasma ca kho upasankamati tasma payirupasati. Tasma payirupasanaya
upasankamanam bahukaran”ti.

“Upasankamanassa pana, bho gotama, katamo dhammo bahukaro? Upasankamanassa bahukaram dhammam
mayam bhavantam gotamam pucchama“ti. “Upasankamanassa kho, bharadvaja, saddha bahukara. No cetam
saddha jayetha, nayidam upasankameyya. Yasma ca kho saddha jayati tasma upasankamati. Tasma upasankamanassa
saddha bahukara“ti.

435. “Saccanurakkhapam mayam bhavantam gotamam apucchimha, saccanurakkhapam bhavam gotamo
byakasi; tafica panamhakam ruccati ceva khamati ca tena camha attamana. Saccanubodham mayam bhavantam
gotamam apucchimha, saccanubodham bhavam gotamo byakasi; tafica panamhakam ruccati ceva khamati ca tena
camha attamana. Saccanuppattim mayam bhavantam gotamam apucchimha, saccanuppattim bhavam gotamo byakasi;
tafica panamhakam ruccati ceva khamati ca tena camha attamana (2.0388). Saccanuppattiya bahukaram dhammam
mayam bhavantam gotamam apucchimha, saccanuppattiya bahukaram dhammam bhavam gotamo byakasi; tafica
panamhakam ruccati ceva khamati ca tena camha attamana. Yamyadeva ca mayam bhavantam gotamam
apucchimha tamtadeva bhavam gotamo byakasi; tafica panamhakam ruccati ceva khamati ca tena camha attamana.
Mayaiihi, bho gotama, pubbe evam janama— ‘ke ca mundaka samanpaka ibbha kapha bandhupadapacca, ke ca
dhammassa afifiataro’ti? Ajanesi vata me bhavam gotamo samanesu samanapemam, samanesu samanapasadam,
samanesu samanagaravam. Abhikkantam, bho gotama ...pe... upasakam mam bhavam gotamo dharetu ajjatagge
panupetam saranam gatan”ti.

CankTisuttam nitthitam paficamam.
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