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1. Introduction
by Victor Gunasekara

This discourse consists of two parts: (1) the story of the ordination, enlightenment, and return to his home city
of Ratthapala, described as a “young man of family”, and (2) Ven Ratthapala’s exposition of the Dhamma to the Korvya,
the King of the Kuru people.

The Ratthapala Story

There is some interest in Ratthapala’s personal story but little that is of doctrinal or disciplinary significance.
It is interesting that even though Ratthapala was an adult with many wives he had to get his parents’ permission before
he was ordained. Normally this requirement applies to those still under the care of their parents. The problem was that
Ratthapala’s father did not initially give his consent, and Ratthapala had to go on a hunger strike before they could be
persuaded by his friends, but only after Ratthapala had agreed to visit the family after he had entered the Order of
Bhikkhus.

There is little information on Ratthapala’s early period in the Order but he did reach his goal and became one
of the arahants. Even then he seems to require the permission of the Buddha to visit his parents. This does not seem to
be a normal requirement of the Vinaya, but presumably the Buddha was Ratthapala’s preceptor and usually monks are
expected to seek their preceptor’s permission in undertaking major initiatives. The permission was given by the Buddha
but only after the Buddha was confident that Ratthapala would not revert to the lay life. This raises interesting question
as to whether enlightened monks can revert to the lay life, and if so if they need any the permission of their preceptor.

The return of Ratthapala to his old home was not to be the return of the prodigal son. Initially Ratthapala was
not recognized and even abused, but after he was recognized the father made an effort to tempt him back into the
household life. But Ratthapala stands firm, and even preaches dhamma to his father, unsuccessfully. He finally departs,
having fulfilled his promise to visit his parents, but utters some stanzas just before his departure.

Preaching the dhamma to the King

The second part of this sutta is not connected with the first, except that it follows on Ratthapala’s visit to his
home city. The news of Ratthapala’s arrival in his capital goes to the King who decides to visit the ascetic. The king
offers a luxurious mat for Ratthapala to sit on which is declined.

The King is keen to find out why Ratthapala became an ascetic. He thinks that people renounce the world
because they have undergone some kind of loss and he wants to know if this was the case with Ratthapala. The four kinds
of “loss” he mentions are ageing, sickness, wealth and relatives. Ratthapala did not seem to suffer any of these losses.

Ratthapala counters the four kinds of loss enumerated by the King with what he calls the “four summaries of
the dhamma”. The term used is also translated as “expositions” and “indications”. These four are:

(1) Life is unstable, it is swept away.

(2) Life has no shelter and no protector.

(3) Life has nothing of its own; one has to leave all and pass on.
(4) Life is incomplete, insatiate, the slave of craving.
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In the subsequent discussion Ratthapala establishes the truth of these principles in terms of the King’s own personal
experience by psoing questions to the King.

Ratthapala’s four principles of dhamma do not correspond to the four noble truths and seem to stress only the
first noble truth — that of the omnipresence of dukkha. It must be remembered that Ratthapala was not addressing a
learned recluse (or ‘wanderer’) buta King who was concerned with mundane matters. Therefore discussing points of high
philosophy would not have been appropriate. The King seems to accept Ratthapala’s argument, but it is not clear he he
became a lay disciples like other Kings such as Bimbisara and Pasanedi.

Ratthapala finally sums up the main reason why he left the household life in a stanza which contains some
memorable statements.

Is it the Buddha word?

Sometime back the issue was raised that only the direct utterances of the Buddha should be considered, not those
of disciples even if they were arahants. Clearly this discourse does not contain much that is attributed to Buddha Gotama.
The question arises whether such discourses should be ignored and only the “Buddha word” be considered.

But we do not have a direct record of the Buddha word, only discourse ascribed to the Buddha. When the Canon
was compiled Ananda related what the Buddha said, and we have no clear proof that what he said is true in every respect.
So any statement whether attributed to the Buddha, or to an enlightened arahant, must be treated in the same way. We
can apply the method given in suttas like the Kalama sutta for this purpose. So there is no reason to reject any discourse
in the Canon on the ground that the words are not directly attributed to the Buddha.

2. On Ratthapala

Translated by Bhikkhu Bodhi

1. THUS HAVE I HEARD. On one occasion the Blessed One was wandering in the Kuru country with a large
Sangha of bhikkhus, and eventually he arrived at a Kuru town named Thullakotthita.

2. The Brahmin householders of Thullakotthita heard: “The recluse Gotama, the son of the Sakyans who went
forth from a Sakyan clan, has been wandering in the Kuru country [55] with a large Sangha of bhikkhus and has come
to Thullakotthita. Now a good report of Master Gotama has been spread to this effect: ‘That Blessed One is
accomplished, fully enlightened, perfect in true knowledge and conduct, sublime, knower of worlds, incomparable leader
of persons to be tamed, teacher of gods and humans, enlightened, blessed. He declares this world with its gods, its Maras,
and its Brahmas, this generation with its recluses and brahmins, its princes and its people, which he has himself realised
with direct knowledge. He teaches the Dhamma good in the beginning, good in the middle, and good in the end, with the
right meaning and phrasing, and he reveals a holy life that is utterly perfect and pure.” Now it is good to see such
arahants.”

3. Then the brahmin householders of Thullakotthita went to the Blessed One. Some paid homage to the Blessed
One and sat down at one side; some exchanged greetings with him, and when this courteous and amiable talk was
finished, sat down at one side; some extended their hands in reverential salutation towards the Blessed One and sat down
at one side; some pronounced their name and clan in the Blessed One’s presence and sat down at one side; some kept
silent and sat down at one side. When they were seated, the Blessed One instructed, urged, roused, and encouraged them
with talk on the Dharma.

4. Now at that time a clansman named Ratthapala, the son of the leading clan in that same Thullakotthita, was
sitting in the assembly. Then it occurred to him: “As I understand the Dhamma taught by the Blessed One, it is not easy
while living in a home to lead the holy life, utterly perfect and pure as a polished shell. Suppose I shave off my hair and
beard, put on the yellow robe, and go forth from the home life into homelessness.”

5. Then the brahmin householders of Thullakotthita, having been instructed, urged, roused, and encouraged by
the Blessed One with talk on the Dhamma, delighted and rejoiced in his words. They then rose from their /56/ seats, and
after paying homage to him, they departed, keeping him on their right.

6. Soon after they had gone, the clansman Ratthapala, went to the Blessed One, and after paying homage to him,
he sat down at one side and said to the Blessed One: “Venerable sir, as [ understand the Dhamma taught by the Blessed
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One, it is not easy while living in a home to lead the holy life, utterly perfect and pure as a polished shell. Venerable sir,
I wish to shave off my hair and beard, put on the yellow robe, and go forth from the home life into homelessness. I would
receive the going forth under the Blessed One, I would receive the full admission.”

“Have you been permitted by your parents, Ratthapala,, to go forth from the home life into homelessness?”

“No, venerable sir, I have not been permitted by my parents.” “Ratthapala,, Tathagatas do not give the going
forth to anyone who does not have his parents’ permission.”

“Venerable sir, I shall see to it that my parents permit me to go forth from the home life into homelessness.”

7. Then the clansman Ratthapala, rose from his seat, and after paying homage to the Blessed One, he departed,
keeping him on his right. He went to his parents and told them: “Mother and father, as [ understand the Dhamma taught
by the Blessed One, it is not easy while living in a home to lead the holy life, utterly perfect and pure as a polished shell.
I wish to shave off my hair and beard, put on the yellow robe, and go forth from the home life into homelessness. Give
me permission to go forth from home life into homelessness.”

When he had said this, his parents replied: “Dear Ratthapala, you are our only son, dear and beloved. You have
been raised in comfort, brought up in comfort; you know nothing of suffering, dear Ratthapala,. /57] Even in case of your
death we would lose you unwillingly, so how could we give you our permission to go forth from the home life into
homelessness while you are still living?”

For the second time ... For the third time the clansman Ratthapala, said to his parents: “Mother and father ... give
me permission to go forth from the home life into homelessness.”

For the third time his parents replied: “Dear Ratthapala,... how could we give you our permission to go forth
from the home life into homelessness while you are still living?”

Then, not receiving his parents’ permission to go forth, the clansman Ratthapala, lay down there on the bare
floor, saying: “Right here I shall either die or receive the going forth.” [58]

8. Then the clansman Ratthapala’s parents said to him: “Dear Ratthapala,, you are our only son, dear and
beloved. You have been raised in comfort, brought up in comfort; you know nothing of suffering, dear Ratthapala. Get
up, dear Ratthapala,, eat, drink, and amuse yourself. While eating, drinking, and amusing yourself, you can be happy
enjoying sensual pleasures and making merit. We do not permit you to go forth from the home life into homelessness.
Even in the case of your death we would lose you unwillingly, so how could we give you our permission to go forth from
the home life into homelessness while you are still living?” When this was said, the clansman Ratthapala, was silent.

For the second time ... For the third time his parents said to him: “Dear Ratthapala,... how could we give you
our permission to go forth from the home life into homelessness while you are still living?” For the third time the
clansman Ratthapala, was silent.

9. Then the clansman Ratthapala’s parents went to his friends and said to them: “Dears, the clansman Ratthapala
has lain down on the bare floor, having said: ‘Right here I shall either die or receive the going forth.” Come, dears, go
to the clansman Ratthapala and say to him: ‘Friend Ratthapala , you are your parents’ only son ... Get up, friend
Ratthapala, eat, drink, and amuse yourself... /59/ how could your parents give you their permission to go forth from the
home life into homelessness while you ire still living?””’

10. Then the clansman Ragtthapala ’s friends went to him and “Friend Ratthapala , you are your parents’ only
son, dearly beloved. You have been raised in comfort, brought up in comfort; you know nothing of suffering, friend
Ratthapala . Get up, friend Ratthapala , eat, drink, and amuse yourself. While eating, drinking, and amusing yourself,
you can be happy enjoying sensual pleasures and making merit. Y our parents do not permit you to go forth from the home
life into homelessness. Even in case of your death they would lose you unwillingly, so how could they give you their
permission to go forth from the home life into homelessness while you are still living?” When this was said, the clansman
Ratthapala was silent.

For the second time ... For the third time his friends said to him: “Friend Ratthapala ... how could they give you
their permission to go forth from the home life into homelessness while you are still living?” For the third time the
clansman Ratthapala was silent.

