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1. To Vekhanassa
Translated by Bhikkhu Bodhi

THUS HAVE I HEARD. On one occasion the Blessed One was living at Savatthi in Jeta’s Grove,
Anathapindika’s Park.

2. Then the wanderer Vekhanassa went to the Blessed One and exchanged greetings with him.’$” When
this courteous and amiable talk was finished, he stood at one side and in the Blessed One’s presence he uttered this
exclamation: ‘

“This is the perfect splendour, this is the perfect splendour!” “But, Kaccana, why do you say: ‘This is the
perfect splendour, this is the perfect splendour!’? What is that perfect splendour?” “Master Gotama, that splendour
is the perfect splendour which is unsurpassed by any other splendour higher or more sublime.” “But, Kaccana,
what is that splendour that is unsurpassed by any other splendour higher or more sublime?”

“Master Gotama, that splendour is the perfect splendour that is unsurpassed by any other splendour higher
or more sublime.” 3-11. “Kaccana, you might continue for a long time in this way... (as Sutta 79, §§10-18)... [41,
421 yet you do not indicate what that splendour is.

12. “Kaccana, there are these five cords of sensual pleasure.” What five? Forms cognizable by the eye that
are wished for, desired, agreeable, and likeable, connected with sensual desire and provocative of lust. Sounds
cognizable by the ear ... Odours cognizable by the nose ... Flavours cognizable by the tongue... Tangibles
cognizable by the body [43] that are wished for, desired, agreeable, and likeable, connected with sensual desire and
provocative of lust. These are the five cords of sensual pleasure.

13. “Now, Kaccana, the pleasure and joy that arise dependent on these five cords of sensual pleasure are

called sensual pleasure. Thus sensual pleasure [arises] through sensual pleasures, but beyond sensual pleasure there
is a pleasure higher than the sensual, and that is declared to be the highest among them.””*
14. When this was said, the wanderer Vekhanassa said: “It is wonderful, Master Gotama, it is marvellous, how
well that has been expressed by Master Gotama: ‘Thus sensual pleasure [arises] through sensual pleasures, but
beyond sensual pleasure there is a pleasure higher than the sensual, and that is declared to be the highest among
them.”’

“Kaccana, for you who are of another view, who accept another teaching, who approve of another
teaching, who pursue a different training, who follow a different teacher, it is hard to know what sensuality is, or
what sensual pleasure is, or what the pleasure higher than the sensual is. But those bhikkhus who are arahants with
taints destroyed, who have lived the holy life, done what had to be done, laid down the burden, reached the true
goal, destroyed the fetters of being, and are completely liberated through final knowledge - it is they who would
know what sensuality is, what sensual pleasure is, and what the pleasure higher than the sensual is.”

15. When this was said, the wanderer Vekhanassa was angry and displeased, and he reviled, disparaged,
and censured the Blessed One, saying: “The recluse Gotama will be worsted.” He then said to the Blessed One:
“So then there are some recluses and brahmins here who, without knowing the past and without seeing the future,
yet claim: ‘Birth is destroyed, the holy life has been lived, what had to be done has been done, there is no more
coming to any state of being.” What they say turns out to be ridiculous; it turns out to be mere words, empty and
hollow.”

16. “If any recluses and brahmins [44], without knowing the’ past and without seeing the future, yet
claim: ‘Birth is’ destroyed, the holy life has been lived, what had to be done has’ been done, there is no more
coming to any state of being,’ they. can be confuted in accordance with the Dhamma. Rather, let
past be, Kaccana, and let the future be. Let a wise man com one who is honest and sincere, a man of rectitude. I
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instruct hi I teach him the Dhamma in such a way that by practising instructed he will soon know and see for
himself: ‘Thus, indeed’ there rightly comes to be liberation from the bond, that is, fro the bond of ignorance.’
Suppose, Kaccana, there were a young tender infant lying prone, bound by stout bonds [at the four limbs] with the
fifth at the neck; and later on, as a result of his growth and the maturing of his faculties, those bonds loosened, then
he would know ‘I am free” and there would be no more bondage. So too, let a wise man come...”Thus, indeed, there
rightly comes to be liberation from the bond, that is, from the bond of ignorance.”’

