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1. Introduction
by Victor Gunasekara

This is the third and last of the Vaccagotta suttas to be included in the Middle Length Collection. There are
other discourses in the Pali Canon given to this same wanderer who became a disciple of the Buddha and attained to
arahanthood.

The first of the three discourses dealt with the threefold knowledge to which alone the Buddha laid exclusive
claim. The second dealt with the ten “unanswered” questions, and the reason why the Buddha did not deal with this kind
speculative view. In the present discourse, styled the “Greater Discourse” a number of related questions are dealt with.

The discourse begins with Vacca asking the difference between kusala and akusala. These terms are translated
as wholesome and unwholesome by Bhikkhu Bodhi, as skilled and unskilled by Horner and as merit and demerit by
Thanissaro Bhikkhu. I think Horner’s translation is the more accurate. The next two sections give the Buddha’s answer.
In §4 the threefold division of greed, hatred and delusion are given as unskillful (while their opposites are skillful). This
is a very common listing in the dhamma and needs no further comment. In §5 ten factors are enumerated both in their
negative and positive aspects. The first three of these are the first three of the five precepts, The fourth precept (on
wrong speech) is expanded into false speech, malicious speech, harsh speech and gossip. There is no mention of the
traditional fifth precept on intoxication. The final three factors of unskilfulness are covetousness, ill-will and wrong
view.

In the next part of the discourse (§§7-12) Vacca asks about the different sections of the Sangha, their capability
of attainment of the final goal, and how numerous they are. As far as the number attaining the goal is concerned the
Buddha says that they number in excess of five hundred. As all references to absolute numbers in the discourses are
merely hyperbole we have to take this to mean that an unspecified large number are involved. The following six
categories are specifically identified:

1. Bhikkhus. They must destroy the taints (asava) by realising for oneself with direct knowledge here and now
and enters upon and abides in the deliverance of mind and deliverance by wisdom. This state is thus
not exclusive to the Buddha. (§7)

2. Bhikkhunis. The same remark as for bhikkhus is made with respect to bhikkhunis. Thus there is no
difference as to the gender of the disciple. (§8)

3. Male disciples who have destroyed the five lower fetters. The on difference here is that they attain nibbana
after first reappearing spontaneously in the pure abodes. (§9)

4. Male disciples who are still addicted to sensual pleasures. Here their destiny is simply stated as “gone
beyond doubt, become free from perplexity, gained intrepidity, and become independent of others in
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the Teacher’s Dispensation”. This is considered as equivalent to (§10)

5. Female disciples who have destroyed the five lower fetters. Their destiny is the same as the corresponding

male disciples (3 above). (§11)

6. Female disciples who are still addicted to sensual pleasures. Their destiny is the same as the corresponding

male disciples (4 above). (§12).

After hearing the destinies of those members of the Sangha who have successfully completed what is expected
of them Vacca praises the Buddha who confirms the ultimate liberation of all these classes of disciples, giving the
analogy of the river Ganges which inexorably flows to the ocean.

Vacca then requests admission to the Order, and he is exempted from the four month probation usually expected
of members of other sects who wish to enter the Order of the Buddha. Then the narrative resumes after a fortnight when
Vacca again requests further instruction in the Dhamma. The Buddha then asks him to develop serenity (samata) and
insight (vipassana). This is one of the few references in the Canon to these two types of “meditation” which have now
entered the standard repertoire of the meditation teacher. It must be remembered that when Vacca is recommended these
disciples he has already been admitted as a member of the order, and according to the commentary had achieved the
status of a non-returner. Almost all the lay persons to whom these meditations are now recommended are far from
achieving these states.

According to this sutta the practice of samatha and vipassana leads to the penetration of may elements (dhatu).
What is meant by “elements” in this context is what is knows as psychic powers. The psychic powers that are
specifically mentioned are the following;

(1) Several supernormal abilities like reproducing oneself, vanishing and appearing, walk through physical
obstacles, walk on water, touch the moon and the sun, etc.;

(2) Divine Ear, which is an extremely acute form of hearing;

(3) Reading the minds of others;

(4) Recollection of past lives;

(5) See the operation of the law of kamma;

(6) The deliverance of mind and deliverance by wisdom.

Other than the last one, which does not involve the violation of a physical law it is difficult to give a rational
interpretation for the other psychic powers. Whether they are later additions by monks to the Canon we will never know.
How meditation on calmness and insight can lead to powers (1) to (5) is not explained and difficult to understand. But
because the dhamma requires that only those things that are empirically verifiable need be accepted (as stated in the
Kalama sutta) the modern rational Buddhist is entitled to dismiss many of supernormal and psychic claims.

This sutta contains a restatement of many of the central teachings of the Buddha.

2. The Greater Discourse to Vaccagotta
Translated by Bhikkhu Bodhi

1. THUS HAVE I HEARD. On one occasion the Blessed One was livimg at Rajagaha in the Bamboo Grove,
the Squirrels’ Sanctuary.

2. Then the wanderer Vacchagotta went to the Blessed One and exchanged greetings with him. When this
courteous and imiable talk was finished, he sat down at one side and said to the Blessed One:

3. I have had conversations with Master Gotama for a long time. It would be good if Master Gotama would
teach me in brief the wholesome and the unwholesome.”

I can teach you the wholesome and the unwholesome in brief, Vaccha, and I can teach you the wholesome and
the unwholesome in length. Still I will teach you the wholesome and the unwholesome in brief. Listen and attend
closely to what I shall say. “Sir,” he replied. The Blessed One said this:

4. “Vaccha, greed is unwholesome, non-greed is wholesome; hate is unwholesome, non-hate is wholesome;
delusion is unwholesome, non-delusion is wholesome. In this way three things are unwholesome and the other three
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things are wholesome.

5. “Killing living beings is unwholesome, abstention from killing living beings is wholesome; taking what is
not given is unwholesome, abstention from taking what is not given is wholesome; misconduct in sensual pleasures is
unwholesome, abstention from misconduct in sensual pleasures is wholesome; false speech is unwholesome, abstention
from false speech is wholesome; malicious speech is unwholesome, abstention from malicious speech is wholesome;
harsh speech is unwholesome, abstention from harsh speech is wholesome; gossip is unwholesome, abstention from
gossip is wholesome; covetousness unwholesome, uncovetousness is wholesome; ill will is unwholesome, non-ill will
is wholesome; wrong view is unwholesome, right view is wholesome. In this way ten things are unwholesome and the
other ten things are wholesome.

6. “When a bhikkhu has abandoned craving, cut it off at the root, made it like a palm stump, done away with
it so that it is no longer subject to future arising, then that bhikkhu is an arahant with taints destroyed, one who has
lived the holy life, done what had to be done, laid down the burden, reached the true goal, destroyed the fetters of being,
and is completely liberated through final knowledge.”

7. “Apart from Master Gotama, is there any one bhikkhu, Master Gotama’s disciple, who by realising for
himself with direct knowledge here and now enters upon and abides in the deliverance of mind and deliverance by
wisdom that are taintless with the destruction of the taints?’

“There are not only one hundred, Vaccha, or two or three or four or five hundred, but far more bhikkhus, my
disciples, who by realising for themselves with direct knowledge here and now enter upon and abide in the deliverance
of mind and deliverance by wisdom that are taintless with the destruction of the taints.”

8. “Apart from Master Gotama. and the bhikkhus, is there any one bhikkhun1, Master Gotama’s disciple, who
by realising for herself with direct knowledge here and now enters upon and abides in the deliverance of mind and
deliverance by wisdom that are taintless with the destruction of the taints?”

“There are not only one hundred ... or five hundred, but far more bhikkhunis, my disciples, who by realising
for themselves with direct knowledge here and now enter upon and abide in the deliverance of mind and deliverance
by wisdom that are taintless with the destruction of the taints.”

9. “Apart from Master Gotama and the bhikkhus and bhikkhunis, is there any one man lay follower, Master
Gotama’s disciple, clothed in white leading a life of celibacy who, with the destruction of the five lower fetters, will
reappear spontaneously [in the Pure Abodes] and there attain final Nibbana without ever returning from that world?

“There are not only one hundred ... or five hundred, but far more men lay followers, my disciples, clothed in
white leading lives of celibacy who, with the destruction of the five lower fetters, will reappear spontaneously [in the
Pure Abodes] and there attain final Nibbana without ever returning from that world.”

10. “Apart from Master Gotama, the bhikkhus and bhikkhunis, and the men lay followers clothed in white
leading lives of celibacy, is there any one man lay follower, Master Gotama’s disciple, clothed in white enjoying sensual
pleasures, who carries out his instruction, responds to his advice, has gone beyond doubt, become free from perplexity,
gained intrepidity, and become independent of others in the Teacher’s Dispensation?”?

”There are not only one hundred ... or five hundred, but far more men lay followers, my disciples, clothed in
white enjoying sensual pleasures, who carry out my instruction, respond to my advice, have gone beyond doubt, become
free from perplexity, gained intrepidity, and become independent of others in the Teacher’s Dispensation.”