11. Then the clansman Ratthapala ’s friends went to his parents and said to them: “Mother and father, the
clansman Ratthapala is lying down there on the bare floor, having said: ‘Right here I shall either die or /60] get the going
forth.” Now if you do not give him your permission to go forth from the home life into homelessness, he will die there.
But if you give him your permission, you will see him after he has gone forth. And if he does not enjoy the going forth,
what else can he do then but return here? So give him your permission to go forth from the home life into homelessness.”

“Then, dears, we give the clansman Ratthapala permission to go forth from the home life into homelessness.
But when he has gone forth, he must visit his parents.”
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Then the clansman Ratthapala ’s friends went to him and told him: “Get up, friend Ratthapala . Your parents
permit you to go forth from the home life into homelessness. But when you have gone forth, you must visit your parents.”

12. The clansman Ratthapala then got up, and when he had regained his strength, he went to the Blessed One,
and after paying homage to him, he sat down at one side and told him: “Venerable sir, I have my parents’ permission to
go forth from the home life into homelessness. Let the Blessed One give the going forth.” Then the clansman Ratthapala
received the going forth under the Blessed One, and he received the full admission.'

13. Then not long after the venerable Ratthapala had received the full admission, a half-month after he had
received the admission, the Blessed One, having stayed at Thullakotthita as long as he chose, set out to wander towards
Savatthi. Wandering by stages, he eventually arrived at Savatthi, and there /6]] he lived at Savatthi in Jeta’s Grove,
Anathapindika’s Park.

14. Before long?, dwelling alone, withdrawn, diligent, ardent, and resolute, the venerable Ratthapala, by realising
for himself with direct knowledge, here and now entered upon and abided in that supreme goal of the holy life for the sake
of which clansmen rightly go forth from the home life into homelessness.” He directly knew: “Birth is destroyed, the holy
life has been lived, what had to be done has been done, there is no more coming to any state of being.” And the venerable
Ratthapala became one of the arahants.

15. Then the venerable Ratthapala went to the Blessed One, and after paying homage to him, he sat down at one
side and told him: “Venerable sir, I wish to visit my parents, if I have the Blessed One’s permission.”

Then the Blessed One penetrated mentally the thoughts in venerable Ratthapala’s mind. When he knew that the
clansman Ratthapala was incapable of abandoning the training and returning to the low life, he told him: “Now is the
time, Ratthapala , to do as you think fit.”

16. Then the venerable Ratthapala rose from his seat, and after paying homage to the Blessed One, he departed,
keeping him on his right. He then set his resting place in order, and taking his bowl and outer robe, set out to wander
towards Thullakotthita. Wandering by stages, he eventually arrived at Thullakotthita. There he lived in Thullakotthita
in King Koravya’s Migacira Garden. Then, when it was morning, he dressed, and taking his bowl and outer robe, went
into Thullakotthita for alms. As he was wandering for alms from house to house in Thullakotthita, he came to his own
father’s house.

17. Now on that occasion the venerable Ratthapala’s father was sitting in the hall of the central door having his
hair dressed. When he saw the venerable Ratthapala coming in the distance, he said: “Our only son, dear and beloved,
was made to go forth by these bald-pated recluses.” [62] Then at his own father’s house the venerable Ratthapala
received neither alms nor a polite refusal; instead, he received only abuse.

18. Just then a slavewoman belonging to one of his relatives was about to throw away some old porridge.’
Seeing this, the venerable Ratthapala said to her: “Sister, if that stuff is to be thrown away, then pour it into my bowl
here.” While she was doing so, she recognised the characteristic features of his hands, his feet, and his voice. Then she
went to his mother and said: “Please know, my lady, that my lord’s son Ratthapala has arrived.”

“Gracious! If what you say is true, you are no longer a slave!” Then the venerable Ratthapala’s mother went to
his father and said: “Please know, householder, they say that the clansman Ratthapala has arrived.”

19. Just then the venerable Ratthapala was eating the old porridge by the wall of a certain shelter. His father went
to him and said: “Ragthapala, my dear, surely there is ... and you will be eating old porridge!* Is there not your own house
to go to?”

“How could we have a house, householder, when we have gone forth from the home life into homelessness? We
are homeless, householder. We went /63 to your house, but we received neither alms nor a polite refusal there; instead
we received only abuse.”

1. Because of his readiness to risk death in order to obtain his parents’ permission to go forth, he was later declared by the Buddha
the foremost of those gone forth in faith. His verses are at Thag 769-93.

2. Although the stock phrase “before long” is used here MA says that it took Ratthapala twelve years of strive to attain arahantship.
This statement seems correct in view of the fact that on his return journey to his parents home his father did not immediately
recognise him.

3. Abhidosikani kummasarh. Elsewhere Nm translates kummasa as “bread,” but here it obviously means something of a semi-liquid
nature. MA says it is made from barley (yava).

4. MA explains that his father meant to say: “Ratthapala my dear, there is our wealth - we cannot be called poor, yet you sit in such
a place eating old porridge!” However, the householder was afflicted with such sorrow that he was unable to complete his
utterance.
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“Come, dear Ratthapala, let us go to the house.” “Enough, householder, my meal for today is finished.”
“Then, dear Ratthapala, consent to accept tomorrow’s meal.” The venerable Ratthapala consented in silence.

20. Then, knowing that the venerable Ratthapala had consented, his father went back to his own house where
he had gold coins and bullion made into a large heap and covered it with mats. Then he told the venerable Ratthapala’s
former wives: “Come, daughters-in-law, adorn yourselves with ornaments in the way Ratthapala found you most dear and
loveable.”

21. When night had ended, the venerable Ratthapala’s father had good food of various kinds prepared in his own
house an had the time announced to the venerable Ratthapala: “It is time, dear Ratthapala, the meal is ready.” 2
Then, it being morning, the venerable Ratthapala dressed and taking his bowl and outer robe, he went to his own father,
house and sat down on the seat made ready. Then his father had the pile of gold coins and bullion uncovered and said:
“Dear Ratthapala, this is your maternal fortune; your paternal fortune is another and your ancestral fortune is yet another.
Dear Ratthapala, you can enjoy the wealth and make merit. Then, dear, /64] abandon the training and return to the low
life, enjoy the wealth and make merit.”

“Householder, if you would follow my advice, then have this pile of gold coins and bullion loaded on carts and
carried away to be dumped midstream in the river Ganges. Why is that? Because, householder, on account of this there
will arise for you sorrow, lamentation, pain, grief, and despair.”

23. Then the venerable Ratthapala’s former wives clasped his feet and said to him: “What are they like, my
lord’s son, the nymphs for whose sake you lead the holy life?”

“We do not lead the holy life for the sake of nymphs, sisters.” “Our lord’s son Ratthapala calls us ‘sisters,
cried and right there they fainted.

24. Then the venerable Ratthapala told his father: “Householder, if there is a meal to be given, then give it. Do
not harass us.” “Eat then, dear Ratthapala, the meal is ready.”

Then, with his own hands, the venerable Ratthapala’s father served and satisfied him with the various kinds of
good food. When the venerable Ratthapala had eaten and had withdrawn his hand from the bowl, he stood up and uttered
these stanzas:

25. “Behold a puppet here pranked out’

A body built up out of sores,

Sick, an object for concern,

Where no stability abides.

Behold a figure here pranked out
With jewellery and earrings too,

A skeleton wrapped up in skin,
Made attractive by its clothes.

Its feet adorned with henna dye
And powder smeared upon its face:
It may beguile a fool, but not

A secker of the further shore. [65]
Its hair is dressed in eightfold plaits
And unguent smeared upon its eyes:
It may beguile a fool, but not

A seeker of the further shore.

A filthy body well adorned

Like a new-painted unguent pot:

It may beguile a fool, but not

A seeker of the further shore.

The deer-hunter set out the snare
But the deer did not spring the trap;
We ate the bait and now depart
Leaving the hunters to lament.”

299

they

5. The verses obviously refer to his former wives, adorned in order to entice him back to the lay life. Strangely, no mention is made
of the wives in the portion of the sutta conceived in his pre-ordination days.
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26. After the venerable Ratthapala had stood up and uttered these stanzas, he went to King Koravya’s Migacira
garden and sat down at the root of a tree for the day’s abiding.

27. Then King Koravya addressed his gamekeeper thus: “Good gamekeeper, tidy up the Migacira Garden so
that we may go to the pleasure garden to see a pleasing spot.” - “Yes, sire,” he replied. Now while he was tidying up the
Migacira Garden, the gamekeeper saw the venerable Ratthapala seated at the root of a tree for the day’s abiding. When
he saw him, he went to King Koravya and told him: “Sire, the Migacira Garden has been tidied up. The clansman
Ratthapala is there, the son of the leading clan in this same Thullakotthita, of whom you have always spoken highly;”’
he is seated at the root of a tree for the day’s abiding.”

“Then, good Migava, enough of the pleasure garden for today. Now we shall go to pay respects to that Master
Ratthapala.”

28. Then, saying: “Give away all the food that has been prepared there,” King Koravya had a number of state
carriages prepared, and mounting one of them, accompanied by the other carriages, he drove out from Thullakotthita with
the full pomp of royalty to see the venerable Ratthapala. He drove thus as far as the road was passable for carriages, and
then he dismounted from his carriage and went forward on foot with a following of the most eminent officials to where
the venerable Ratthapala was. /66] He exchanged greetings with the venerable Ratthapala, and when this courteous and
amiable talk was finished, he, stood at one side and said: “Here is an elephant rug. Let Master Ratthapala be seated on
it.”

“There is no need, great king. Sit down. I am sitting on my, own mat.”

King Koravya sat down on a seat made ready and said:

29. “Master Ratthapala, there are four kinds ofloss. Because they have undergone these four kinds ofloss, some
people here shave off their hair and beard, put on the yellow robe, and go forth from the home life into homelessness.
What are the four? They are loss through ageing, loss through sickness, loss of wealth, and loss of relatives.