17. When this was said, the wanderer Vekhanassa said to the Blessed One: “Magnificent, Master Gotama!
Magnificent, Master Gotama! Master Gotama has made the Dhamma clear ... (as Sutta 79, §19)...for those with
eyesight to see forms. I go to Master Gotama for refuge and to the Dhamma and to the Sangha of bhikkhus. From
today let the Blessed One remember me as a lay follower who has gone to him for refuge for life.”

1. Discourse to Vekhanassa
Translated by I. B. Horner

THUS have I heard: At one time the Lord was staying near Savatthi in the Jeta Grove in Anathapindika's
monastery. Then the wanderer Vekhanasa' approached the Lord; having approached, he greeted the Lord; and
having conversed in a friendly and courteous way, he stood at a respectful distance. As he was standing at a
respectful distance, the wanderer Vekhanassa uttered a solemn utterance in the Lord's presence: " This is the
highest lustre, this is the highest lustre."

" But why do you, Kaccana,” speak thus: ‘This is the highest lustre, this is the highest lustre 2 Which is this
highest lustre 7" " Good Gotama, there is no other lustre superior to or more excellent than this lustre, it is the
highest lustre."

" But which, Kaccana, is this lustre than which there is no other lustre superior or more excellent ?"

" Good Gotama, there is no other lustre superior to or more excellent than this lustre, it is the highest lustre."

" You would be long in expanding this, Kaccana. You say: ‘Good Gotama, there is no other lustre superior to or
more excellent than this lustre, it is the highest lustre.’ But you do not point. to this lustre. Kaccana, it is
as though a man should say: ‘Whoever is the belle of this countryside, I want her, I desire her’ *. .. Greater than
these are those many devas, Kaccana, who do not share in the brilliance of these moons and suns — that I com-
prehend. But then I do not say: ‘There is no other lustre superior to or more excellent than this lustre.” But you,
Kaccana, although this lustre of a glow-worm or a fire-fly is feebler and poorer, say it is the highest lustre. And
you do not point to that lustre.

These five, Kaccana, are the strands of sense-pleasures. Which five ? Material shapes cognisable by the
eye, agreeable, pleasant, liked, enticing, connected with sensual pleasures, alluring. Sounds cognisable by the
ear ... Smells cognisable by the nose ... Tastes cognisable by the tongue ... Touches cognisable by the body, [43]
agreeable, pleasant, liked, enticing, connected with sensual pleasures, alluring. These, Kaccana, are the five
strands of sense-pleasures. Whatever happiness, Kaccana, whatever pleasure arises in consequence of these five
strands of sense-pleasure, this is called happiness in sense-pleasures. Thus, because of sense-pleasures there is
happiness in sense-pleasures; from happiness in sense-pleasures the topmost happiness in sense-pleasures® is there
accounted topmost."

When this had been said, the wanderer Vekhanassa spoke thus to the Lord: "It is wonderful, good Gotama,
it is marvellous, good Gotama. So far this is well spoken by the good Gotama : ‘Because of sense-pleasures there
is happiness in sense-pleasures; from happiness in sense-pleasures the topmost happiness in sense-pleasures is
there accounted topmost.” "

" Hard is this for you to understand, Kaccana — sense-pleasures, or the happiness in sense-pleasures, or
the topmost happiness in sense-pleasures — you who are of another view, another allegiance, another objective, of
a different observance and under a different teacher. But those monks, Kaccana, who are perfected ones, the
cankers destroyed, who have lived the life, done what was to be done, shed the burden, who have attained their

1. MA. iii. 277 says he was the teacher of Sakuludayin (of Stas. 77 and 79). Wishing to find out why his pupil had been
defeated by Gotama, and to defeat him himself on the question of the highest lustre, he went the forty-five yojanas
from Rajagaha to Savatthi.

2. Kaccana (or Kaccayana) was the name of a gotta, a family or clan. Presumably therefore Vekhanassa belonged to this clan.