11. “Apart from Master Gotama, the bhikkhus and bhikkhunis, and the men lay followers clothed in white,
both those leading lives of celibacy and those enjoying sensual pleasures, is there any one woman lay follower, Master
Gotama’s disciple, clothed in white leading a life of celibacy who, with the destruction of the five lower fetters, will
reappear spontaneously lin the Pure Abodes] and there attain final Nibbana without ever returning from that world?”

“There are not only one hundred ... or five hundred, but far more women lay followers, my disciples, clothed
in white leading lives of celibacy who, with the destruction of the five lower fetters, will reappear spontaneously [in the

1. This question and the next refer to arahantship, which (according to MA) Vacchagotta thought may have been an exclusive
prerogative of the Buddha.

2. This question refers to the non-returner. Even though the non-returner may remain in the lay life, he necessarily observes celibacy
because he has cut off the fetter of sensual desire.

3. This question refers to the stream-enterer and the once returner, who may still indulge in sensual pleasures if they remain in the
lay life.
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Pure Abodes] and there attain final Nibbana without ever returning from that world.”

12. “Apart from Master Gotama, the bhikkhus and bhikkhunis, and the men lay followers clothed in white,
both those leading lives of celibacy and those enjoying sensual pleasures, and the women lay followers clothed in white
leading lives of celibacy, is there any one woman lay follower, Master Gotama’s disciple, clothed in white enjoying
sensual pleasures, who carries out his instruction, responds to his advice, has gone beyond doubt, become free from
perplexity, gained intrepidity, and become independent of others in the Teacher’s Dispensation?”

“There are not only one hundred ... or five hundred, but far more women lay followers, my disciples, clothed
in white enjoying, sensual pleasures, who carry out my instruction, respond to mv advice, have gone beyond doubt,
become free of perplexity, gained intrepidity, and become independent of others in the Teacher’s Dispensation.”

13. “Master Gotama, if only Master Gotama were accomplished in this Dhamma, but no bhikkhus were
accomplished, then this holy life would be deficient in that respect; but because Master Gotarna and bhikkhus are
accomplished in this Dhamma, this holy life is thus complete in that respect. If only Master Gotarna and bhikkhus were
accomplished in this Dhamma, but no bhikkhunis were accomplished, then this holy life would be deficient in that
respect; but because Master Gotama, bhikkhus, and bhikkhunis are accomplished in this Dhamma, this holy life is thus
complete in that respect. If only Master Gotama, bhikkhus, and bhikkhunis were accomplished in this Dhamma, but
no men lay followers clothed in white leading lives of celibacy were accomplished, then this holy life would be deficient
in that respect; but because Master Gotama, bhikkhus and bhikkhunls, and men lay followers clothed in white leading
lives of celibacy are accomplished in this Dhamma, this holy life is thus complete in that respect. If only Master
Gotama, bhikkhus and bhikkhunis, and men lay followers clothed in white leading lives of celibacy were accomplished
in this Dhamma, but no men lay followers clothed in white enjoying sensual pleasures were accomplished, then this
holy life would be deficient in that respect; but because Master Gotama, bhikkhus and bhikkhunis, and men lay
followers clothed in white, both those leading lives of celibacy and those enjoying sensual pleasures, are accomplished
in this Dhamma, this holy life is thus complete in that respect. If only Master Gotama, bhikkhus and bhikkhunis, and
men lay followers clothed in white ... were accomplished in this Dhamma, but no women lay followers clothed in white
leading lives of celibacy were accomplished, then this holy life would be deficient in that respect; but because Master
Gotama, bhikkhus and bhikkhunis, men lay followers clothed in white ... and women lay followers clothed in white
leading lives of celibacy are accomplished in this Dhamma, this holy life is thus complete in that respect. If only Master
Gotama, bhikkhus and bhikkhunis, men lay followers clothed in white ... and women lay followers clothed in white
leading lives of celibacy were accomplished in this Dhamma, but no women lay followers clothed in white enjoying
sensual pleasures were accomplished, then this holy life would be deficient in that respect; but because Master Gotarna,
bhikkhus and bhikkhunis, men lay followers clothed in white, both those leading lives of celibacy and those enjoying
sensual pleasures, and women lay followers clothed in white, both those leading lives of celibacy and those enjoying
sensual pleasures, are accomplished in this Dhamma, this holy life is thus complete in that respect.

14. “Just as the river Ganges inclines towards the sea, slopes towards the sea, flows towards the sea, and
merges with the sea, so too Master Gotama’s assembly with its homeless ones and its householders inclines towards
Nibbana, slopes towards Nibbana, flows towards Nibbana, and merges with Nibbana.

15. “Magnificent, Master Gotama! Magnificent, Master Gotama! Master Gotama has made the Dhamma clear
in many ways, as though he were turning upright what had been overthrown, revealing what was hidden, showing the
way to one who was lost, or holding up a lamp in the dark for those with eyesight to see forms. I go to Master Gotama
for refuge and to the Dhamma and to the Sangha of bhikkhus. I would receive the going forth under Master Gotarna,
I would receive the full admission.”

16. “Vaccha, one who formerly belonged to another sect and desires the going forth and the full admission in
this Dhamma and Discipline lives on probation for four months. At the end of four months, ifthe bhikkhus are satisfied
with him, they give him the going forth and the full admission to the bhikkhus’ state. But I recognise individual
differences in this matter.”

“Venerable sir, if those who formerly belonged to another sect and desire the going forth and the full admission
in this Dhamma and Discipline live on probation for four months, and if at the end of the four months the bhikkhus
being satisfied with them give them the going forth and the full admission to the bhikkhus’ state, then I will live on
probation for four years. At the end of the four years if the bhikkhus are satisfied with me, let them give me the going
forth and the full admission to the bhikkhus’ state.”

17. Then the wanderer Vacchagotta received the going forth under the Blessed One, and he received the full
admission. Not long after his full admission, a half-month after his full admission, the venerable Vacchagotta went to
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the Blessed One, and after paying homage to him, he sat down at one side and told the Blessed One: “Venerable sir,
I have attained whatever can be attained by the knowledge of a disciple in higher training, by the true knowledge of
a disciple in higher training. Let the Blessed One teach me the Dhamma further.*

18. “In that case, Vaccha, develop further two things: serenity and insight. When these two things are
developed further, they will lead to the penetration of many elements.

19. “To the extent that you may wish: ‘May I wield the various kinds of supernormal power: having been one,
may I become many; having been many, may I become one; may I appear and vanish; may I go unhindered through
a wall, through an enclosure, through a mountain, as though through space; may I dive in and out of the earth as though
it were water; may I walk on water without sinking as though it were earth; seated crosslegged, may I travel in space
like a bird; with my hand may I touch and stroke the moon and sun so powerful and mighty; may I wield bodily mastery
even as far as the Brahma-world’ you will attain the ability to witness any aspect therein, there being a suitable basis.’

20. “To the extent that you may wish: ‘May I, with the divine ear element, which is purified and surpasses the
human, hear both kinds of sounds, the divine and the human, those that are far as well as near’ - you will attain the
ability to witness any aspect therein, there being a suitable basis.

21. “To the extent that you may wish: ‘May I understand the minds of other beings, of other persons, having
encompassed them with my own mind. May I understand a mind affected by lust as affected by lust and a mind
unaffected by lust as unaffected by lust; may I understand a mind affected by hate as affected by hate and a mind
unaffected by hate as unaffected by hate; may I understand a mind affected by delusion as affected by delusion and a
mind unaffected by delusion as unaffected by delusion; may I understand a contracted mind as contracted and a
distracted mind as distracted; may I understand an exalted mind as exalted and an unexalted min as unexalted; may
Iunderstand a surpassed mind as surpassed, and an unsurpassed mind as unsurpassed; may I understand a concentrated
mind as concentrated and an unconcentratedmind as unconcentrated; may I understand a liberated mind as, liberated
and an unliberated mind as unliberated’ - you will attain the ability to witness any aspect therein, there being a suitable
basis.

22. “To the extent that you may wish: ‘May I recollect my manifold past lives, that is, one birth, two births
... (as Sutta 51, §24) ... Thus with their aspects and particulars may I recollect my manifold past lives’ - you will attain
the ability to witness any aspect therein, there being a suitable basis.

23. “To the extent that you may wish: ‘May I, with the divine eye, which is purified and surpasses the human.
see beings passing away and reappearing, inferior and superior, fair and ugly, fortunate and unfortunate ... (as Sutta
51, §25) ... and may I understand how beings pass on according to their actions’ - you will attain the ability to witness
any aspect therein, there being a suitable basis.

24. “To the extent that you may wish: ‘May I, by realising for myself with direct knowledge, here and now
enter upon and abide in the deliverance of mind and deliverance by wisdom that are taintless with the destruction of
the taints’ - you will attain the ability to witness any aspect therein, there being a suitable basis.”

25. Then the venerable Vacchagotta, having delighted and rejoiced in the Blessed One’s words, rose from his
seat, and after paying homage to the Blessed One, keeping him on his right, he departed.