30. “And what is loss through ageing? Here, Master Ratthapala, someone is old, aged, burdened with years,
advanced in life, come to the last stage. He considers thus: ‘T am old, aged, burdened with years, advanced in life, come
to the last stage. It is no longer easy for me to acquire unacquired wealth or to augment wealth already acquired. Suppose
I shave off my hair and beard, put on the yellow robe, and go forth from the home life into homelessness.” Because he
has undergone that loss through ageing, he shaves off his hair and beard, puts on the yellow robe, and goes forth from
the home life into homelessness. This is called loss through ageing. But Master Ratthapala is now still young, a
black-haired young man endowed with the blessing of youth, in the prime of life. Master Ratthapala has not undergone
any loss through ageing. What has he known or seen or heard that he has gone forth from the home life into
homelessness?

31. “And what is loss through sickness? Here, Master Ratthapala, someone is afflicted, suffering, and gravely
ill. He considers thus: ‘I am afflicted, suffering, and gravely ill. It is no longer easy for me to acquire unacquired wealth...
[671 ... into homelessness.” Because he has undergone that loss through sickness ...he goes forth from the home life into
homelessness. This is called loss through sickness. But Master Ratthapala now is free from illness and affliction; he
possesses a good digestion that is neither too cool nor too warm but medium. Master Ratthapala has not undergone any
loss through sickness. What has he known or seen or heard that he has gone forth from the home life into homelessness?

32.“And whatis loss of wealth? Here, Master Ratthapala, someone is rich, of great wealth, of great possessions.
Gradually his wealth dwindles away. He considers thus: ‘Formerly I was rich, of great wealth, of great possessions.
Gradually my wealth has dwindled away. It is no longer easy for me to acquire unacquired wealth ... into homelessness!
Because he has undergone that loss of wealth ... he goes forth from the home life into homelessness. This is called loss
of wealth. But Master Ratthapala is the son of the leading clan in this same Thullakotthita. Master Ratthapala has not
undergone any loss of wealth. What has he known or seen or heard that he has gone forth from the home life into
homelessness?

33. “And what is loss of relatives? Here, Master Ratthapala, someone has many friends and companions,
kinsmen and relatives. Gradually those relatives of his dwindle away. He considers thus: ‘Formerly I had many friends
and companions, kinsmen and relatives. Gradually those relatives of mine have dwindled away. It is no longer easy for
me to acquire unacquired wealth ...[68]...into homelessness.” Because he has undergone that loss of relatives.. .he goes
forth from the home life into homelessness. This is called loss of relatives. But Master Ratthapala has many friends and
companions, kinsmen and relatives, in this same Thullakotthita. Master Ratthapala has not undergone any loss of
relatives. What has he known or seen or heard that he has gone forth from the home life into homelessness?

34. “Master Ratthapala, these are the four kinds of loss. Because they have undergone these four kinds of loss,
some people here shave off their hair and beard, put on the yellow robe, and go forth from the home life into
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homelessness. Master Ratthapala has not undergone any of these. What has he known or seen or heard that he has gone
forth from the home life into homelessness?”

35. “Greatking, there are four summaries of the Dhamma that; have been taught by the Blessed One who knows
and sees, accomplished and fully enlightened. Knowing and seeing and hearing them, I went forth from the home life into
homelessne What are the four?

36. (1) “‘[Life in] any world is unstable, it is swept away’: ;, this is the first summary of the Dhamma taught by
the Blessed One who knows and sees, accomplished and fully enlightened. Knowing and seeing and hearing this, I went
forth from home life into homelessness.

(2) “‘[Life in] any world has no shelter and no protector’ this is the second summary of the Dhamma taught by’.
Blessed One who knows and sees...

(3) “‘[Life in] any world has nothing of its own; one has to leave all and pass on’ this is the third summary of
the Dhamma taught by the Blessed One who knows and sees...

(4) ““[Life in] any world is incomplete, insatiate, the slave of craving’ this is the fourth summary of the Dhamma
taught by the Blessed One who knows and sees...

37. “Great king, these are the four summaries of the Dhamma that have been taught by the Blessed One who
knows and sees, accomplished and fully enlightened. [69] Knowing and seeing and hearing them, I went forth from the
home life into homelessness.”

38. “Master Ratthapala said: ‘[Life in] any world is unstable, it is swept away.” How should the meaning of that
statement be understood?”

“What do you think, great king? When you were twenty or twenty-five years old, were you an expert rider of
elephants, an expert horseman, an expert charioteer, an expert archer, an expert swordsman, strong in thighs and arms,
sturdy, capable in battle?”

“When I was twenty or twenty-five years old, Master Ratthapala , I was an expert rider of elephants ... strong
in thighs and arms, sturdy, capable in battle. Sometimes I wonder if I had supernormal power then. I do not see anyone
who could equal me in strength.”

“What do you think, great king? Are you now as strong in thighs and arms, as sturdy and as capable in battle?”

“No, Master Ratthapala. Now I am old, aged, burdened with years, advanced in life, come to the last stage; my
years have turned eighty. Sometimes I mean to put my foot here and I put my foot somewhere else.”

“Great king, it was on account of this that the Blessed One who knows and sees, accomplished and fully
enlightened, said: ‘Life in any world is unstable, it is swept away’; and when [ knew and saw and heard this, [ went forth
from the home life into homelessness.”

39. “Itis wonderful, Master Ratthapala, it is marvellous how well it has been expressed by the Blessed One who
knows and sees, accomplished and fully enlightened: ‘[Life in] any world is unstable, it is swept away.’ It is indeed so
true. “Master Ratthapala, there exist in this court elephants and cavalry and chariot troops and infantry, which will serve
to subdue any threats to us. [70] Now Master Ratthapala said: ‘[Life in] any world has no shelter and no protector.” How
should the meaning of that statement be understood?”

“What do you think, great king? Do you have any chronic ailment?”

“I have a chronic wind ailment, Master Ratthapala. Sometimes my friends and companions, kinsmen, and
relatives, stand around me, thinking: ‘Now King Koravya is about to die, now King Koravya is about to die!”’

“What do you think, great king? Can you command your friends and companions, your kinsmen and relatives:
‘Come, my good friends and companions, my kinsmen and relatives. All of you present share this painful feeling so that
I may feel less pain’? Or do you have to feel that pain yourself alone?”

“I cannot command my friends and companions, my kinsmen and relatives thus, Master Ratthapala. I have to
feel that pain alone.”

“Great king, it was on account of this that the Blessed One who knows and sees, accomplished and fully
enlightened, said: ‘[Life in] any world has no shelter and no protector’; and when I knew and saw and heard this, I went
forth from the home life’ into homelessness.”

“It is wonderful, Master Ratthapala, it is marvellous how we that has been expressed by the Blessed One who
knows an sees, accomplished and fully enlightened: ‘[Life in] any worl has no shelter and no protector.’ It is indeed so!

40. “Master Ratthapala, there exist in this court abundant gold coins and bullion stored away in vaults and
depositories. Master Ratthapala said: ‘[Life in] any world has nothing of own; one has to leave all and pass on.” How
should the mean of that statement be understood?”

“What do you think, great king? You now [71] enjoy your provided and endowed with the five cords of sensual
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pleas but will you be able to have it of the life to come: ‘Let me wise enjoy myself provided and endowed with these same
cords of sensual pleasure’? Or will others take over this prop while you will have to pass on according to your actions?”

“I cannot have it thus of the life to come, Master Ratthapala. On the contrary, others will take over this property
while I have to pass on according to my actions.” i

“Great king, it was on account of this that the Blessed One who knows and sees, accomplished and fully
enlightened, said: ‘[Life in] any world has nothing of its own; one has to leave all and pass on’; and when [ knew and saw
and heard this, I went forth from the home life into homelessness.”

“It is wonderful, Master Ratthapala, it is marvellous how well that has been expressed by the Blessed One who
knows and sees, accomplished and fully enlightened: ‘[Life in] any world has nothing of its own; one has to leave all and
pass on.’ It is indeed so!

41.“Now Master Ratthapala said: ‘[Life in] any world is incomplete, insatiate, the slave of craving.” How should
the meaning of that statement be understood?”

“What do you think, great king? Do you reign over the rich Kuru country?”

“Yes, Master Ratthapala, I do.”

“What do you think, great king? Suppose a trustworthy and reliable man came to you from the east and said:
‘Please know, greatking, that [ have come from the east, and there I saw a large country, powerful and rich, very populous
and crowded with people. There are plenty of elephant troops there, plenty of cavalry, chariot troops and infantry; there
is plenty of ivory there, and plenty of gold coins and bullion both unworked and worked, and plenty of women for wives.
With your present forces you can conquer it. Conquer it then, great king.” What would you do?” [72]

“We would conquer it and reign over it, Master Ratthapala.”

“What do you think, great king? Suppose a trustworthy and reliable man came to you from the west ... from the
north ... from the south and said: ‘Please know, great king, that I have come I from the south, and there I saw a large
country, powerful and rich...Conquer it then, great king.” What would you do?”

“We would conquer it too and reign over it, Master Ratthapala.”

“Great king, it was on account of this that the Blessed One who knows and sees, accomplished and fully
enlightened, said: ‘[Life in] any world is incomplete, insatiate, the slave of craving’; and when [ knew and saw and heard
this, I went forth from the home life into homelessness.”

“It is wonderful, Master Ratthapala, it is marvellous how well that has been expressed by the Blessed One who
knows and sees, accomplished and fully enlightened: ‘[Life in] any world is incomplete, insatiate, the slave of craving.’
It is indeed so!”

42. That is what the venerable Ratthapala said. And having said that he said further:

“I see men wealthy in the world, who yet

From ignorance give not their gathered wealth.

Greedily they hoard away their riches

Longing still for further sensual pleasures.

A king who has conquered the earth by force

And rules over the land the ocean bounds

Is yet unsated with the sea’s near shore

And hungers for its further shore as well.

Most other people too, not just a king,

Encounter death with craving unabated;

[With plans] still incomplete they leave the corpse;

Desires remain unsated in the world.

His relatives lament and rend their hair,

Crying, ‘Ah me! Alas! Our love is dead!’

They bear away the body wrapped in shrouds

To place it on a pyre and burn it there.

Clad in a shroud, he leaves his wealth behind,

Prodded with stakes he burns [upon the pyre].

And as he dies, no relatives or friends

Can offer him shelter and refuge here.

While his heirs take over his wealth, this being

Must pass on according to his actions;



And as he dies nothing can follow him,;

Not child nor wife nor wealth nor royal estate.
Longevity is not acquired with wealth

Nor can prosperity banish old age;

Short is this life, as all the sages say,

Eternity it knows not, only change.