3. Exactly as in the preceding Discourse, above, p. 230.

4. MA. iii. 277 calls this nibbana.
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own goal, the fetters of becoming utterly destroyed, and who are freed by perfect profound knowledge — these
would know: sense-pleasures, or the happiness in sense-pleasures, or the topmost happiness in sense-pleasures."

When this had been said, the wanderer Vekhanassa, angry and displeased, scorning even the Lord,
despising even him, saying’ even of him: " The recluse Gotama shall be disgraced," spoke thus to the Lord: " But
it is just that there are here some recluses and brahmans who, not knowing the past, not seeing the future, yet
claim: ‘Destroyed is birth, brought to a close the Brahma-faring, done is what was to be done, there is no more of
being such or so.” This speech of theirs proves merely ridiculous, worthless, empty, void."

"This censure is only just, Kaccana, for those recluses and brahmans who, not knowing the past, [44] not
seeing the future, yet claim: ‘Destroyed is birth ... there is no more of being such or so.” But, Kaccana, let be the
past, let be the future.® Let there come an intelligent man, guileless, honest, straight, and who says: ‘I instruct,
I teach Dharma.” Faring along as instructed it will not be long before (some man) of himself will know, of himself
will see.” Even so, indeed, is deliverance from the direst bond — that is from the bond of ignorance. Kaccana, it
is like a young baby boy lying on his back and bound around his neck with a fivefold swaddling, it might be with
swaddlings of thread. As he grows up and develops his faculties he would be released from those swaddlings, and
in the absence of swaddlings he would know: ‘I am released.” Even so, Kaccana, let there come intelligent man,
guileless, honest, straight ... Even so, indeed, is deliverance from the direst bond — that is from the bond of
ignorance."

When this had been said, the wanderer Vekhanassa spoke thus to the Lord: " It is excellent, good Gotama,
excellent, good Gotama ... May the revered Gotama accept me as a lay-disciple going for refuge from today forth
for as long as life lasts."

3. Advice to the Wandering Ascetic Vekhanassa
Translated by Sister Uppalavanna

I heard thus. At one time the Blessed One was living in the monastery offered by Anathapindndika in Jeta’s grove
in Savatthi. Then the wandering ascetic Vekhanassa approached the Blessed One, exchanged friendly greetings
and stood on a side and uttered a solemn utterance. ‘This is the most excellent appearance.’

‘Kaccayana, why do you say, this is the most excellent appearance? What is that most excellent
appearance?’ .

‘Good Gotama, when there is no other appearance more noble and exalted than that, it is the most
excellent appearance.’

‘Kaccayana, how is that appearance, which has no other appearance more noble and exalted than that.’
‘Good Gotama, when there is no other appearance more noble and exalted than that, it is the most excellent
appearance.’

‘Kaccayana, does it extend lengthwise?’’Good Gotama, as there is no other appearance more noble and
exalted than that, it is said to be the highest appearance, and it cannot be pointed out.’

‘Kaccaayana, it is like this. There is a man who says, I desire and love the most beautiful woman in this
state: Then he is asked Good man, the most beautiful woman you desire, is she of warrior clan, brahmin clan,
householder clan or from an out caste clan? When asked, he would say No.Then he is asked. Good man, the most
beautiful woman you desire and love, do you know, of what clan she is. do you know whether she is tall, short or
medium. Do you know whether she is dark, fair or brown? Do you know in which village, hamlet or town she
lives? When asked he says, No. Then he is told, good man, do you desire and love someone whom you do not know
and have not seen? Then he would say, yes. ‘What do you think Kaccaayana. Doesn’t this talk turn out to be stupid
talk?’

‘Good Gotama, when that is so, that man’s talk turns out to be stupid talk.’

‘In the same manner Kaccaayana, you say, good Gotama, when there is no other appearance more noble
and exalted than that, it is the most excellent appearance, and that appearance you do not point out.’

5. vadamano. This passage is also found at M. ii. 200, D. i. 90; at the latter the reading is upavadamano, insulting.

6. Asat M. 132. MA. iii. 278 says Gotama said this because the wanderer had no knowledge of former habitations making
it suitable to talk about the past; and no knowledge of the deva-vision making it suitable to talk about the future.