26. Before long, dwelling alone, withdrawn, diligent, ardent, and resolute, the venerable Vacchagotta, by
realising for himself with direct knowledge, here and now entered upon and abided in that supreme goal of the holy
life for the sake of which clansmen rightly go forth from the home life into homelessness. He directly knew: “Birth is
destroyed, the holy life has been lived, what had to be done has been done, there is no more coming to this state of
being.” And the venerable Vacchagotta became one of the arahants.

27. Now on that occasion a number of bhikkhus were going to see the Blessed One. The venerable
Vacchagotta saw them (orning in the distance. Seeing them, he went to them and asked them: “Where are the
venerable ones going?”’

“We are going to see the Blessed One, friend.”

In that case, may the venerable ones pay homage in my name with their heads at the Blessed One’s feet,

4. MA: He had attained the fruit of the non-returner and came to ask the Buddha about the practice of insight for attaining the path
of arahantship. However, the Buddha saw that he had the supporting conditions for the six direct knowledges. Thus he
taught him serenity for producing the five mundane direct knowledges and insight for reaching arahantship.

5. The suitable basis (ayatana) is the fourth jhana for the five direct knowledges and insight for arahantship.
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saying: ‘Venerable sir, the bhikkhu Vacchagotta pays homage with his head at the Blessed One’s feet.” Then say: ‘“The
Blessed One has been worshipped by me, the Sublime One has been worshipped by me.”®

“Yes, friend,” those bhikkhus replied. Then they went to the Blessed One, and after paying homage to him,
they sat down at one side and told the Blessed One: “Venerable sir, the venerable Vacchagotta pays homage with his
head at the Blessed One’s feet, and he says: ‘The Blessed One has been worshipped by me, the Sublime One has been
worshipped by me.’

28. “Bhikkhus, having encompassed his mind with my own mind, I already knew of the bhikkhu Vacchagotta:
“The bhikkhu Vacchagotta has attained the threefold true knowledge and has great supernormal power and might.” And
deities also told me this: ‘The bhikkhu Vacchagotta has attained the threefold true knowledge and has great
supernormal power and might’.

That is what the Blessed One said. Those bhikkhus were satisfied and delighted in the Blessed One’s words.

3. Greater Discourse to Vacchagotta
Translated by Horner (PTS)

1. Thus have I heard: At one time the Lord was staying near Rajagaha in the Bamboo Grove at the squirrels’
feeding place.

2. Then the wanderer Vacchagotta approached the Lord; having approached, he exchanged greetings with the
Lord; having conversed in a friendly and courteous way, he sat down at a respectful distance. As he was sitting down
at a respectful distance, the wanderer Vacchagotta spoke thus to the Lord:

3. “It is a long time since [ had a conversation with the good Gotama.' 1t were good if the revered Gotama
were to teach me in brief what is skilled and what is unskilled.”

I, Vaccha, could teach you what is skilled and what is unskilled in brief; and I, Vaccha, could teach you what
is skilled and what is unskilled in full. But I, Vaccha, will teach you what is skilled and what is unskilled in brief. Listen
to it, attend carefully, and I will speak.” “Yes, sir,” the wanderer Vacchagotta answered the Lord in assent. The Lord
spoke thus:

4. “Greed, Vaccha, is unskill, absence of greed is skill. Aversion, Vaccha, is unskill, absence of aversion is
skill. Confusion, Vaccha, is unskill, absence of confusion is skill. These are the three things that are unskilled, Vaccha,
the three that are skilled.

5. Then, Vaccha, onslaught on creatures’ is unskill, restraint from onslaught on creatures is skill. Taking what
has not been given, Vaccha, is unskill, restraint from taking what has not been given is skill. Wrong conduct in regard
to sense-pleasures, Vaccha, is unskill, restraint from wrong conduct in regard to sense-pleasures is skill. Lying speech,
Vaccha, is unskill, restraint from lying speech is skill. Slanderous speech, Vaccha, is unskill, restraint from slanderous
speech is skill. Harsh speech, Vaccha, is unskill, restraint from harsh speech is skill. Frivolous chatter, Vaccha, is
unskill, restraint from frivolous chatter is skill. Covetousness, Vaccha, is unskill, absence of covetousness is skill.
Malevolence, Vaccha, is unskill, absence of malevolence is skill. Wrong view, Vaccha, is unskill, right view is skill.?
These are the ten things that are unskilled, Vaccha, and the ten that are skilled.

6. When craving, Vaccha, has been got rid of by a monk, cut off at the root, made like a palm-tree stump that
can come to no further existence in the future, he is a monk who is a perfected one, canker-waned, who has lived the
life, done what was to be done, laid down the burden, attained his own goal, the fetters of becoming quite destroyed,
freed by right profound knowledge.”

7. Let be the good Gotama. Has the good Gotama even one monk who is a disciple and who, by the destruction

6. Paricinno me Bhagava, paricinno me Sugato. This is an indirect way of informing the Buddha of his attainment of arahantship.
The bhikkhus did not understand this, and therefore the Buddha interprets its significance for them.

1. MA. iii. 199-200 points out that the two foregoing Discourses were spoken to him, also the Avyavata Samyutta (8. iv. 391 f1.)
and a discourse in the Ang. (A. v. 193). While it is reasonably clear that the two foregoing Discourses were. in fact spoken
to Vacehagotta before this “Greater” one, we have no idea, of the length of time that separated any of them.

2. This sentence is quoted at Kvu. 505.
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of'the cankers, having realised here and now by his own super-knowledge the freedom of mind and the freedom through
intuitive wisdom that are cankerless, entering on them is abiding in them?”

“Not merely a hundred, Vaccha, nor two hundred, three hundred, four hundred nor five hundred, but far more
are those monks, disciples of mine, who, by the destruction of the cankers, having realised here and now by their own
super-knowledge the freedom of mind and the freedom through intuitive wisdom that are cankerless, entering on them
are abiding in them.”

8. “Let be the good Gotarna, let be the monks. But has the good Gotama even one nun who is a disciple and
who, by the destruction of the cankers, having realised here and now by her own superknowledge the freedom of mind
and the freedom through intuitive wisdom that are cankerless, entering on them is abiding in them?”

“Not merely a hundred, Vaccha, nor two, three, four or five hundred, but far more are those nuns, disciples
of mine, who, by the destruction of the cankers, having here and now realised by their own super-knowledge the
freedom of mind and the freedom through intuitive wisdom that are cankerless, entering on them are abiding in them.”

9. “Let be the good Gotama, let be the monks, let be the nuns. But has the good Gotama even one layfollower
who is a disciple, a householder clothed in white, a Brahma-farer who, by the utter destruction of the five fetters binding
to this lower (shore) is of spontaneous uprising, one who has attained nibbana there and is not liable to return from that
world?”

“Not merely a hundred, Vaccha, nor ... five hundred, but far more are those layfollowers, disciples of mine,
householders clothed in white, Brahma-farers, who by the utter destruction of the five fetters binding to this lower
(shore), [491] are of spontaneous uprising, those who have attained nibbina there and are not liable to return from that
world.”

10. “Let be the good Gotama, let be the monks, let be the nuns, let be the lay-followers who are householders
clothed in white, Brahma-farers. But has the good Gotama even one lay-follower who is a disciple, a householder
clothed in white, and who, (though) an enjoyer of sense-pleasures, is a doer of the instruction, one who accepts the
exhortation, who has crossed over doubt and, perplexity gone, fares in the Teacher’s instruction, won to conviction,
not relying on others?”

“Not merely a hundred, Vaccha, nor ... five hundred, but far more are these layfollowers, disciples of mine,
householders clothed in white, and who, (though) enjoyers of sense-pleasures are doers of the instruction, those who
accept the exhortation, who have crossed over doubt and, perplexity gone, fare in the Teacher’s instruction, won to
conviction, not relying on others.”

11. “Let be the good Gotama, let be the monks, let be the nuns, let be the lay-followers who are householders
clothed in white, Brahma-farers, let be the lay-followers who are householders clothed in white, enjoyers of sense-
pleasures. But has the good Gotama even one woman lay-follower who is a disciple, a householder clothed in white,
a Brahma-farer who, by the utter destruction of the five fetters binding to this lower (shore), is of spontaneous uprising,
one who has attained nibbana there and is not liable to return from that world?”

“Not merely a hundred, Vaccha, nor ... five hundred, but many more are those women lay-followers, disciples
of mine, householders clothed in white, Brahma-farers who, by the utter destruction of the five fetters binding to this
lower (shore), are of spontaneous uprising, those who have attained nibbana there and are not liable to return from that
world.”

12. “Let be the good Gotama, let be the monks, let be the nuns, let be the lay-followers who are householders
clothed in white, Brahma-farers, let be the lay-followers who are householders clothed in white, enjoyers of sense-
pleasures, let be the women lay-followers who are householders clothed in white, Brahma-farers. But has the good
Gotama even one woman layfollower who is a disciple, a householder clothed in white, and who, (though) an enjoyer
of sense-pleasures, is a doer of the instruction, one who accepts the exhortation, who has crossed over doubt and,
perplexity gone, fares in the Teacher’s instruction, won to conviction, not relying on others?”