The rich and poor alike shall feel [Death’s] touch,
The fool and sage as well shall feel it too;

But while the fool lies stricken by his folly,
No sage will ever tremble at the touch.

Better is wisdom here than any wealth,

Since by wisdom one gains the final goal.

For people through ignorance do evil deeds
While failing to reach the goal from life to life.
As one goes to the womb and the next world,
Renewing the successive round of births,
Another of little wisdom, trusting him,

Goes also to the womb and the next world.
Just as a robber caught in burglary

Is made to suffer for his evil deed,

So people after death, in the next world,

Are made to suffer for their evil deeds.
Sensual pleasures, varied, sweet, delightful,

In many different ways disturb the mind:
Seeing the danger in these sensual ties

I chose to lead the homeless life, O King.

As fruits fall from the tree, so people too,
Both young and old, fall when this body breaks.
Seeing this too, O King, I have gone forth:
Better is the recluse’s life assured.”

NOTES

801 MA: Recalling the Elder, the king would speak praise of him in the midst of his army or his harem: “That young man
has done a difficult thing - having abandoned great wealth, he went forth without turning back or looking aside.”

802 Upantyati loko addhuvo. MA: It is swept away towards ageing and death.

803 Attano loko anabhissaro. MA: There is no one able to offer it shelter or to console it with a refuge. This statement,
of course, does not deny a refuge from the world, which is just what the Dhamma offers.

804A4ssako loko sabbani pahaya gamaniyani.

805 Uno loko atitto tanhadaso.

3. Discourse with Ratthapala
Translated by 1. B. Horner

1. THUS have I heard : At one time the Lord, walking on tour among the Kurus together with a large Order of
monks arrived at the market town of the Kurus called Thullakotthita.

2.The brahmans and householders of Thullakotthita heard : “Indeed the recluse Gotama, the son of the Sakyans,
gone forth from the Sakyan family, [S5] walking on tour among the Kurus together with a large Order of monks has
arrived at Thullakotthita. A lovely report about the revered Gotama has gone forth thus : ‘This Lord is perfected, wholly
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Self-Awakened, endowed with (right) knowledge and conduct, well-farer, knower of the worlds, incomparable charioteer
of men to be tamed, teacher of devas and men, the Awakened One, the Lord. He makes known this world with the devas,
with Mara, with Brahma, creation with its recluses and brahmans, its devas and men, having realised them by his own
super-knowledge. With the meaning and the spirit he teaches dhamma thatis lovely in the beginning, lovely in the middle,
lovely at the ending; he proclaims the Brahma-faring wholly fulfilled, quite purified. It were good to see perfected ones
like this.””

3. Then the brahmans and householders of Thullakotthita approached the Lord; having approached, some,
having greeted the Lord, sat down at a respectful distance; some exchanged greetings with the Lord, and having conversed
in a friendly and courteous way, sat down at a respectful distance; some, having saluted the Lord with joined palms, sat
down at a respectful distance; some, having made known their names and clans in the Lord’s presence, sat down at a
respectful distance; some, becoming silent, sat down at a respectful distance. As the brahmans and householders of
Thullakotthita were sitting down at a respectful distance, the Lord gladdened, roused, incited and delighted them with
a talk on dhamma.

4. Now at that time a young man of family named Ragghapéla,(’ the son of a leading family in that very
Thullakotthita, was sitting down in this assembly. Then it occurred to Ratthapala, the young man of family:” « In so far
as [ understand dhamma taught by the Lord, it is no easy matter for one living in a house to fare the Brahma-faring
completely fulfilled, completely pure and polished like a conch-shell. Suppose that I, having cut off hair and beard, having
donned saffron garments, should go forth from home into homelessness ?”

5. Then the brahmans and householders of Thullakotthita, gladdened, roused, incited and delighted by the Lord’s
talk on dhamma, rejoicing in what the Lord had said and giving thanks for it, [S6] rising from their seats and greeting the
Lord, departed keeping their right sides towards him.

6. And notlong after the Brahmans and householders of Thullakotthita had departed, Ratthapala, the young man
of family, approached the Lord; having approached, having greeted the Lord, he sat down at a respectful distance; sitting
down at a respectful distance, he spoke thus to the Lord:

“In so far as I, revered sir, understand dhamma taught by the Lord, it is no easy matter for one living in a house
to fare the Brahma-faring completely fulfilled, completely pure and polished like a conch-shell. I wish, revered sir, having
cut off hair and beard, having donned saffron garments, to go forth from home into homelessness. May I, revered sir,
receive the going forth in the Lord’s presence, may I receive ordination.”

“ But have you, Ratthapala, your parents, consent for going forth from home into homelessness ?”

“ I have not, revered sir, the consent of my parents for going forth from home into homelessness.”

“ Ratthapala, Tathagatas do not allow (one®) to go forth without the consent of the parents.”

“1, revered sir, will do whatever is necessary so that my parents will consent to my going forth from home into
homelessness.”

7. Then Ratthapala, the young man of family, having greeted the Lord keeping his right side towards him, rising
from his seat approached his parents; having approached, he spoke thus to his parents:

“ Mother and father, in so far as I understand dhamma taught by the Lord, it is no easy matter for one living in
a house to fare the Brahma-faring completely fulfilled, completely pure, and polished like a conch-shell. I wish, having
cut off hair and beard, having donned saffron garments, to go forth from home into homelessness. Consent to my going
forth from home into homelessness.”

8. When this had been said, the parents of Ratthapala, the young man of family, spoke thus to him: “You, dear
Ratthapala, are our only child, dear and beloved, you live in comfort and are well cared for; you, dear Ratthapala, do not
know anything of suffering. Come you, dear Ratthapala, eat [57] and drink and amuse yourself; eating, drinking and
amusing yourself, you can enjoy diverting yourself with sense-pleasures and doing meritorious things. We do not consent
that you should go forth from home into homelessness. If you were to die we should be desolate without you. How could
we, while you are living, consent to your going forth from home into homelessness?”

And asecond time . .. And a third time Ratthapala, the young man of family, spoke thus to his parents: “ Mother
and father, in so far as [ understand dhamma . . . Consent to my going forth from home into homelessness.” And a second

6. At A. ii. 24 called chief of those gone forth from faith.

7. The story of Ratthapala’s efforts to be ordained and of the events immediately following is very similar to the story of Sudinna
at Vin. 12ff. There are also some interesting variations.

8. puttam, of Vin. iii. 2 (and cf. Vin. i. 83) is omitted here, perhaps because Ratthapala was at this time rather more than a child.
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... And a third time the parents of Ratthapala, the young man of family, spoke thus to him: “ You, dear Ratthapala, are
our only child . . . How could we, while you are living, consent to your going forth from home into homelessness ?”

Then Ratthapala, the young man of family, notreceiving his parents’ consent, lay down there on the bare ground
and said : “Here will there be death for me or going forth.”

9. Then the parents of Ratthapala, the young man of family, spoke thus to him: “ You, dear Ratthapala, are our
only child, dear and beloved, you live in comfort and are well cared for; you, dear Ratthapala, do not know anything of
suffering. Get up, dear Ratthapala, eat and drink and amuse yourself; eating, drinking, amusing yourself you can enjoy
diverting yourself with sense-pleasures and doing meritorious things. We do not consent that you should go forth from
home into homelessness. If you were to die we should be desolate without you. How could we, while you are living,
consent to your going forth from home into homelessness ?”

When this had been said, Ratthapala, the young man of family, was silent. And a second . . . And a third time
the parents of Ratthapala, the young man of family, spoke thus to him : “ You, dear Ratthapala, are our only child . . .
How could we, while you are living, consent to your going forth from home into homelessness ?” And a second . . . And
a third time Ratthapala, the young man of family, was silent.

Then the parents of Ratthapala, the young man of family, approached his friends; having approached, they spoke
thus to them : *“ This Ratthapala, the young man of family, is lying down on the bare ground, dears, and saying: * Here
will there be death for me or going forth.” Come, dears, approach Ratthapala, the young man of family; having
approached, speak thus to him: You, good Ratthapala, are your parents’ only child, dear and beloved, you live in comfort
and are well cared for; you, good Ratthapala, do not know anything of suffering. Get up, good Ratthapala, eat and drink
and amuse yourself; eating, drinking and amusing yourself, you can enjoy diverting yourself with sense-pleasures and
doing meritorious things. Y our parents do not consent that you should go forth from home into homelessness. If you were
to die your parents would be desolate [59] without you. How can they, while you are living, consent to your going forth
from home into homelessness ?””

10. Then the friends of Ratthapala, the young man of family, having answered his parents in assent, approached
Ratthapala, the young man of family; and having approached, they spoke thus to him: “ You, good Ratthapala, are your
parents’ only child . . . How can they, while you are living, consent to your going forth from home into homelessness ?”
When this had been said, Ratthapala, the young man of family, was silent. And a second. . . And a third time did the
friends of Ratthapala, the young man of family, speak thus to him: “ You, good Ratthapala, are your parents’ only child
. .. How can they, while you are living, consent to your going forth from home into homelessness ?” And a second . . .
And a third time, Ratthapala, the young man of family, was silent.

11. Then the friends of Ratthapala, the young man of family, approached his parents; and having approached,
they spoke thus to them: “ Mother and father, this Ratthapala, the young man of family, is lying on the bare ground there
saying: ‘ Here will there be death for me or going forth.” [60] If you do not consent that Ratthapala, the young man of
family, should go forth from home into homelessness, he will die there. But if you consent to his going forth from home
into homelessness, after he has gone forth you may see him again. If Ratthapala, the young man of family, does not enjoy
the going forth from home into homelessness, what alternative will there be for him ? He will come back here. Consent
to the going forth from home into homelessness of Ratthapala, the young man of family.”

“ We consent, dears, to the going forth from home into homelessness of Ratthapala, the young man of family.
But after he has gone forth, he must come and see us.”

Then the friends of Ratthapala, the young man of family, approached him; and having approached, they spoke
thus to him: “ You, good Ratthapala, are your parents’ only child, dear and beloved, you live in comfort and are well
cared for; you, good Ratthapala, do not know anything of suffering. Get up, eat and drink and amuse yourself; eating,
drinking and amusing yourself, you can enjoy diverting yourself with sense-pleasures and doing meritorious things. Your
parents have consented to your going forth from home into homelessness, but after you have gone forth you must see your
parents.”