7. As at Vin. 1. 9, where the sentence is attributed to Gotama himself.
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‘Good Gotama, it is like a lepis gem of good birth, with eight facets, well completed and when placed in
the orange coloured blanket, shines, emits heat and illuminates. The self would be of that appearance, healthy after
death.’

‘Kaccayana, what do you think, of these two, the lapis gem of good birth, with eight facets, well completed
and placed in the orange coloured blanket, and the worms and fire flies in the darkness of the night, which give
the more excellent appearance in shining, emitting heat and illuminating?’

‘Good Gotama, of these two appearances the more excellent appearance would be the worms and fire flies
in the darkness of the night.’

‘Kaccayana, of these two, the worms and fire flies in the darkness of the night and a lighted oil lamp,
which gives the more excellent appearance in shining, emitting heat and illuminating?’

‘Good Gotama, of these two appearances, the more excellent appearance would be the lighted oil lamp.’

‘Kaccayana, of these two, the lighted oil lamp for the darkness of the night, and a large mass of fire, for
the darkness of the night, which gives the more excellent appearance in shining, emitting heat and illuminating?’

‘Good Gotama, of these two appearances, the more excellent appearance would be a large mass of fire
for the darkness.’

‘Kaccayana, of these two, a large mass of fire for the darkness, and the morning star, in the last watch
of the night, when the sky is clear, which gives the more excellent appearance in shining, emitting heat and
illuminating?”’.

‘Good Gotama, of these appearances, the more excellent appearance would be the morning star in the last
watch of the night, when the sky is clear.’

‘Kaccayana, of these two, the morning star in the last watch of the night, when the sky is clear, and the
full moon at mid night when the sky is clear without clouds, which gives the more excellent appearance in shining,
emitting heat and illuminating?’

‘Good Gotama, of these two appearances, the more excellent appearance would be the full moon at mid
night when the sky is clear without clouds?’

‘Kaccayana, of these two, the full moon at mid night when the sky is clear without clouds and the sun in
the sky at mid day in Summer, which gives the more excellent appearance in shining, emitting heat and
illuminating?’

‘Good Gotama, of these two appearances, the more excellent would be the sun in the sky at mid day in
Summer time.’

‘Kaccayana, the excellence of many of these gods surpasses the excellence of the moon and sun, I know
them, yet I would not tell whose appearance is more noble and more excellent than the other’s appearance. Yet,
you say, this appearance, which is inferior even to the appearance of the worms and fireflies, is the most noble and
excellent appearance. That too you would not point out..’..

‘Kaccayana, five are the strands of sensual pleasures. What are the five? Pleasing agreeable forms
cognizable by eye consiousness arousing fondness and sensual desires. Pleasing agreeable sounds, --Pleasing
agreeable smells, -Pleasing agreeable tastes, --- Pleasing agreeable touches cognizable by body consciousness
arousing fondness and sensual desires. Kaccayana, these are the five strands of sensual pleasures on account of
them arises pleasantness and pleasure. Thus from the senses is sensual pleasures, of sensual pleasures the highest
sensual pleasure is declared’.®

When this was said the wandering ascetic Vekhanassa said thus to the BlessedOne-‘Indeed wonderful are
the words of good Gotama, from the senses is sense pleasures, of sensual pleasures the highest pleasure is told by
me.. .

‘Kaccayana, you of another faith, another liking, another yoking, without knowing the training, would
not know the senses, the sense pleasures, and of sensual pleasures the highest sensual pleasure. Kaccayana, those
perfected bhikkhus, desires destroyed, lived the holy life, done what should be done, put down the weight, have
attained the highest good, have destroyed the desires ‘to be’ and knowing rightly released, would know the senses,
the sensual pleasures, and the highest sensual pleasure.’.