Not merely a hundred, Vaccha, nor two, three, four or five hundred, but many more are those women lay-
followers, disciples of mine, householders clothed in white, and who, (though) enjoyers of sense-pleasures, are doers
of the instruction, those who accept the exhortation, who have crossed over doubt and, perplexity gone, fare in the
Teacher’s instruction, won to conviction, not relying on others.”

13. “If, good Gotama, the revered Gotarna had himself undertaken this dhamina but the monks had not
undertaken it, then this Brahma-faring would have been incomplete as to this factor. But because the revered Gotama
has undertaken this dhantma and the monks have undertaken it as well, so is this Brahma-faring complete as to this
factor. If, good Gotama, the revered Gotama had himself undertaken this dhamina and the monks had undertaken it
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as well, but not the nuns, then this Brahma-faring would have been incomplete as to this factor. But because the revered
Gotama has undertaken this dhamma and the monks and the nuns have undertaken it as well, so is this Brahma-faring
complete as to this factor. If good Gotama, the revered Gotama had himself undertaken this dhamma and the monks
and the nuns had undertaken it as well, but not the lay-followers who are householders clothed in white, Brahma-farers,
then this Brahma-faring would have been incomplete as to this factor. But because the revered Gotama has undertaken
this dhamma and the monks and the nuns and the lay-followers who are householders clothed in white, Brahma-farers,
have undertaken it as well, so is this Brahma-faring complete as to this factor. If, good Gotama, the revered Gotama
had himselfundertaken this dhamma and the monks and the nuns and the lay-followers who are householders clothed
in white, Brahma-farers, had undertaken it as well, but not the lay-followers who are householders clothed in white,
enjoyers of sense-pleasures, then this Brahma-faring would have been incomplete as to this factor. But because the
revered Gotama has undertaken this dhamma, and the monks and the nuns and the lay-followers who are householders
clothed in white, Brahma-farers, and the lay-followers who are householders clothed in white, enjoyers of sense-
pleasures, have undertaken it as well, so is this Brahmafaring complete as to this factor. If, good Gotama, the revered
Gotama had himself undertaken this dhamma and the monks and ... the lay-followers who are householders clothed
in white, enjoyers of sense-pleasures, had undertaken it as well, but not the women lay followers who are householders
clothed in white, Brahma-farers, then this Brahma-faring would have been incomplete as to this factor. But because
the revered Gotama has undertaken this dhamma, and the monks and the nuns and the lay-followers who are
householders clothed in white, Brahma-farers, and the lay-followers who are householders clothed in white, enjoyers
of sense-pleasures, and the women lay-followers, who are housecholders clothed in white, Brahma-farers, have
undertaken it as well, so is this Brahma-faring complete as to this factor. If, good Gotama, the revered Gotama liad
himselfundertaken this dhamma and the monks and ... the women lay-followers who are householders clothed in white,
Brahma-farers, had undertaken it as well, but not the women lay-followers who are householders clothed in white,
enjoyers of sense-pleasures, then the Brahma-faring would have been incomplete as to this factor. But because the
revered Gotama has undertaken this dhamma, and his monks and the nuns and the lay-followers who are householders
clothed in white, Brahma-farers, and the lay-followers who are householders clothed in white, enjoyers of sense-
pleasures, and the women lay-followers, who are householders clothed in white, Brahma-farers, and the women lay-
followers who are householders clothed in white, enjoyers of sense-pleasures, have undertaken it as well, so is this
Brahma-faring complete as to this factor.

14. Good Gotama, as the river Ganges,’ sliding towards the sea, tending towards the sea, inclining towards
the sea, stands knocking at® the sea, even so this company of the good Gotama, comprising householders and those that
have gone forth,* sliding towards nibbana, tending towards nibbana, inclining towards nibbana, stands knocking at
nibbana.

15. It is excellent, good Gotama, excellent, good Gotama. It is as if, good Gotama, one might set upright what
had been upset, or disclose what had been covered, or might show the way to one that had gone astray, or bring an oil-
lamp into the darkness so that those with vision might see material shapes-even so in many a figure is dhamma made
clear by the revered Gotama. I am going to the revered Gotaina for refuge and to dhamma and to the Order of monks.
May I receive the going forth in the good Gotania’s presence, may I receive ordination.”

16. “Vaccha, if a former member of another sect wishes for the going forth in this dhamma and discipline,
wishes for ordination, he undertakes probation for four months; at the end of the four months the monks, if they so
decide, may let him go forth, may ordain him into the status of a monk; but even here differences among individuals
are known to me.”

“If, revered sir, former members of other sects, desiring the going forth in this dhamma and discipline, desiring
ordination, undertake probation for four months, and at the end of the four months the monks, if they so decide, let them
go forth, ordain them into the status of a monk, then will I undertake probation for four years; at the end of the four
years the monks, if they so decide, may let me go forth, may ordain me into the status of a monk.”

17. But the wanderer Vacchagotta received the going forth in the Lord’s presence, he received ordination. Not
long after the venerable Vacchagotta was ordained, halfa month after he was ordained, he approached the Lord; having
approached, having greeted the Lord, he sat down at a respectful distance. As he was sitting down at a respectful

3. ahacca titthati, stands knocking or striking at. Cf. S. ii. 43, 45, 58, 80, amatadvaram ahacca titthati.
4. parisa sagahatthapabbajita; cf. Vin. i. 115.
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distance, the venerable Vacchagotta spoke thus to the Lord: “Revered sir, I have attained as much as can be attained
by a learner’s knowledge, a learner’s lore.” Let the Lord teach me some further dhamma.”®

18. “Well then, do you, Vaccha, develop two things further: calm and. vision. If these two things: calm and
vision, are developed further, Vaccha, they will conduce to the penetration of a variety of elements.’

19. If you, Vaccha, should wish like this: “May I experience” the various forms of psychic power: having been
one may I be manifold, having been manifold may I be one; manifest or invisible may I go unhindered through a wall,
through a rampart, through a mountain as if through air; may I plunge into the earth and shoot up again as if in water;
may I walk upon the water without parting it as if on the ground; sitting cross-legged, may I travel through the air like
a bird on the wing; with my hand may I rub and stroke this moon and sun although they are of such mighty power and
majesty; and even as far as the Brahma-world may I have power in respect of my person’ — you will achieve what may
be realised here and there® so long as there is the objective.’

20. If you, Vaccha, should wish like this: © May I, with the purified deva-hearing surpassing that of men, hear
both (kinds of) sounds — deva-like ones and human ones, whether they be far or near’ — you will achieve what may be
realised here and there, so long as there is the objective."

21. If you, Vaccha, should wish like this: ‘May I know intuitively by mind the minds of other beings, of other
individuals, so that I may know intuitively of a mind that is full of attachment ... aversion ... confusion, that it is full
of attachment ... aversion ... confusion; or of a mind that is without attachment ... aversion . . . confusion, that it is
without attachment . . . without aversion . . . without Confusion; or that I may know intuitively of a mind that is
contracted tliat it is contracted, or of a mind that is distracted that it is distracted, or of a mind that has become great
that it has become great, or of a mind that has not become great that it has not become great, or of a mind with (some
other mental state) superior to it that it has (some other mental state) superior to it, or of a mind that has no (other
mental state) superior to it that it has no (other mental state) superior to it, or of a mind that is composed that it is
composed, or of a mind that is not composed that it is not composed, or of a mind that is freed that it is freed, or of a
mind that is not freed that it is not freed” — you will achieve what may be realised here and there, so long as there is
the objective.

22. If you, Vaccha, should wish like this: ‘May I recollect (my) manifold former habitations, that is to say one
birth, two births, three ... four ... five ... ten ... twenty ... thirty ... forty ... fifty ... a hundred ... a thousand ... a hundred
thousand births, many an eon of integration, many an eon of disintegration, many an eon of integration-disintegration;
such a one was I by name, having such and such a clan, such and such a colour, so was I nourished, such and such
pleasant and painful experiences were mine, so did the span of life end. Passing from this, I came to be in another state
where such a one was I by name, having such and such a clan, such and such a colour, so was I nourished, such and
such pleasant and painful experiences were mine, so did the span of life end. Passing from this I arose here. Thus I
recollect (my) divers former habitations in all their modes and detail’ — you will achieve what may be realised here and
there, so long as there is the objective.

23. If you, Vaccha, should wish like this: ‘With the purified deva-vision surpassing that of men, may I behold
beings as they pass hence or come to be — mean, excellent, comely, ugly, in a good bourn, in a bad bourn according to
the consequences of deeds; may I comprehend: Indeed these worthy beings were possessed of wrong conduct in body,
speech and thought, they were scoffers at the ariyans, holding a wrong view, incurring deeds consequent on a wrong
view — these, at the breaking up of the body after dying, have arisen in a sorrowful state, a bad bourn, the abyss, Niraya
Hell. But these worthy beings who were possessed of right conduct in body, speech and thought, who were not scoffers
at the ariyans, holding a right view, incurring deeds consequent on a right view — these at the breaking up of the body
after dying, have arisen in a good bourn, a heaven world. Thus with the purified deva-vision surpassing that of men

.vijja. MA. iii. 201 quotes Dhs. 1016, 1400, katame ca dhamma sekha? says non-returning was attained.