12. Then Ratthapala, the young man of family, having got up and regained his strength, approached the Lord;
having approached, having greeted the Lord, he sat down at a respectful distance. As he was sitting down at a respectful
distance, Ratthapala, the young man of family, spoke thus to the Lord: “I, revered sir, have my parents’ consent for the
going forth from home into homelessness. May the Lord let me go forth.” Ratthapala, the young man of family, received
the going forth in the Lord’s presence, he received ordination.

14. Not long after the venerable Ratthapala had been ordained—half a month after he had been ordained—the
Lord, having stayed for as long as he found suitable in Thullakotthita, set out on tour for Savattthi; and in due course,
walking on tour, he arrived at Savatthi. While he was there [61] the Lord stayed near Savatthi in the Jeta Grove in
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Anathapindika’s monastery.

15. Then the venerable Ratthapala, dwelling alone, aloof, diligent, ardent, self-resolute, having soon realised
here and now by his own super-knowledge that incomparable goal of the Brahma-faring for the sake of which young men
of family rightly go forth from home into homelessness, entering on it, he abided in it. And he knew: “Destroyed is birth,
brought to a close the Brahma-faring, done is what was to be done, there is no more of being such or so.” And the
venerable Ratthapala was one of the perfected ones.

16. Then the venerable Ratthapala approached the Lord; having approached, having greeted the Lord, he sat
down at a respectful distance. As he was sitting down at a respectful distance, the venerable Ratthapala spoke thus to the
Lord : “ I want, revered sir, to see my parents, if the Lord allows me.”

Then the Lord with his mind carefully reflected on the venerable Ratthapala’s reasoning of mind. When the Lord
knew that it was impossible for the venerable Ratthapala, throwing off the training, to return to the secular life, then the
Lord spoke thus to the venerable Ratthapala® Do now, Ratthapala, that for which you think it is the right time.”

Then the venerable Ratthapala, rising from his seat, having greeted the Lord keeping his right side towards him,
having packed away his bedding, set out on tour for Thullakotthita taking his bowl and robe; and in due course, walking
on tour, he arrived at Thullakotthita.

While he was there, the venerable Ratthapala stayed near Thullakotthita in the deer-park of the Kuru king. Then
the venerable Ratthapala, dressing in the morning, taking his bowl and robe, entered Thullakotthita for almsfood; while
he was walking on an uninterrupted round for almsfood, he approached his own parents’ house.

17. Now at that time the venerable Ratthapala’s father was having his hair combed in the middle hall which had
adoor.” He saw the venerable Ratthapala coming in the distance, and seeing him, he spoke thus: “ Our only son, dear and
beloved, has gone forth among these shaveling recluses.” [62] And the venerable Ratthapala received neither alms nor
a refusal'® at his own father’s house; all he received was abuse.

18. Now at that time the woman slave of the venerable Ratthapala’s relations wanted to throw away the previous
evening’s barley-gruel. But the venerable Ratthapala spoke thus to her: * If that, sister, is to be thrown away, put it here
in my bowl.” Then as the woman slave of the venerable Ratthapala’s relations was putting the previous evening’s
barley-gruel into his bowl she recognised his hands and feet and voice. So the woman slave of the venerable Ratthapala’s
relations approached his mother, and having approached, she spoke thus to her: “ If it please you, madam, you should
know that the young master Ratthapala is back.”

“Now then, if you speak the truth, you are a freed woman.” Then the venerable Ratthapala’s mother approached
his father; and having approached, she spoke thus to his father: “ If it please you, householder, you should know that
Ratthapala, the young man of family, is indeed back.”

19.Now at that time the venerable Ratthapala was eating the previous evening’s barley-gruel in aroom provided
for the purpose.'' Then the venerable Ratthapala’s father approached him; having approached, he spoke thus to him: *
Can it be, dear Ratthapala, that you are eating last evening’s barley-gruel ? Surely, dear Ratthapala, you should come
into your own home ?”

“ Where, householder, is there a home for us who have gone forth from home into homelessness ? We are
houseless ones, householder. I did come [63] to your home, householder; but I received neither alms there nor a refusal;
all I received was abuse.”

“ Come, dear Ratthapala, we will go to the house.”

“No, householder, I have done with eating for today.”

“ Well then, dear Ratthapala, consent to a meal on the morrow.”

The venerable Ratthapala consented by becoming silent.

20. And when the venerable Ratthapala’s father had understood that he had consented, he went up to his own
dwelling; and having gone there, he had a great heap made of gold coins and gold, and having had them hidden with

9. MA. iii. 295 says: at the porch of the door in the middle of a house with seven porched doors. See above, p. 47.

10. A refusal would mean that without waiting longer the bhikkhu could pass on to the next house; and might receive the necessary
alms there.

11. kuddam nissaya. Perhaps “leaning against a wall.” But MA. iii. 297 says “ in that district there were halls in benefactors’ houses,
where seats were prepared and vessels of water, and where those who had gone forth sat down and ate when they were
walking for alms. . . . For those who have gone forth do not sit down to eat in unsuitable places as do beggars.” The exact
meaning of kudda (v.l. kutta, kutta- and kuttamula) in this passage is however not clear.
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screens, he summoned the venerable Ratthapala’s former wives, and said : “ Come you, daughters-in-law, adorn your-
selves with the adornments adorned with which you used to be dear to Ratthapala, the young man of family, and beloved
by him.”

21. And towards the end of that night the venerable Ratthapala’s father, having had sumptuous foods, solid and
soft, prepared in his own dwelling, had the time announced to the venerable Ratthapala, saying: “ It is time, dear
Ratthapala, the meal is ready.” Then the venerable Ratthapala, having dressed in the morning, taking his bowl and robe,
approached his own father’s dwelling; having approached, he sat down on the seat made ready. And the venerable
Ratthapala’s father, having had that heap of gold coins and gold uncovered, spoke thus to the venerable Ratthapala:

“ This, dear Ratthapala, is your mother’s wealth, the other is your father’s, the other your paternal
grandfather’s.'” It is possible, dear Ratthapala, both to enjoy riches and do meritorious things. Come you, dear [64]
Ratthapala, throwing off the training and returning to the secular life, enjoy riches and do meritorious things.”

22. “ If you, householder, would do my bidding, having loaded this heap of gold coins and gold into wagons,
and then having had it brought down, you would have it dropped in the middle stream of the river Ganges. What is the
reason for this ? It is from that source, householder, that there will arise for you grief, sorrow, suffering, lamentation and
despair.”

23. Taking hold of his feet, the venerable Ratthapala’s former wives then spoke thus to him: “ Now, young
master, of what kind are those nymphs for whose sake you fare the Brahma-faring ?”

“ We, sisters, do not fare the Brahma-faring for the sake of nymphs.”

Saying, “ The young master Ratthapala addresses us with the word * sisters,

24. Then the venerable Ratthapala spoke thus to his father:

“If you would give food, householder, give it; but do not annoy us.”

“Eat, dear Ratthapala, the meal isready.” Then the venerable Ratthapala’s father with his own hand served and
satisfied the venerable Ratthapala with sumptuous food, solid and soft. And when the venerable Ratthapala had eaten
and had withdrawn his hand from the bowl, standing he spoke these verses:

25.

« See'? the pranked-out puppet-shape,'* a mass of sores, a congeries,'” afflicted, much thought of,'® for which

there is never stability.

See the pranked-out form with jewels and rings, the bones sheathed in skin, resplendent with the clothes,

The feet dyed with lac, the face with powder smeared—enough for delusion of a fool, but not for the quester

of the Beyond.

Hair braided eightfold, eyes with collyrium smeared—enough for delusion of a fool, but not for the quester of

the Beyond.

Like a new collyrium-box, embossed, is the foul body, adorned—enough for delusion of a fool, but not for the

quester of the Beyond.

The trapper set a snare; the deer touched not the net.

Having eaten the crop, we go while the deer-catchers lament.”

299

they fell down fainting just there.

26. After the venerable Ratthapala had spoken these verses while he was standing, he approached the deer-park
of the Kuru king;'” having approached, he sat down for the day-sojourn at the root of a tree.

12. pitamaham, perhaps more exactly “ ancestors’.”

13. Verses as at Thag. 769-774, there also ascribed to Ratthapala. The remainder of his verses are at M. ii. 72-74 (Thag. 776-788),
with the exception of Thag. ver. 775, 789-793 which occur only there.

14. This verse also occurs at Dhp. 147, being spoken, according to DhA4. 104 on account of Sirima, the beautiful courtesan of
Rajagaha.

15. bimba, a shape, image; cf. S. i. 134. MA.301=DhA. iii. 109=ThagA. explain by attabhava.

16. mmussitam. MA. iii. 302 says that, with 300 bones, held together by 900 sinews, smeared with 900 lumps of flesh, it is built up
(ussita, erected?, on every side.

17. raja Koravyo, It is not clear whether Koravya was his personal name or a generic name of the king of the Kurus. See DPPN. s.v.
Koravya.
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27. Then the Kuru king addressed a trapper,'® saying: “ Clear a pleasure-ground, good trapper, in the deer-park;
we will go to see the lovely ground.”

“ Yes, sire,” and when the trapper had answered the Kuru king in assent, he saw, while he was clearing the
deer-park, the venerable Ratthapala sitting down for the day-sojourn at the root of a tree; on seeing him, he approached
the Kuru king, and having approached, he spoke thus to him;

“Sire, the deer-park is cleared; but there is the young man of family, Ratthapala, the son of a leading family near
this very Thullakotthita, and whom you have constantly praised, sitting at the root of a tree for the day-sojourn.”

28. “ Well then, good trapper, no more now today of the pleasure-ground, but we will now at once pay respects
to the revered Ratthapala,” and when he had said: “ Give away all the solid and soft food that has been prepared,” he had
many lovely vehicles harnessed, and having mounted a lovely vehicle, he set forth from Thullakogthita in great royal
pomp with the many lovely vehicles so as to see the venerable Ratthapala. Having gone by vehicle for as far as the ground
was passable, and having then descended from the vehicle, with his princely train he approached the venerable Ratthapala
on foot; having approached, [66] he exchanged greetings with the venerable Ratthapala; and having conversed in a
friendly and courteous way, he stood at a respectful distance. As he was standing at a respectful distance, the Kuru king
spoke thus to the venerable Ratthapala:

“ Let the revered Ratthapala sit down here on the elephant-rug.