When this was said the wandering ascetic Vekhanassa was angry and displeased and cursed and reviled
the Blessed One.’lt is the recluse gotama who says evil words. In this manner certain recluses and brahmins, not
knowing the beginning and not seeing the end acknowledge birth is destroyed. The holy life is lived, what should

8. Of sensual pleasures the highest sensual pleasure is declared.’kamasukha kamagga sukham tatthaaggam akkhayatiti’ This
is explained in many a sutta as the sensual pleasures enjoyed by a man seeing a young girl of warrior clan, brahmin
clan or householder clan, of about the age of fifteen or sixteen years. Seeing her, touching her etcetra.
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be done is done, there is nothing more to wish. These their words are empty and foolish.’

‘There Kaccayana, those recluses and brahmins who not knowing the beginning and not seeing the end,
acknowledge birth is destroyed, the holy life is lived, what should be done is done, there is nothing more to wish.
They should be rightfully blamed. YetKaccaayana, leave alone the beginning and the end.Let any wise man come,
not crafty and fraudulent, is straightforward I will instruct him and advise him. If he follows the method as
instructed, before long he himself will rightfully know. Thus he will be rightfully released from this bond of
ignorance. Kaccayana, like a toddler who would have strings tied on his arms, legs and the neck and when he is
grown up and his mental faculties are mature those bonds would be broken and he would know. I am free of those
bonds. In the same manner let any wise man come, who is not crafty and fraudulent, is straightforward, I will
instruct him and advise him, and if he follows the method as instructed, before long he himself will rightfully
know. Thus he will be rightfully released from this bond of ignorance.’

When this was said, the wandering ascetic Vekhanassa said thus:’Good Gotama, now I understand. It is
as though something over turned is reinstalled. As something covered is made manifest. It is as though the path
is shown to someone who has lost his way. As though an oil lamp is lighted for those who have sight to see forms
in the darkness. In various ways, the Teaching is explained, by good Gotama.. Now I take refuge in good Gotama,
in the Teaching and the Community of bhikkhus. May I be remembered as a lay disciple who has taken refuge
from today until I die.

4. Pali Text of Sutta

Vekhanasasuttam

278. Evam (2.0231) me sutam- ekam samayam bhagava savatthiyam viharati jetavane
anathapindikassa arame. Atha kho vekhanaso , paribbajako yena bhagava tenupasafkami;
upasafikamitva bhagavata saddhim sammodi. Sammodaniyam katham saraniyam vitisaretva
ekamantam atthasi. Ekamantam thito kho vekhanaso paribbajako bhagavato santike udanam udanesi—
“ayam paramo vanno, ayam paramo vanno’ti.

“Kim pana tvam, kaccana, evam vadesi— ‘ayam paramo vanno, ayam paramo vanno’ti? Katamo,
kaccana, so paramo vanno”ti?

“Yasma, bho gotama, vanna afifio vanno uttaritaro va panitataro va natthi so paramo vanno™ti.

“Katamo pana so, kaccana, vanno yasma vanna afifio vanno uttaritaro va panitataro va natth1”ti?

“Yasma, bho gotama, vanna afifio vanno uttaritaro va panitataro va natthi so paramo vanno™ti.

“Dighapi kho te esa, kaccana, phareyya— ‘yasma, bho gotama, vanna afifio vanno uttaritaro va
panitataro va natthi so paramo vanno’ti vadesi, tafica vannam na pafifiapesi. Seyyathapi, kaccana, puriso
evam vadeyya— ‘aham ya imasmim janapade janapadakalyani, tam icchami tam kamem1’ti. Tamenam
evam vadeyyum— ‘ambho purisa, yam tvam janapadakalyanim icchasi kamesi, janasi tam
janapadakalyanim— khattiyl va brahmani va vessi va suddi va’ti? Iti puttho ‘no’ti vadeyya.
Tamenam evam vadeyyum— ‘ambho purisa, yam tvam janapadakalyanim icchasi kamesi, janasi tam
janapadakalyanim ‘evamnama evamgottati vati ...pe... digha va rassa va majjhima va ka]1 va sama va
manguracchavi vati... amukasmim game va nigame va nagare va’ti? Iti puttho ‘no’ti vadeyya.
Tamenam evam vadeyyum— ‘ambho purisa, yam tvam na janasi na passasi, tam tvam icchasi
kames1°ti? Iti puttho ‘ama’ti vadeyya.