. uttarim dhainmm.

. dhatu.

. With the following cf. M. i. 34.

. tatra tatr’ eva sakkkhibhabbatam papunissasi

10. sati sati ayatane, quoted at DA. 125. MA. iii. 202, iv. 146 explain by karane. Cf. Ja. i. 251, anayatane akarane.
Ayatana seems almost to be cause, right object, objective, inducement or sufficient reason. Same expression
is used at M. iii. 96, A. iii. 27.
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may I behold beings as they pass hence, as they come to be, may I comprehend that they are mean, excellent, comely,
ugly, in a good bourn, in a bad bourn according to the consequences of deeds’ — you will achieve what may be realised
here and there, so long as there is the objective.

24. If you, Vaccha, should wish like this: ‘By the destruction of the cankers, having realised here and now by
my own super-knowledge the freedom of mind and the freedom through intuitive wisdom that are cankerless, entering
thereon, may I abide therein’ — you will achieve what may be realised here and there, so long as there is the objective.”

25. Then the venerable Vacchagotta, having rejoiced in what the Lord had said, having given thanks, rising
from his seat, having greeted the Lord, departed keeping his right side towards him.

26. Then the venerable Vacchagotta, having soon realised here and now through liis own super-knowledge
that incomparable goal of the Brahma-faring for the sake of which young men of family rightly go forth from home into
homelessness, entering on it, abided in it. And he understood: Destroyed is birth, brought to a close is the Brahma-
faring, done is what was to be done, there is no more of being such or so. And the venerable Vacchagotta became one
of the perfected ones."!

27. Now at that time a number of monks were going to see the Lord. The venerable Vacchagotta saw these
monks coming in the distance; having seen them, he approached these monks; having approached, he spoke thus to
these monks: “But now, where are you venerable ones going?”’

“We are going to see the Lord, your reverence.”

“Well then, in my name let the venerable ones salute the Lord’s feet with their heads, saying, ‘Revered sir,
the monk Vacchagotta salutes the Lord’s feet with his head,'? and then say: ‘The Lord is waited on by me, the Well-
farer is waited on by me.””

“Yes, your reverence,” these monks answered the venerable Vaechagotta in assent. Then these monks
approached the Lord; having approached, having greeted the Lord, they sat down at a respectful distance. As they were
sitting down at a respectful distance these monks spoke thus to the Lord:

“Revered sir, the venerable Vacchagotta salutes the Lord’s feet with his head and speaks thus: ‘The Lord is
waited on by me, the Well-farer is waited on by me.’”

“Monks, by a reasoning of mind I already knew the mind of the monk Vacchagotta: of threefold knowledge
is the monk Vacchagotta, of great psychic power, of great majesty. And devatas also told me this matter:" ¢ Of threefold
knowledge is the monk Vacchagotta, revered sir, he is of great psychic power, of great majesty.” *,

Thus spoke the Lord. Delighted, these monks rejoiced in what the Lord had said.

4. The Major Discourse to Vaccagotta
Translated by Thannissaro Bhikkhu

1. I heard thus. At one time the Blessed One was living in the squirrels’ sanctuary in the bamboo grove in
Rajagaha.

2. Then the wandering ascetic Vacchagotta approached the Blessed One, exchanged friendly greetings and
sat on a side and said, to the Blessed One.

3. ‘It’s a long time since, we could have a conversation with good Gotama. We like to know merit and demerit
in short,’

“Vaccha, I will tell you merit and demerit in short and in detail as well. Now listen to it in short, I will tell
you’. The wandering ascetic Vacchagotta agreed and the Blessed One said thus:

4. Vaccha, greed is demerit, non-greed is merit. Anger is demerit and non-anger is merit. Delusion is demerit

11. His verse is at Thag. 112.

12. paricinna; cf. 8. iv. 57; Thaq. 178, 604, 687, 792, 891.

13. M. A. iii. 202 explains by tesam gunanam labhi devata: devatas are the recipients of (or, are possessed of, or, are phychically
intuitive of) these qualities; cf. DA 120. It is possible that in such contexts devata stands for a mental or phsychical
faculty.
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and non-delusion is merit. Vaccha these three are demerit, and the other three are merit.

5. Vaccha, destroying life is demerit, abstaining from destroying life is merit. Taking what is not given is
demerit, abstaining from taking what is not given is merit. Misbehaviour in sexuality is demerit, abstaining from
misbehaviour in sexuality is merit. Telling lies is demerit, abstaining from telling lies is merit. Slandering is demerit,
abstaining from slandering is merit. Rough talk is demerit, abstaining from rough talk is merit. Frivolous talk is demerit
and abstaining from frivolous talk is merit. Coveting is demerit, abstaining from coveting is merit. Bearing an angry
mind is demerit and a not angry mind is merit. Wrong view is demerit and right view is merit. Vaccha, these ten are
demerit and the other ten are merit.

6. Vaccha, when the bhikkhu, dispels craving pulls it out with the roots, makes it a palm stump, and makes
it a thing that does not grow again, that bhikkhu is perfect. He is with desires destroyed, the holy life lived, done what
should be done, the weight put down He has come to the highest good, with the bond ‘to be’ destroyed He rightfully
knowing, is released.’

7. ‘Good, Gotama, wait! Is there a single bhikkhu a disciple of Gotama, who has destroyed desires, has released
the mind from desires and released through wisdom, abiding, here and now?’

‘Vaccha, not one, not one hundred, not two hundred, not three hundred, not four hundred, not five hundred.
There are many more bhikkhus, disciples of mine, who have destroyed desires, the mind released from desires and
released through wisdom, here and now abiding,’

8. ‘Good, Gotama, wait! Let alone bhikkhus. Is there a single bhikkhuni a disciple of Gotama, who has
destroyed desires has released the mind from desires and released through wisdom, here and now, have realised?’

‘Vaccha, not one, not one hundred, not two hundred, not three hundred, not four hundred, not five hundred.
There are many, more bhikkhunis, disciples of mine, who have destroyed desires, the mind released from desires and
released through wisdom, here and now realising abide’.

9. ‘Good, Gotama, wait! Other than bhikkhus, and bhikkhunis. Is there a single lay disciple of Gotama, who
wearing white clothes had led the holy life, has destroyed the five lower bonds to the sensual world, and is born
spontaneously, not to proceed?’

‘Vaccha, not one, not one hundred, not two hundred, not three hundred, not four hundred, not five hundred.
There are many more lay disciples of mine, who have destroyed the five lower bonds to the sensual world, and born
spontaneously would not proceed,’

10. ‘Good, Gotama, wait! Other than bhikkhus, bhikkhunis and lay disciples of Gotama, who wear white
clothes and lead the holy life. Is there a single a lay disciple, who wears white clothes, leads the holy life, while
partaking sensual pleasures, and doing the work in the dispensation has dispelled doubts. Has become confident of what
should and should not be done, and does not need a teacher any more in the dispensation of the Teacher.’

‘Vaccha, not one, not one hundred, not two hundred, not three hundred, not four hundred, not five hundred.
There are many more lay disciples of mine, wearing white clothes leading the holy life, while partaking sensual
pleasures and doing the work in the dispensation have dispelled doubts have become confident of what should and
should not be done and do not need a teacher any more,’

11. ‘Good, Gotama, wait! Other than the bhikkhus, bhikkhunis, the lay disciples who have arisen
spontaneously and will not proceed, and the ones who have entered the stream of the Teaching and are confident, is
there a single female lay disciple of good Gotama. Who wears white clothes leads the holy life has destroyed the five
lower bonds to the sensual world, and is born spontaneously not to proceed’

‘Vaccha, not one, not one hundred, not two hundred, not three hundred, not four hundred, not five hundred.
There are many more female lay disciples of mine, who have destroyed the five lower bonds to the sensual world, and
are born spontaneously not to proceed,’

12. ‘Good, Gotama, wait! Other than the bhikkhus, bhikkhunis, lay disciples arisen spontaneously who would
not proceed and the ones who have entered the stream of the Teaching and are confident and the lay female disciples
who have arisen apontaneously not to proceed is there is a single female lay disciple. Who wears white clothes leads
the holy life, while partaking sensual pleasures, and doing the work in the dispensation has dispelled doubts, has
become confident, of what should and should not be done and does not need a teacher any more.’