“No, sire; you sit down, I am sitting on a seat of my own.” The Kuru king sat down on the prepared seat; while
he was sitting down the Kuru king spoke thus to the venerable Ratthapala:

29.“ Good Ratthapala, there are these four kinds of loss followed by which some (men) here, having cut off hair
and beard, having donned saffron garments, go forth from home into homelessness. What are the four ? Loss through old
age, loss through illness, loss of wealth, loss of relations.

30. And what, good Ratthapala, is loss through old age ? As to this, good Ratthapala, someone is worn, old, full
of years, has lived his span and is at the close of his life. He reflects thus : [ am now worn, old, full of years, I have lived
my span and am at the close of my life, so it is not easy for me to acquire wealth not already acquired or to use to
advantage the wealth already acquired. Suppose that I, having cut off hair and beard, having donned saffron garments,
should go forth from home into homelessness ?” So he that is followed by this loss through old age, having cut off hair
and beard, having donned saffron garments, goes forth from home into homelessness. Good Ratthapala, this is called loss
through old age. But the revered Ratthapala is still young, endowed with the coal-black hair of radiant youth, in his early
prime, and there is none of this loss through old age for the revered Ratthapala. What has the good Ratthapala known
or seen or heard that he has gone forth from home into homelessness?

31. And what, good Ratthapala, is loss through illness ? As to this, good Ratthapala, someone is ill, in pain,
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grievously ill. He reflects thus : I am now ill, in pain, grievously ill, so it’ is not easy for me to acquire wealth not already
acquired or to use to advantage the wealth already acquired. [67] Suppose . .. (as above) . .. So he that is followed by
this loss through illness . . . goes forth from home into homelessness. Good Ratthapala, this is called loss through illness.
But the revered Ratthapala is still free from illness, not ailing, possessed of a good digestion that is neither too cold nor
too hot, and there is none of this loss through illness for the revered Ratthapala. What has the good Ratthapila known or
seen or heard that he has gone forth from home into homelessness ?

32. And what, good Ratthapiila, is loss of wealth ? As to this, good Ratthapala, someone is rich, of great
possessions, very wealthy, but gradually these riches of his diminish. He reflects thus: * Formerly I was rich, of great
possessions, very wealthy, but gradually these riches of mine have diminished, so it is not easy for me to acquire wealth
... (as above) . ..’ So he that is followed by this loss of wealth . . . goes forth from home into homelessness. Good
Ratthapala, this is called loss of wealth. But the revered Ratthapala is the son of a leading family in this very
Thullakotthita, and there is none of this loss of wealth for the revered Ratthapala. What has the good Ratthapala known

18. migava. MA. 304 says this is the name of the keeper of the pleasaunce. If so, his name was derived from his occupation. The same
word has already occurred in the first line of the last verse above, and there in no way seems to be a proper name. Chalmers
translates as “ huntsman.” As a proper name migava is not included in DPPN. Moreover, in Pali, a proper name is usually
further defined to show who the person was: brahman, householder, king and so on.

19. Asat M. ii. 113. Had the word hatthatthara not been translated as ““ clump of flowers “ by Chalmers, it would have needed no
comment. As it is, it must be noticed that at Vin. i. 192, D. i. 7, 4. i. 181 it is in a sequence with assatthara rathatthara,
horse-rug, chariot-rug, and therefore appears to be elephant-rug. MA. iii. 305 says that a thin “ elephant-rug “ filled with
flowers ( ? bahalapuppho) having been folded double, is spread and indicated (abhilakkhita, distinguished) for it would
not be suitable to sit on it uninvited.
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or seen or heard that he has gone forth from home into homelessness ?

33. And what, good Ratthapala, is loss of relations ? As to this, good Ratthapala, someone has many friends
and acquaintances, kith and kin, but gradually these relations of his diminish. He reflects thus: ‘Formerly I had many
friends and acquaintances, kith and kin, but gradually these relations of mine have diminished, so it is not easy for me
to acquire wealth . . . (as above) . . [68] So he that is followed by this loss of relations, having cut off hair and beard,
having donned saffron garments, goes forth from home into homelessness. Good Ratthapala, this is called loss of
relations. But the revered Ratthapala has many friends and acquaintances, kith and kin, in this very Thullakotthita, and
there is none of this loss of relations for the revered Ratthapala. What has the good Ratthapala known or seen or heard
that he has gone forth from home into homelessness ?

34. These, good Ratthapala, are the four kinds of loss followed by which some (men) here, having cut off hair
and beard, having donned saffron garments, go forth from home into homelessness. But there are none of these for the
revered Ragthapala. What has the good Ratthapala known or seen or heard that he has gone forth from home into
homelessness ?”

35. “There are, sire, four expoundings of dhamma expounded by the Lord who knows, who sees, perfected one,
fully Self-Awakened One; because I have known and seen and heard these I have gone forth from home into
homelessness. What are the four ?

36. The first expounding of dhamma expounded by the Lord . . . fully Self-Awakened One is that: ‘The instable
world is brought to an end.””® Because I have known and seen and heard this I have gone forth from home into
homelessness. The second expounding of dhamma expounded by the Lord . . . fully Self-Awakened One is that: ‘The
world is no refuge, no guard’ . .. The third expounding of dhamma expounded by the Lord . . . fully Self~-Awakened One
is that: ‘The world is not one’s own, one must go leaving everything.” . . . The fourth expounding of dhamma expounded
by the Lord who knows, who sees, perfected one, fully Self-Awakened One is that: * The world lacks and is unsatisfied,
a slave to craving.’

37.Became [ have known and seen and heard this [ have gone forth from home into homelessness. These, sire,
are the four expoundings of dhamma expounded by the Lord who knows, who sees, perfected one, fully [69]
Self-Awakened One; because I have known and seen and heard these I have gone forth from home into homelessness.”

38.“The good Ratthapala says: ‘The instable world is brought to an end.” But how is the meaning of this saying
to be understood, good Ratthapala?”

“ What do you think about this, sire ? Were you, at the age of twenty or twenty-five, expert in (handling) an
elephant and a horse and a chariot and a bow and a sword, strong of leg and arm, able*! and proficient in warfare ?”

“I, good Ratthapala, at the age of twenty or twenty-five, was expert in (handling) an elephant and a horse and
a chariot and a bow and a sword, I was strong of leg and arm, able and proficient in warfare; methinks I was sometimes
inspired; I saw none equal to myself in strength.”

“ What do you think about this, sire ? Are you still so strong in leg and arm, able and proficient in warfare ?”

“ No, good Ratthapala, I am now worn, old, full of years, I have lived my span and am at the close of my
life—round eighty years of age. Sometimes, good Ratthapala, when I want to take a step in one direction I step in
another.”*

“1It was in reference to this, sire, that the Lord who knows, who sees, perfected one, fully Self-Awakened One,
said: * The instable world is brought to an end.” Because I have known and seen and heard this I have gone forth from
home into homelessness.”

39. “ It is wonderful, good Ratthapala, it is marvellous, good Ratthapala, that this was so well spoken by the
Lord who knows, who sees, perfected one, fully Self-Awakened One, that: ‘The instable world is brought to an end.’ For,
good Ratthapala, the instable world is brought to an end. Now, good Ratthapala, in this royal family are squadrons of
elephants and squadrons of horses and squadrons of chariots and squadrons of infantry which, if we were in distress, [70]

20. Upaniyati loko addhuvo. On upaniyati, to be led, driven, to be carried on or away, see K.S. i. 4, n. 1.

21. Reading alamatto with the text, other versions and MA4. iii. 307 against one tentative v.l. and PED. which read, as in other
contexts, alamattho. The meaning in each case however seems to be samattho (as also at DA. 660), to which at MA4. 307
is added attabhavo, the individual. Samattha-attabhava would therefore mean: “ the individual is sufficient unto himself,”
self-reliant, self-sufficient, which also could be taken as a meaning of alam-atta, *“ self is enough.”

22. Cf DhA. i. 7 mahallakassa . . . hatthapada anaswswava honti, an old man’s arms and legs are disobedient.
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would defend us.” The good Ratthapala says: * The world is no refuge, no guard.” But how is the meaning of this saying
to be understood, good Ratthapala ?”

“ What do you think about this, sire ? Have you any chronic illness ?”

“Ihave a chronic illness of wind, good Ratthapala . Sometimes friends and acquaintances, kith and kin stand
round me, saying: ‘Now the Kuru king will pass away, now the Kuru king will pass away.”

” What do you think about this, sire ? Would you be able to say to friends and acquaintances, kith and kin : Let
the good friends and acquaintances, kith and kin, ease my pain, let them all share this feeling so that I could experience
a more buoyant feeling ?” Or do you have to experience that feeling alone ?”

“I, good Ratthapala , am not able to say to friends and acquaintances, kith and kin: . . . (as above) ... So I have
to experience that feeling alone.”

“ It was in reference to this, sire, that the Lord who knows, who sees, perfected one, fully Self-Awakened One,
said: ‘The world is no refuge, no guard.” Because I have known and seen and heard this, [ have gone forth from home
into homelessness.”

“1It is wonderful, good Ratthapala, it is marvellous, good Ratthapala, that this was so well spoken by the Lord
who knows, who sees, perfected one, fully Self-Awakened One, that: ‘The world is no refuge, no guard.” For, good
Ratthapala , the world is no refuge, no guard.

40. Now, Ratthapala, in this royal family is an abundance of gold coins and gold, both in the ground and above
it.” The good Ratthapala says: The world is not one’s own, one must go leaving everything.” But how is the meaning of
this saying to be understood, good Ratthapala?”

“What do you think about this, sire ? Although you at present [71] divert yourself endowed with and possessed
of the five strands of sense-pleasures, will you hereafter be able to say: Even so am I diverting myself endowed with and
possessed of these same five strands of sense-pleasures ?” Or will others come into this wealth while you go on according
to kamma”.

“ Although I at present, dear Ratthapala, divert myself . . . I will not hereafter be able to say : Even so am I
diverting myself endowed with and possessed of these same five strands of sense-pleasures.” So others will come into
this wealth while I go on according to kamma.”