“Tam kim mafifiasi, kaccana, nanu evam sante tassa purisassa appatihirakatam bhasitam
sampajjat1’ti? “Addha kho, bho gotama, evam sante tassa purisassa appatihirakatam (2.0232)
bhasitamm sampajjati”’ti. “Evameva kho tvam, kaccana, ‘yasma, bho gotama, vanna afifio vanno
uttaritaro va panitataro va natthi so paramo vanno’ti vadesi; tafica vannam na pafiflapesi’ti.
“Seyyathapi, bho gotama, mani veluriyo subho jatima atthamso suparikammakato pandukambale
nikkhitto bhasate ca tapate ca virocati ca, evam vanno atta hoti arogo param maranati.

279. “Tam kim mafifiasi, kaccana, yo va mani veluriyo subho jatima atthamso suparikammakato
pandukambale nikkhitto bhasate ca tapate ca virocati ca, yo va rattandhakaratimisaya kimi khajjopanako
imesam ubhinnam vannanam katamo vanno abhikkantataro ca panitataro ca”ti? “Yvayam, bho gotama,
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rattandhakaratimisaya kimi khajjopanako, ayam imesam ubhinnam vannanam abhikkantataro ca
panitataro ca’ti.

“Tam  kim mafifiasi, kaccana, yo va rattandhakaratimisaya kimi khajjopanako, yo va
rattandhakaratimisaya telappadipo, imesam ubhinnam vannanam katamo vanno abhikkantataro ca
panitataro ca’ti? “Yvayam, bho gotama, rattandhakaratimisaya telappadipo, ayam imesam
ubhinnam vannanam abhikkantataro ca panitataro ca’ti.

“Tam kim mafifiasi, kaccana, yo va rattandhakaratimisaya telappadipo, yo va rattandhakaratimisaya
maha-aggikkhandho, imesam ubhinnam vannanam katamo vanno abhikkantataro ca panitataro ca’ti?

“Yvayam, bho gotama, rattandhakaratimisaya maha-aggikkhandho, ayam imesam ubhinnam
vannanam abhikkantataro ca panitataro ca”ti.

“Tam kim manfasi, kaccana, yo va rattandhakaratimisaya maha-aggikkhandho, ya va rattiya
paccusasamayam viddhe vigatavalahake deve osadhitaraka, imesam ubhinnam vannanam katamo
vanno abhikkantataro ca panitataro ca’ti? “Yvayam, bho gotama, rattiya paccusasamayam viddhe
vigatavalahake deve osadhitaraka, ayam imesamubhinnam vannanam abhikkantataro ca panitataro ca’ti.
“Tam kim manfasi, kaccana, ya va rattiya paccusasamayam viddhe vigatavalahake deve osadhitaraka,
yo va tadahuposathe pannarase viddhe vigatavalahake (2.0233) deve abhido addharattasamayam
cando, imesam ubhinnam vannanam katamo vanno abhikkantataro ca panitataro ca”ti? “Yvayam,
bho gotama, tadahuposathe pannarase viddhe vigatavalahake deve abhido addharattasamayam cando,
ayam imesam ubhinnam vannanam abhikkantataro ca panitataro ca’ti. “Tam kim mafifiasi, kaccana,
yo va tadahuposathe pannarase viddhe vigatavalahake deve abhido addharattasamayam cando, yo va
vassanam pacchime mase saradasamaye viddhe vigatavalahake deve abhido majjhanhikasamayam
suriyo, imesam ubhinnam vannanam katamo vanno abhikkantataro ca panitataro ca’ti? “Yvayam,
bho gotama, vassanam pacchime mase saradasamaye viddhe vigatavalahake deve abhido
majjhanhikasamayam suriyo— ayamimesam ubhinnam vannanam abhikkantataro ca panitataro ca’ti.
“Ato kho te, kaccana, bahu hi bahutara deva ye imesam candimasuriyanam abha nanubhonti,
tyaham pajanami. Atha ca panaham na vadami— ‘yasma vanna afifio vanno uttaritaro ca panitataro
ca natthi’ti. Atha ca pana tvam, kaccana, ‘yvayam vanno kimina khajjopanakena nihinataro ca
patikitthataro ca so paramo vanno’ti vadesi; tafica vannam na pafifiapesi’.