‘Vaccha, not one, not one hundred, not two hundred, not three hundred, not four hundred, not five hundred.
There are many more female lay disciples of mine wearing white clothes lead the holy life, while partaking sensual
pleasures, doing the work in the dispensation have dispelled doubts. Have become confident of what should and should
not be done. They do not need a teacher any more in the dispensation of the Teacher.’
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13. ‘Good Gotama, if in this Dispensation good Gotama only was perfect and not the bhikkhus, by that factor
this holy life is incomplete. Since good Gotama, as well the bhikkhus are perfcted, this holy life is complete. If in this
Dispensation good Gotama and the bhikkhus only were perfected and not the bhikkhunis by that this holy life is
incomplete. Since good Gotama, the bhikkhus and the bhikkhunis are perfcted, this holy life is complete. If in this
Teaching good Gotama, the bhikkhus and the bhikkhunis were perfected and not the lay disciples who wear white
clothes and lead the holy life by that, this holy life is incomplete. Since good Gotama, the bhikkhus bhikkhunis and the
lay disciples, who wear white clothes are also perfcted, this holy life is complete. If in this Dispensation good Gotama,
the bhikkhus bhikkhunis andthe lay disciples who wear white clothes and lead the holy lifewere perfected and not the
lay disciples who wear white clothes and partake sensual pleasuresby that, this holy life is incomplete. Since good
Gotama, the bhikkhus, bhikkhunis and the lay disciples who wear white clothes and lead the holy life and also the lay
disciples who wear white clothes and partake sensual pleasures are also perfcted, this holy life is complete. If in this
Teaching good Gotama, the bhikkhus, bhikkhunis, the lay disciples who wear white clothes and lead the holy lifeand
the lay disciples who wear white clothes and partake sensual pleasures, were perfected and not the lay disciples female
who wear white clothes and lead the holy lifeby that factor this holy life is incomplete. Since good Gotama, the
bhikkhus, bhikkhunis, lay disciples who wear white clothes and lead the holy life, lay disciple who wear white clothes
and partake sensual pleasures and also the lay disciple female who wear white clothes and lead the holy life are also
perfcted, this holy life is complete If in this Teaching good Gotama, the bhikkhus, bhikkhunis, lay disciples who wear
white clothes and lead the holy life, and lay disciples who wear white clothes and partake sensual pleasures and the lay
disciples female who wear white clothes and lead the holy life, and not the lay disciples who wear white clothes and
partake sensual pleasuresby that this holy life is incomplete. Since good Gotama, the bhikkhus, bhikkhunis, lay disciples
who wear white clothes and lead the holy life, lay disciple who wear white clothes and partake sensual pleasures and
lay disciple female who wear white clothes and lead the holy life, and also lay disciples female who partake sensual
pleasures areperfcted, this holy life is complete.

14. ‘Good Gotama, like the Ganges, which bends towards the ocean, and flows straight into the ocean, likewise
the gathering of good Gotama, those gone forth together with the householders are bent towards and stand close to
extinction.

15. ‘Good Gotama, now I understand. It’s like something over turned is reinstalled. As something covered is
made manifest. As the path is told to someone who had lost his way. As though an oil lamp was lighted for the
darkness, for those who have sight to see forms. Good Gotama, the Teaching is explained in various ways. Now I take
refuge in good Gotama, in the Teaching and the Community of bhikkhus. May I gain the going forth and the higher
ordination in the dispensastion of good Gotama.’

16. “Vaccha, one of another sect desiring the going forth and the higher ordination in this dispensation, should
wait four months, as a perid of probation. At the end of which time the bhikkhus pleased would give him the going forth
and the higher ordination. It is to test the personal differences’.

“Venerable sir, if one of another sect desiring the going forth and the higher ordination have to wait four
months, on probation. I will be on probation for four years. When, the bhikkhus are pleased may they give me the going
forth and the higher ordination.

17. The wandering ascetic Vacchagotta received the going forth and the higher ordination. Two weeks after
venerable Vacchagotta receivd the higher ordination, he approached the Blessed One, worshipped, sat on a side and
said to the Blessed One. "Venerable sir, [ have gained the knowledge of a trainer. May the Blessed One instruct me
further,’

18. ‘“Then Vaccha, you should develop two things further. Develop calm and insight. Vaccha, when calm and
insight is developed, it conduces to experiencing the various elements.

19. ‘Vaccha, when you desire, experience the various super-normal powers. One, becoming many and many
becoming one. Go unobstructed through walls, embankments and mountains, as going through air. Dive, in and come
out of earth as in water. Walk, unbroken on water, as on earth. Sit with legs crossed, in space, as birds small and large
do. Touch the moon and sun, as powerful as they are. Wield power with the body as far as the world of brahma. That
will be the eye -witness for the development of that and other mental faculty.

20. ‘Vaccha, when you desire, with the heavenly ear element purified beyond human, hear the various sounds,
heavenly and human, far or near, to you that mindfulness becomes the eye-witness in that mental faculty.

21. ‘Vaccha, if you desire, penetrate and know the mental states of others. Know, the mind with greed and
without greed, the angry mind and the not angry mind. the deluded mind and the non-deluded mind, the attentive mind



[13]

and the distracted mind, the developed mind and the undeveloped mind, the mind with a compare and the mind without
a compare, the concentrated mind, and the unconcentrated mind, the released mind, and the unreleased mind. To you
that mindfulness becomes the eye-witness in that mental faculty.

22. “Vaccha, if you desire, recollect the various manifold previous births. Such as one birth, two births, three,
four, five, ten, twenty, thirty, forty, fifty births, a hundred births, a thousand births, a hundred thousand births, an
innumerable forward cycle of births, an innumerable backward cycle of births and an innumerable forward and
backward cycle of births. There I was of such name, clan, disposition, supports and experiencing these pleasant and
unpleasant feelings and with such a life span. Disappearing from there was born here, with such name, clan,
disposition, supports and experiencing, these pleasant and unpleasant feelings. With such a life span. Disappearing
from there is born here. Thus recollect the various manifold previous births that mindfulness, is the eye witness, in that
mental faculty.

23. Vaccha, if you so desire with the heavenly eye element purified beyond human, see beings disappearing
and appearing unexalted and exalted, beautiful and ugly, in good and bad states. Know beings according their actions.
These good beings, misbehaving by body, speech and mind, blaming noble ones, with wrong view and with the wrong
view of actions, after death go to loss, go to decrease and are born in hell. These good beings, with right conduct by
body, speech and mind, not blaming noble ones, with right view and with the right view of actions, after death go to
increase and are born in heaven. Thus with the heavenly eye element purified beyond human see beings disappearing
and appearing according their actions, and that mindfulness becomes the eye-witness to you in that mental faculty.

24, Vaccha, if you so desire, with the destruction of desires, release the mind of desires, and be released
through wisdom, realising it here and now. That mindfulness becomes eye witness, in that mental faculty.

25. Then venerable Vacchagotta, delighted with the words of the Blessed One, got up from his seat,
worshipped and circumambulated the Blessed One and went away.

26. Venerable Vacchagotta secluded and withdrawn from the crowd abode diligent for dispelling. For whatever
reason sons of clansmen leave the household rightfully and go forth as a homeless that incomparable end of the holy
life he, here and now realised and abode. He knew, birth is destroyed, the holy life is lived, what should be done is done,
there is nothing more to wish. Venerable Vacchagotta became one of the perfect ones.

27. At that time many bhikkhus were going to see the Blessed One, and venerable Vacchagotta saw those
bhikkhus in the distance, approached them and said to them: “Venerable ones, where are you going now?’.

‘Friend, we are going to see the Blessed One’.

‘If that is so, worship the feet of the Blessed One for me and tell -*Venerable sir, the bhikkhu Vacchagotta
worships the feet of the Blessed One and says, I’'m a perfect. one’.

The bhikkhus agreed, approached the Blessed One, worshipped, sat on side and said. Venerable sir, venerable
Vacchagotta says he worships the feet of the Blessed One and says that he is perfected’

28. ‘Bhikkhus, even before, I knew that venerable Vacchagotta is perfect, I knew it by penetrating his mind.
Bhikkhus, he is very powerful, knows the three knowledges. Even the gods informed me about this’.

The Blessed One said this and those bhikkhus delighted in the words of the Blessed One.

5. Pali Text of the Sutta

Mahavacchasuttam

1. Evam me sutam— ekam samayamn bhagava rajagahe viharati veluvane kalandakanivape.

2. Atha kho vacchagotto paribbajako yena bhagava tenupasafikami; upasankamitva bhagavata saddhim
sammodi. Sammodaniyam katham saraniyam vitisaretva ekamantam nisidi. Ekamantam nisinno kho
vacchagotto paribbajako bhagavantam etadavoca—

3. “digharattaham bhota gotamena sahakathi. Sadhu me bhavam gotamo samkhittena kusalakusalam
desetu”ti.

“Sambkhittenapi kho te aham, vaccha, kusalakusalam deseyyam, vittharenapi kho te aham, vaccha,
kusalakusalam deseyyam; api ca te aham, vaccha, samkhittena kusalakusalam desessami. Tam sunahi,
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sadhukam manasi karohi, bhasissami”ti. “Evam, bho”ti kho vacchagotto paribbajako bhagavato paccassosi.
Bhagava etadavoca—

4. “Lobho kho, vaccha, akusalam, alobho kusalam; doso kho, vaccha, akusalam, adoso kusalam; moho
kho, vaccha, akusalam, amoho kusalam. Iti kho, vaccha, ime tayo dhamma akusala, tayo dhamma kusala.