“1It was in reference to this, sire, that the Lord who knows, who sees, perfected one, fully Self-Awakened One,
said : The world is not one’s own, one must go leaving everything.” Because I have known and seen and heard this, [ have
gone forth from home into homelessness.”

“1It is wonderful, good Ratthapala, it is marvellous, good Ratthapala, that this was so well spoken by the Lord
who knows, who sees, perfected one, fully Self-Awakened One, that: ‘The world is not one’s own, one must go leaving
everything.” For, good Ratthapala, the world is not one’s own, one must go leaving everything.

41. Now, the good Ratthapala says : ‘The world lacks and is unsatisfied, a slave to craving.” But how is the
meaning of this saying to be understood, good Ratthapala?”

“ What do you think about this, sire ? Is the Kuru you dwell in as master,” prosperous ?”

“Yes, good Ratthapala, the Kuru I dwell in as master is prosperous.”

“ What do you think about this, sire ? If a trustworthy, reliable man were to come to you here from the east and
having approached you should say : If it please you, sire, you should know that I am coming from the east, and have seen
a great country there, rich, prosperous, thronged with people; there were many squadrons of elephants there, squadrons
ofhorses, squadrons of chariots, squadrons of infantry; there is much ivory there, much gold both unwrought and wrought,
many women are there. And it is possible to conquer it with such and such a force. Conquer it, sire.” What would you
do?”

[72] “ When I had conquered it, good Ratthapala, I should dwell in it as master.”

“ What do you think about this, sire ? If a trustworthy, reliable man were to come to you here from the west .
.. the north . . . the south, and having approached you, should say : . .. (as above, reading west, north, south, for east)
... What would you do ?”

“ When I had conquered it, good Ratthapala, I should dwell in it as master.”

23. pariyodhaya vattimanti. Cf. S. i. 72-73 where the Buddhist view is given: that however many squadrons might guard (rakkhanti)
a person, yet atta (self) is not guarded by them, tesam arakkhito atta; for theirs is merely an outer guard, not an inner.

24. vehasattha (with v.1. vehasagata) as at Vin. iii 48. See B.D. p. 79, n. 6 for further references.

25. ajjhavasati. Cf. Ja. vi. 273, where koravya is explained as Kururatthavasika, a dweller in the Kuru kingdom.
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“ It was in reference to this, sire, that the Lord who knows, who sees, perfected one, fully Self-Awakened One,
said : ‘The world lacks and is unsatisfied, a slave to craving.” Because I have known and seen and heard this, I have gone
forth from home into homelessness.”

“Itis wonderful, good Ratthapala, it is marvellous, good Ratthapala, that this was so well spoken by the Lord
who knows, who sees, perfected one, fully Self-Awakened One, that: ‘The world lacks and is unsatisfied, a slave to
craving.” For, good Ratthapala, the world lacks, it is unsatisfied, it is a slave to craving.”

42. The venerable Ratthapala said this; having said this, he further spoke thus:?

“1 see men of wealth in the world

acquiring property, from delusion they give not away;
out of greed a hoard of wealth they make,

and hanker sorely after more sense-pleasures.

A king, having forcibly conquered the earth,
inhabiting a land with the ocean its confines,
not satisfied with this side of the sea
hankers after the sea’s further side too.

[73] Kings and full many another man

come to their dying their cravings not gone ;

as those that still lack they put off the body;

yet in the world is no satisfaction in sense-pleasures.”’

Letting down their hair, kinsmen bewail him
and say: ‘Alas, he is not undying.’

Bearing him wrapped in a shroud,

kindling a pyre, they cremate him then.

Being prodded by stakes, he burns

in the one garment, riches got rid of.

Not to one who is dying are kinsfolk a refuge
any more than are friends or intimates here.

Heirs carry off his wealth;

but the being goes on according to kamma.
Wealth does not follow him who is dying,
nor child or wife, nor wealth or kingdom.

Long life is not gained from wealth,
nor is old age banished by property.
‘For brief is this life,” the wise say,

non-eternal, subject to change.

Rich and poor feel the touch,?®
fool and wise are touched alike.
But the fool, as though struck down by folly, prostrate lies,

26. In the following unmetrical rendering, I have attempted to be more exactly literal than either Mrs. Rhys Davids or Lord Chalmers.
Otherwise I would have followed one or other of these beautiful versions, the former to be found in Pss. Brea., and the latter
in Fur. Dial. ii., and both of which I have found very helpful.

27. Meaning, I think, that they cannot be satiated.

28. phusanti phassath., i.e. they touch the touch, namely of dying, maranaphassa, MA. iii 308.



[18]
while the wise, touched by the touch, trembles not.

Wherefore better than wealth is wisdom

by which one here secures accomplishments®

Not being accomplished in this becoming or that,*
they do evil deeds from delusion.

He comes to a womb and to another world,

being bound to samsarao,’’ in a successive (round);
one of little wisdom, having faith in him,

comes to a womb and to another world.

[74] As a thief of evil nature, caught in the act
of breaking in, is ruined?? by his own kamma,
so the race, of evil nature, is hereafter,

in another world, ruined by its own kamma.

Divers sweet, delightful sense-pleasures
in various ways disturb the mind;
having seen the peril in sense-pleasures,
I, O sire, have therefore gone forth.

As fruits from the tree, so fall men,

both young and old, on the break up of the body.
Having seen™ this too, I have gone forth, sire.
Better indeed is sure recluseship.”

4. To the Householder Ratthapala

Translated by Sister Uppalavanna.

I heard thus.

At one time the Blessed One was touring the Kuru country with a large community of bhikkhus, arrived in the village
of Thullako.t.thita in the Kuru country. —The brahmin householders of Thullako.t.thita heard that the Blessed One had
arrived and the news spread. The good recluse Gotama, the son of the Sakyas, gone forth from the clan of the Sakyas
while touring the country of Kuru with a large community of bhikkhus arrived in the village of Thullako.t.thita. About
that good Gotama such fame had spread, That Blessed One is perfect, rightfully enlightened, endowed with knowledge
and conduct, well gone, knower of the worlds, the incomparable tamer of those to be tamed, Teacher of gods and men,
enlightened and blessed. To this world of gods and men together with its Maras, Brahmas and the community of
recluses and brahmins, he declares that Teaching by himself known and realized,good at the beginning, in the middle

29. Le. arahantship.

30. bhavabhavesu, explained at MA. 308 as “ in low and excellent becomings,” and at Thaga. as mahantamantesu bhavesu.
Bhavahava also occurs at Sn. 1060, 1068; and at ThigA. 71, scohsaranto bhaveibhave; it means in the various becomings.
Cf. phaliiphala, a variety, or all kinds, of fruit.

31. samsaram apajja, undergoes, experiences, produces samsara. C£S. 1, 37, 38, satto samsaram apadi.

32. hannati, is struck, hit, killed, destroed.

33. In answer to the king’s questions, put in the narrative part of this Discourse, Rattapala now tells him what he has seen and heard
to make him go forth.
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and at the end, full of meanings even in words and stating the pure and complete holy life. It is good to see perfect
ones like that.

Then the brahmin householders of Thullako.t.thita approached the Blessed One, of them, some worshipped the
Blessed One, some exchanged friendly greetings, some raised their hands clasped together, some pronounced their
clan and name, and some others silently, sat on a side.Then the Blessed One instructed, advised, incited and made the
hearts light of the householders of Thullako.t.thita.

At that time the chief clansman Ratthapala’s son was seated in that gathering, and it occurred to him. As I understand
the Teaching given by the Blessed One, it is not easy to lead that holy life, complete, pure and stainless while living in
a household. What if I shave head and beard, put on yellow clothes and go homeless. The brahmin householders of
Thullako.t.thita instructed, advised, incited and the hearts made light by the Blessed One got up from their seats
delighted and pleased worshipped and circumambulated the Blessed One and went away Soon after the brahmin
householders of Thullako.t.thita had gone away the householder’s son Ratthapala approached the Blessed One,
worshiped the Blessed One and sat on aside. Then he said, to the Blessed One. ‘Venerable sir, as I understand the
Teaching given by the Blessed One, it is not easy to lead the complete holy life, pure and stainless while living in a
household. Venerable sir, I desire to shave head and beard, put on yellow clothes, and go homeless. Venerable sir,
may I gain the going forth and the higher ordination.’.

‘Ratthapala, are you given permission to go forth homeless by mother and father?’
‘Venerable sir, I’m not given permission by mother and father to go forth as a homeless.’

‘Ratthapala, the Thus Gone One does not give the going forth as a homeless without the permission of mother and
father.’

‘Then venerable sir, I’ll act in such a manner so that I get permisssion from mother and father for the going forth.
Then the householder’s son Rattapala getting up from his seat worshipped, circumambulated the Blessed One and
approached his mother and father. ‘Mother and father, as [ understand the Teaching given by the Blessed One, it is not
easy to lead the complete holy life, pure and stainless, while living in a household. I desire to shave head and beard,
put on yellow clothes and go forth homeless, give me permission, to go forth.” When this was said, the clansman
Ratthapala’s mother and father said. ‘Dear Ratthapala, you are our only son, dear to us, our pleasure, brought up in
pleasantness, dear Ratthapala, you do not know, what unpleasantness is. Come! Ratthapala, partake of these pleasures,
partake of sensual pleasures and also accumulate merit. We do not give you permission to go forth. At our death, we
will not see you. How could we give you permission to go forth homeless, when we are living?’

For the second, and up to the third time the clansman Ratthapala, said to his mother and father. ‘Mother and father, as
I understand the Teaching given by the Blessed One, it is not easy to lead the complete holy life, pure and stainless,
while living in a household. I desire to shave head and beard, put on yellow clothes, and and to become homeless.
Give me permission, for that. For the third time the clansman Ratthapala’s mother and father said. ‘Dear Ratthapala,
you are our only son, dear to us, our pleasure, brought up in pleasantness. Dear Ratthapala, you do not know, what
unpleasantness is. Come! Ratthapala, partake of these pleasures, partake of sensual pleasures and also accumulate
merit. We do not give you permission to go forth homeless. At our death, we will not see you. How could we give you
permission to go forth homeless while living?’

The clansman Ratthapala not gaining permission from his mother and father stretched himself on the ground saying,
‘either I will die here or I will go forth homeless.’.