280. “Pafica kho ime, kaccana, kamaguna. Katame pafica? Cakkhuviifieyya rupa iftha kanta
manapa piyarupa kamupasamhita rajaniya, sotavififieyya sadda ...pe... ghanavififieyya gandha...
jivhaviifieyya rasa... kayavififieyya photthabba ittha kanta manapa piyarupa kamupasamhita rajaniya—
ime kho, kaccana, pafica kamaguna. Yam kho, kaccana, ime pafica kamagune paticca uppajjati sukham
somanassam idam vuccati kamasukham. Iti kamehi kamasukham, kamasukha kamaggasukham tattha
aggamakkhayati”ti.

Evam vutte, vekhanaso paribbajako bhagavantam etadavoca— “acchariyam, bho gotama, abbhutam,
bho gotama! Yava subhasitam cidam bhota gotamena— ‘kamehi kamasukham, kamasukha kamaggasukham
tattha aggamakkhayati’ti. (‘kamehi, bho gotama, kamasukham, kamasukha kamaggasukham, tattha
aggamakkhayati’ti) ,— “dujjanam kho etam, kaccana, taya (2.0234) afifiaditthikena  affiakhantikena
afifiarucikena afifilatrayogena afifiatracariyakena— kama , va kamasukham va kamaggasukham va. Ye kho te,
kaccana, bhikkhu arahanto khinasava vusitavanto katakaraniya ohitabhara anuppattasadattha
parikkhinabhavasamyojana ~ sammadafifia vimutta te kho etam janeyyum— kama va kamasukham va
kamaggasukham va’ti.

281. Evam wvutte, vekhanaso paribbajako kupito anattamano bhagavantamyeva khumsento
bhagavantamyeva vambhento bhagavantamyeva vadamano “samano , gotamo papito bhavissati”ti bhagavantam
etadavoca— “evameva panidhekacce , samanabrahmana ajananta pubbantam, apassanta aparantam atha ca

pana ‘khina jati, vusitam brahmacariyam, katam karaniyam, naparam itthattayati- pajanama’ti—
patijananti ,. Tesamidam bhasitam hassakamyeva sampajjati, namakamyeva sampajjati, rittakamyeva
sampajjati, tucchakamyeva sampajjati’ti. “Ye kho te, kaccana, samapabrahmana ajananta pubbantam,
apassanta aparantam, ‘khipa jati, vusitam brahmacariyam, katam karaniyam, naparam itthattayati—
pajanama’ti— patijananti; tesam soyeva , sashadhammiko niggaho hoti. Api ca, kaccana, titthatu pubbanto,
titthatu aparanto. Etu vififiu puriso asatho amayavi ujujatiko, ahamanusasami aham dhammam desemi.
Yathanusittham tatha patipajjamano , nacirasseva samafifieva fiassati samam dakkhiti— evam kira samma ,
bandhana vippamokkho hoti, yadidam avijja bandhana. Seyyathapi, kaccana, daharo kumaro mando
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uttanaseyyako kanthapaficamehi bandhanehi baddho assa suttabandhanehi; tassa vuddhimanvaya indriyanam
paripakamanvaya tani bandhanani mucceyyum; so mokkhomhiti kho janeyya no ca bandhanam. Evameva
kho, kaccana, etu vififiu puriso asatho amayavi ujujatiko, ahamanusasami, aham dhammam desemi;
yathanusittham tatha patipajjamano nacirasseva samaiiie fiassati (2.0235), samam dakkhiti— ‘evam kira samma
bandhana vippamokkho hoti, yadidam avijja bandhana’”’ti.

Evam vutte, vekhanaso paribbajako bhagavantam etadavoca— “abhikkantam, bho gotama ...pe...
upasakam mam bhavam gotamo dharetu ajjatagge panupetam saranam gatan”ti.

Vekhanasasuttam nitthitam dasamam
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