5. “Panatipato kho, vaccha, akusalam, panatipata veramani kusalam; adinnadanam kho, vaccha, akusalam,
adinnadana veramani kusalam; kamesumicchacaro kho, vaccha, akusalam, kamesumicchacara veramani kusalam;
musavado kho, vaccha, akusalam, musavada veramani kusalam; pisuna vaca kho, vaccha, akusalam, pisunaya
vacaya veramani kusalam; pharusa vaca kho, vaccha, akusalam, pharusaya vacaya veramani kusalam;
samphappalapo kho, vaccha, akusalam, samphappalapa veramani kusalam; abhijjha kho, vaccha, akusalam,

anabhijjha kusalam; byapado kho, vaccha, akusalam, abyapado kusalam; micchaditthi kho, vaccha, akusalam
sammaditthi kusalam. Iti kho, vaccha, ime dasa dhamma akusala, dasa dhamma kusala.

6. “Yato kho, vaccha, bhikkhuno tanha pahina hoti ucchinnamula talavatthukata anabhavamkata ayatim
anuppadadhamma, so hoti bhikkhu araham khinasavo vusitava katakaraniyo ohitabharo anuppattasadattho
parikkhinabhavasamyojano sammadafifia vimutto™ti.

7. “Titthatu bhavam gotamo. Atthi pana te bhoto gotamassa ekabhikkhupi savako yo asavanam khaya
, anasavam cetovimuttim paffiavimuttim (2.0158) dittheva dhamme sayam abhififia sacchikatva upasampajja
viharati”ti?

“Na kho, vaccha, ekamyeva satam na dve satani na tini satani na cattari satani na pafica satani, atha kho
bhiyyova ye bhikkhu mama savaka asavanam khaya anasavam cetovimuttim pafifavimuttim dittheva dhamme
sayam abhififia sacchikatva upasampajja viharanti”ti.

8. “Titthatu bhavam gotamo, tifthantu bhikkhu. Atthi pana bhoto gotamassa eka bhikkhunipi savika ya
asavanam khaya anasavam cetovimuttim pafifavimuttim dittheva dhamme sayam abhififia sacchikatva
upasampajja viharati”ti?

“Na kho, vaccha, ekamyeva satam na dve satani natinisatani na cattari satani na pafica satani, atha
kho bhiyyova ya bhikkhuniyo mama savika asavanam khaya anasavam cetovimuttim pafidavimuttim dittheva
dhamme sayam abhififia sacchikatva upasampajja viharanti”ti.

9. “Titthatu bhavam gotamo, titthantu bhikkhu, titthantu bhikkhuniyo. Atthi pana bhoto gotamassa
ekupasakopi savako gihl odatavasano brahmacari yo paficannam orambhagiyanam samyojananam parikkhaya
opapatiko tattha parinibbayi anavattidhammo tasma loka”ti?

“Na kho, vaccha, ekamyeva satam na dve satani na tipi satani na cattari satani na pafica satani, atha kho
bhiyyova ye upasaka mama savaka gihl odatavasana brahmacarino paficannam orambhagiyanam samyojananam
parikkhaya opapatika tattha parinibbayino anavattidhamma tasma loka”ti.

10. “Titthatu bhavam gotamo, titthantu bhikkhu, titthantu bhikkhuniyo, titthantu upasaka gihi
odatavasana brahmacarino. Atthi pana bhoto gotamassa ekupasakopi savako gihi odatavasano kamabhogi
sasanakaro ovadappatikaro yo tinnavicikiccho vigatakathamkatho vesarajjappatto aparappaccayo satthusasane
viharati”ti?

“Na kho, vaccha, ekamyeva satam na dve satani na tinisatani na cattari satani na pafica satani, atha
kho bhiyyova ye upasaka mama savaka gih1 odatavasana kamabhogino sasanakara ovadappatikara tinnavicikiccha
vigatakathamkatha vesarajjappatta aparappaccaya satthusasane viharanti™ti.

11. “Titthatu bhavam gotamo, titthantu bhikkhu, titthantu bhikkhuniyo, titthantu upasaka gihi
odatavasana brahmacarino, tifthantu upasaka gihi odatavasana kamabhogino. Atthi pana bhoto gotamassa
ekupasikapi savika gihinl odatavasana brahmacarini ya paficannam orambhagiyanam samyojananam parikkhaya
opapatika tattha parinibbayini anavattidhamma tasma loka”ti?

“Na kho, vaccha, ekamyeva satam na dve satani na tini satani na cattari satani na pafica satani, atha kho
bhiyyova ya upasika mama savika gihiniyo odatavasana brahmacariniyo paficannam orambhagiyanam
samyojananam parikkhaya opapatika tattha parinibbayiniyo anavattidhamma tasma loka™ti.

12. “Titthatu bhavam gotamo, titthantu bhikkhu, titthantu bhikkhuniyo, titthantu upasaka gihi
odatavasana brahmacarino, titthantu upasaka gihi odatavasana kamabhogino, titthantu upasika gihiniyo
odatavasana brahmacariniyo. Atthi pana bhoto gotamassa ekupasikapi savika gihin1 odatavasana kamabhogini
sasanakara ovadappatikara ya tinnavicikiccha vigatakathamkatha vesarajjappatta aparappaccaya satthusasane
viharati”ti?

“Na kho, vaccha, ekamyeva satam na dve satani na tini satani na cattari satani na pafica satani, atha kho
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bhiyyova ya upasika mama savika gihiniyo odatavasana kamabhoginiyo sasanakara ovadappatikara
tinnavicchikiccha vigatakathamkatha vesarajjappatta aparappaccaya satthusasane viharanti”ti.

13.“Sace hi, bho gotama, imam dhammam bhavaficeva gotamo aradhako abhavissa, bhikkhu ca aradhaka
abhavissamsu, bhikkhuniyo ca aradhika abhavissamsu, no ca kho upasaka gih1 odatavasana brahmacarino aradhaka
abhavissamsu; evamidam brahmacariyam apariptram abhavissa tenangena. Yasma ca kho, bho gotama, imam
dhammam bhavaficeva gotamo aradhako, bhikkhu ca aradhaka, bhikkhuniyo ca aradhika, upasaka ca gihi
odatavasana brahmacarino aradhaka; evamidam brahmacariyam paripuram tenangena.

“Sace hi, bho gotama, imam dhammam bhavaficeva gotamo aradhako abhavissa, bhikkhu ca aradhaka
abhavissamsu, bhikkhuniyo ca aradhika abhavissamsu, upasaka ca gihi odatavasana brahmacarino aradhaka
abhavissamsu, no ca kho upasaka gihl odatavasana kamabhogino aradhaka abhavissamsu; evamidam
brahmacariyam aparipuram abhavissa tenangena. Yasma ca kho, bho gotama, imam dhammam bhavaficeva
gotamo aradhako, bhikkhu ca aradhaka, bhikkhuniyo ca aradhika, upasaka ca gihl odatavasana brahmacarino
aradhaka, upasaka ca gihi odatavasana kamabhogino aradhaka; evamidam brahmacariyam paripuram tenangena.

“Sace hi, bho gotama, imam dhammam bhavaficeva gotamo aradhako abhavissa, bhikkhu ca aradhaka
abhavissamsu, bhikkhuniyo ca aradhika abhavissamsu, upasaka ca gihl odatavasana brahmacarino aradhaka
abhavissamsu, upasaka ca gihl odatavasana kamabhogino aradhaka abhavissamsu, no ca kho upasika gihiniyo
odatavasana brahmacariniyo aradhika abhavissamsu; evamidam brahmacariyam aparipuram abhavissa tenangena.
Yasma ca kho, bho gotama, imam dhammam bhavaficeva gotamo aradhako, bhikkhu ca aradhaka, bhikkhuniyo
ca aradhika, upasaka ca gihl odatavasana brahmacarino aradhaka, upasaka ca gihi odatavasana kamabhogino
aradhaka, upasika ca gihiniyo odatavasana (2.0161) brahmacariniyo aradhika; evamidam brahmacariyam
paripuram tenafngena.

“Sace hi, bho gotama, imam dhammam bhavaficeva gotamo aradhako abhavissa, bhikkhu ca aradhaka
abhavissamsu, bhikkhuniyo ca aradhika abhavissamsu, upasaka ca gihl odatavasana brahmacarino aradhaka
abhavissamsu, upasaka ca gihl odatavasana kamabhogino aradhaka abhavissamsu, upasika ca gihiniyo
odatavasana brahmacariniyo aradhika abhavissamsu, no cakho upasika gihiniyo odatavasana kamabhoginiyo aradhika
abhavissamsu; evamidam brahmacariyam aparipuram abhavissa tenangena. Yasma ca kho, bho gotama, imam
dhammam bhavaficeva gotamo aradhako, bhikkhu ca aradhaka, bhikkhuniyo ca aradhika, upasaka ca gihi
odatavasana brahmacarino aradhaka, upasaka ca gihi odatavasana kamabhogino aradhaka, upasika ca gihiniyo
odatavasana brahmacariniyo aradhika, upasika ca gihiniyo odatavasana kamabhoginiyo aradhika; evamidam
brahmacariyam pariptiram tenangena.

14. “Seyyathapi, bho gotama, ganga nadi samuddaninna samuddapona samuddapabbhara samuddam
ahacca titthati, evamevayam bhoto gotamassa parisa sagahatthapabbajita nibbananinna nibbanapona
nibbanapabbhara nibbanam ahacca titthati.

15. Abhikkantam, bho gotama ...pe... esaham bhavantam gotamam saranam gacchami dhammafica
bhikkhusanghafica. Labheyyaham bhoto gotamassa santike pabbajjam, labheyyam upasampadan”ti.

16. “Yo kho, vaccha, afifiatitthiyapubbo imasmim dhammavinaye akankhati pabbajjam, akankhati
upasampadam, so cattaro mase parivasati. Catunnam masanam accayena araddhacitta bhikkhu pabbajenti
upasampadenti bhikkhubhavaya; api ca mettha puggalavemattata vidita ti.

“Sace, bhante, afifiatitthiyapubba imasmim dhammavinaye akankhanta pabbajjam, akafikhanta
upasampadam cattaro mase parivasanti, catunnam masanam accayena araddhacitta bhikkhu pabbajenti upasampadenti
bhikkhubhavaya; aham cattari vassani parivasissami. Catunnam vassanam accayena araddhacitta bhikkhu
pabbajentu upasampadentu bhikkhubhavaya™ti. Alattha kho vacchagotto paribbajako bhagavato santike pabbajjam
alattha upasampadam.

17. Acirupasampanno (2.0162) kho panayasma vacchagotto addhamasupasampanno yena bhagava
tenupasafilkami; upasafkamitva bhagavantam abhivadetva ekamantam nisidi. Ekamantam nisinno kho
ayasma vacchagotto bhagavantam etadavoca— “yavatakam, bhante, sekhena flanena sekhaya vijjaya
pattabbam, anuppattam tam maya; uttari ca me, bhagava dhammam desetu”ti.

18. “Tena hi tvam, vaccha, dve dhamme uttari bhavehi—samathafica vipassanaifica. Ime kho te, vaccha,
dve dhamma uttari bhavita— samatho ca vipassana ca— anekadhatupativedhaya samvattissanti.

19. “So tvam, vaccha, yavadeva , akankhissasi— ‘anekavihitam iddhividham paccanubhaveyyam— ekopi
hutva bahudha assam, bahudhapi hutva eko assam; avibhavam, tirobhavam; tirokuttam tiropakaram tiropabbatam
asajjamano gaccheyyam, seyyathapi akase; pathaviyapi ummujjanimujjam kareyyam, seyyathapi udake; udakepi
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abhijjamane gaccheyyam, seyyathapi pathaviyam; akasepi pallankena kameyyam, seyyathapi pakkhT sakuno; imepi
candimasuriye evammahiddhike evammahanubhave panina parimaseyyam, parimajjeyyamn; yavabrahmalokapi
kayena vasam vatteyyan’ti, tatra tatreva sakkhibhabbatam papunissasi, sati sati-ayatane.

20. “So tvam, vaccha, yavadeva akankhissasi— ‘dibbaya sotadhatuya visuddhaya atikkantamanusikaya ubho
sadde suneyyam— dibbe ca manuse ca, ye dure santike ca’ti, tatra tatreva sakkhibhabbatam papunissasi, sati
sati-ayatane.

21. “So tvam, vaccha, yavadeva akankhissasi— ‘parasattanam parapuggalanam cetasa ceto paricca
pajaneyyam— saragam va cittamn saragam cittanti pajaneyyam, vitaragam va cittam vitaragam cittanti
pajaneyyam; sadosam va cittam sadosam cittanti pajaneyyam, vitadosam va cittam vitadosam  cittanti
pajaneyyam; samoham va citta samoham cittanti pajaneyyam, vitamoham va cittam vitamoham cittanti
pajaneyyam; samkhittam va cittam samkhittam cittanti pajaneyyam, vikkhittam va cittam vikkhittam cittanti
pajaneyyam; mahaggatam va cittam mahaggatam (2.0163) cittanti pajaneyyarn, amahaggatam va cittam
amahaggatam cittanti pajaneyyam; sa-uttaram va cittam sa-uttaram cittanti pajaneyyam, anuttaram va cittam
anuttaram cittanti pajaneyyam; samahitam va cittam samahitam cittanti pajaneyyam, asamahitam va cittam
asamahitam cittanti pajaneyyam; vimuttam va cittam vimuttam cittanti pajaneyyam, avimuttam va cittam avimuttam
cittanti pajaneyyan’ti, tatra tatreva sakkhibhabbatam papunissasi, sati sati-ayatane.

22. “So tvam, vaccha, yavadeva akankhissasi— ‘anckavihitamn pubbenivasam anussareyyam, seyyathidam—
ekampi jatim dvepi jatiyo tissopi jatiyo catassopi jatiyo paficapi jatiyo dasapi jatiyo visampi jatiyo timsampi
jatiyo cattalisampi jatiyo pafiflasampi jatiyo jatisatampi jatisahassampi jatisatasahassampi; anekepi samvattakappe
anekepi vivattakappe anekepi samvattavivattakappe— amutrasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamved1 evamayupariyanto, so tato cuto amutra udapadim; tatrapasim evammnamo evamgotto
evamvanno evamaharo evamsukhadukkhappatisamvedl evamayupariyanto, so tato cuto idhupapannoti; iti
sakaram sa-uddesam anekavihitam pubbenivasam anussareyyan’ti, tatra tatreva sakkhibhabbatam papunissasi,
sati sati-ayatane.

23, “So tvam, vaccha, yavadeva akankhissasi— ‘dibbena cakkhuna visuddhena atikkantamanusakena satte
passeyyam cavamane upapajjamane hine panite suvanne dubbanne sugate duggate yathakammupage satte
pajaneyyam— ime vata bhonto satta kayaduccaritena samannagata vaciduccaritena samannagata manoduccaritena
samannagata ariyanam upavadaka micchaditthika micchaditthikammasamadana, te kayassa bheda param
marana apayam duggatim vinipatam nirayam upapanna; ime va pana bhonto satta kayasucaritena samannagata
vacisucaritena samannagata manosucaritena samannagata ariyanam anupavadaka sammadifthika
sammaditthikammasamadana, te kayassa bheda param marana sugatim saggam lokam upapannati; iti dibbena
cakkhuna visuddhena atikkantamanusakena satte (2.0164) passeyyam cavamane upapajjamane hine panite
suvanne dubbanne sugate duggate yathakammupage satte pajaneyyan’ti, tatra tatreva sakkhibhabbatam
papunissasi, sati sati-ayatane.

24. “So tvam, vaccha, yavadeva akankhissasi— ‘asavanam khaya anasavam cetovimuttim pafidavimuttim
dittheva dhamme sayam abhififia sacchikatva upasampajja vihareyyan’ti, tatra tatreva sakkhibhabbatam
papunissasi, sati sati-ayatane”ti.

25. Atha kho ayasma vacchagotto bhagavato bhasitam abhinanditva anumoditva utthayasana bhagavantam
abhivadetva padakkhinam katva pakkami.

26. Atha kho ayasma vacchagotto eko vupakattho appamatto atapi pahitatto viharanto nacirasseva—
yassatthaya kulaputta sammadeva agarasma anagariyam pabbajanti tadanuttaram— brahmacariyapariyosanam
dittheva dhamme sayam abhififia sacchikatva upasampajja vihasi. ‘Khipa jati, vusitam brahmacariyam, katam
karaniyam, naparam itthattaya’ti abbhafifiasi. Afifiataro kho panayasma vacchagotto arahatam ahosi.

27. Tena kho pana samayena sambahula bhikkhu bhagavantam dassanaya gacchanti. Addasa kho
ayasma vacchagotto te bhikkhi duratova agacchante. Disvana yena te bhikkhi tenupasankami; upasankamitva te
bhikkhu etadavoca— “handa! Kaham pana tumhe ayasmanto gacchathati?

“Bhagavantam kho mayam, avuso, dassanaya gacchama’ti.

“Tenahayasmanto mama vacanena bhagavato pade sirasa vandatha, evafica vadetha— ‘vacchagotto,
bhante, bhikkhu bhagavato pade sirasa vandati, evafica vadeti— paricinno me bhagava, paricinno me sugato’”ti.

“Evamavuso”ti kho te bhikkhu ayasmato vacchagottassa paccassosum. Atha kho te bhikkhu yena
bhagava tenupasankamimsu; upasankamitva bhagavantam abhivadetva ekamantam nisidimsu. Ekamantam
nisinna kho te bhikkhu bhagavantam etadavocum— “ayasma, bhante, vacchagotto bhagavato pade sirasa vandati,
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evafica vadeti— ‘paricinno me bhagava, paricinno me sugato’”ti.

28. “Pubbeva me, bhikkhave, vacchagotto bhikkhu cetasa ceto paricca vidito— ‘tevijjo vacchagotto
(2.0165) bhikkhu mahiddhiko mahanubhavo’ti. Devatapi me etamattham arocesum— ‘tevijjo, bhante, vacchagotto
bhikkhu mahiddhiko mahanubhavo’”ti.

Idamavoca bhagava. Attamana te bhikkhu bhagavato bhasitam abhinandunti.

Mahavacchasuttam nitthitam tatiyam.
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