Then the clansman Ratthapala’s mother and father said. ‘Dear Ratthapala, you are our only son, dear to us, our
pleasure, brought up in pleasantness, dear Ratthapala, you do not know, what unpleasantness is. Get up,. Ratthapala,
partake of these sensual pleasures and accumulate merit. We do not give you permission to go forth. At our death, we
will not see you. How could we give you permission to go forth homeless when living?’When this was said, the
clansman Ratthapala kept silent. For the second, and up to the third time, the mother and father said to him.’Dear
Ratthapala, you are our only son, dear to us, our pleasure, brought up in pleasantness, dear Ratthapala, you do not
know, what unpleasantness is. Get up,. Ratthapala, partake of these sensual pleasures and accumulate merit also. We
do not give you permission to go forth homeless. At our death, we will not see you. How could we give you
permission to go forth homeless when we are living?’When this was said, the clansman Ratthapala kept silent up to the
third time.

Then the mother and father of the clansman Ratthapala approached the friends of the clansman Ratthapala and said to
them. ‘Your friend Ratthapala has stretched himself on the ground. He says, either I will die, or I will go forth
homeless. Come! Good ones! tell the clansman Ratthapala. Friend, Ratthapala, you are the only son, dear to your
mother and father, their pleasure, brought up in pleasantness, dear Ratthapala, you do not know, what unpleasantness
is, get up,. Ratthapala, partake of these pleasures, partake of sensual pleasures and while doing also accumulate, merit,
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They willnot give you permission to go forth homeless. Even at their death, they will not see you. How could they give
you permission to go forth homeless while living?’

Then the friends of the clansman Ratthapala agreeing with them, approached the clansman Ratthapala and said.
‘Friend, Ratthapala, you are the only son, dear to your mother and father, their pleasure, brought up in pleasantness,
dear Ratthapala, you do not know, what unpleasantness is. Get up,. Ratthapala, partake sensual pleasures and
alsoaccumulate merit.They willnot give you permission to go forthhomeless. At their death, they will not see you.
How could they give you permission to go forth homeless while living?’When this was said, the clansman Ratthapala
kept silent. For the second, and up to the third time, the friends of the clansman Ratthapala said. ‘Friend, Ratthapala,
you are the only son, dear to your mother and father, their pleasure, brought up in pleasantness. Dear Ratthapala, you
do not know, what unpleasantness is. Get up,. Ratthapala, partake of sensual pleasures and also do merit. They willnot
give you permission to go forth homeless. At their death, they will not see you. How could they give you permission to
go forth homeless even while living?” The clansman Ratthapala kept silent. Even up to the third time.

The friends of the clansman Ratthapala approached, the mother and father of the clansman Ratthapala and said.
‘Mother, father, the clansman Ratthapala, is lying on the ground. He said, either I die here, or else I will go forth. If
you do not give him permission, to go forth, homeless, he will die there itself. If you give him permission to go forth
homeless, you would at least see him as one gone forth. If the clansman Ratthapala becomes displeased with the holy
life, what else would he do, other than come back here? So give him permission to go forth homeless.’

‘Dear ones, we give permission to the clansman Ratthapala, to go forth, homeless He should instruct us.’

Then the friends of the clansman Ratthapala approached him and said.’Friend, Ratthapala, you are the only son, dear
to your mother and father, their pleasure, brought up in pleasantness. Dear Ratthapala, you do not know, what
unpleasantness is. Get up,. Ratthapala, partake of sensual pleasures and also accumulate merit. They give you
permission to go forth homeless. Yet you should instruct them.’

Then the clansman Ratthapala, got up, regained power and approached the Blessed One, worshipped, sat on a side and
said. ‘Venerable sir, I’'m given permission by mother and father to go forth homeless.” The clansman Ratthapala
gained the going forth and the higher ordination in the presence of the Blessed One.

Two weeks after confering the higher ordination, to venerable Ratthapala, and having lived as long as he liked in
Thullako.t.thita, the Blessed One, left on a tour to reach Savatthi in stages. Then the Blessed One lived in the
monastery offered by Anathapindika in Jeta’s grove. Venerable Ra.t.thapala abiding secluded and withdrawn from the
crowd, was diligent to dispel and before long for whatever purpose sons of clansmen, rightfully go forth homeless, that
noble end of the holy life, here and now, he realised and abode. He knew, birth is destroyed, the holy life is lived, what
should be done is done, there is nothing more to wish. Venerable Ra.t.thapala became one of the perfect ones.

Then venerable Ra.t.thapala approached the Blessed One, worshipped, sat on a side and said. ‘Venerable sir, I desire
to instruct mother and father if the Blessed One gives me permission.’

The Blessed One, mentally considered the thoughts and thought processes of venerable Ratthapala. Knowing that it’s
not possible for the clansman Ratthapala to give up robes and lead a houehold life said. ‘Ra.t.thapala, if you think it’s
the time, do so.’

Then venerable Ratthapala getting up from his seat, worshipped and circumambulated the Blessed One, arranged the
dwelling and taking bowl and robes left on a tour to reach Thullako.t.thita by stages and arrived there.
InThullako.t.thita.venerable Ra.t.thapala abode in the deer hunting grounds of king Koravya.Then venerable
Ra.t.thapala putting on robes in the morning and taking bowl and robes entered Thullako.t.thita for alms going in due
order. He approached the house of his father. At that time his father was combing his hair at the central entrance to the
hall. Venerable Ra.t.thapala’s father seeing venerable Ra.t.thapala coming in the distance said ‘These shaven headed
recluses gave the going forth to my only dear son.” Thus venerable Ra.t.thapala did not receive morsel food at his own
father’s home nor was morsels refused, hegained abuse.

At that time, a female slave of his earlier home desired to throw away some stale bread, and venerable Ra.t.thapala
said to her. ‘Sister if you desire to throw away that food, put it in my bowl.” When that female slave was putting the
stale bread into the bowl of venerable Ra.t.thapala, she recognised certain signs in the hands, feet and the voice, of
venerable Ra,t.thapala and told his mother.’Indeed, noble lady, know that the noble son Ra.t.thapala has come.’

‘Good one, if you tell the truth, you will be released from slavery.” Then venerableRa.t.thapala’s mother
approachedhis father and told him. Householder, do you know that, our noble son Ra.t.thapala has arrived?.

At that time venerable Ra.t.thapala was partaking that stale bread seated against a wall. Then venerable Ra.t.thapala’s
father approached venerable Ra.t.thapala and said to venerable Ra.t.thapala ‘Dear Ra.t.thapala, why do you partake
that stale bread? Couldn’t you enter your own home?’
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‘Householder, where is a home for a homeless? Householder, we came to your house did not receive morsels, nor a
refusal, we gained only abuse.’.

‘Come dear Ra.t.thapals, let’s go into the house.’
‘Useless householder, I have finished with food for today.’
‘Then dear Ra.t.thapala accept tomorrow’s meal.’.

Venerable Ra.t.thapala accepted, in silence. Then venerable Ra.tt.hapala’s father knowing that the invitation is
accepted approached his own home. Then he amassed all the gold in one place covered it with a guilt mat. Then he
addressed the previous wives of the clansman Ra.t.thapala. In whatever manner you were pleasant agreeable and
loveable to him earlier get yourselves decorated in that manner. Then venerable Ra.t.thapala’s father made
preparations of nourishing eatables and drinks, and informed venerable Ra.t.thapala. ‘Dear Ra.t.thapala, the food is
ready.” Then venerable Ra.t.thapala putting on robes and taking bowl and robes entered the house of his father and sat
on the prepared seat. Venerable Ra.t.thapala’s father removing the cover manifested,the mass of gold, and said to
venerable Ra.t.thapala. ‘Dear Ra.t.thapala, this is wealth that comes from your mother, this is wealth that comes from
your father, this is wealth that comes from your grand father. Dear Ra.t.thapala. It is possible to partake wealth and
accumulate merit. Come dear Ra.t.thapala, give up robes partake of this wealth and accumulate merit.’

‘Householder, if you allow me to say a word, amass this gold, put it into a cart and drop it in a whirl pool in the middle
of river Ganges. What is the reason? Householder, on account of this wealth arise grief, lament, unpleasantness,
displeasure and distress.’

Then the previous wives of venerable Ra.t.thapala disguising themselves in various ways came out and said. ‘Noble
son, how are those nymphs on account of whom you lead a holy life?’

‘Sisters, [ do not lead the holy life on account of celestial nymphs.’

The earlier wives of venerable Ra.t.thapala, thinking the noble son of the householder addresses us as sisters, they fell
unconscious.

Then venerable Ra.t.thapala said to his father. ‘Householder, if there is food, to offer, offer, do not trouble us.’.
Then he said. ‘Partake dear Ra.t.thapala, and with his own hands served and satisfied venerable Ra.t.thapala.’
Venerable Ra.t.thapala having finishd his meal and putting away the bowl, standing said these verses.

‘Look at the fathom long, decorated, upright body,

It’s ill with many thoughts, nothing’s permanent, there.
Look at the comely form; bones covered with the skin,
Decorated with clothes, gems and earings, is bearable.
Feet are painted red, the face is powdered,

Good, for deluded fools, not for those, searching beyond.
Hair plaited in eight strands, eyes smeared with ungent,
Good, for deluded fools, not for those, searching beyond.
The decayed body is like a newly painted picture,

Good, for delude fools, not for those, searching beyond.
The hunter, set the snare, wild animals did not approach
Partaking, the food, we go, leaving the hunter weeping.’

Then venerable Ra.t.thapala approached, king Koravya’s deer hunting grounds.and sat under a certain a tree to spend
the day. King Koravya addressed the deer hunter: Friend, deer hunter, clean,the hunting grounds, we would like to go
to the park to see the good soil. The deer hunter agreeing was cleaning the hunting grounds, when he saw venerable
Ra.t.thapala seated under a certain tree to spend the day. Then the deer hunter approached king Koravya and said.
‘Me’ lord! The hunting grounds are cleared and there is the clansman Ra.t.thapala’s son seated under a certain tree to
spend the day. He is the son of the high clansman of Thullako.t.thita, You have praised him several times ‘Friend, deer
hunter, we will not go to the park, today we will associate good Ra.t.thapala.”Then king Koravya distributed all the
eatables and drinks, among the gathered, for deer hunting and gotready many royal conveyances. Ascending one of
them went to Thullako.t.thita in all royal splendour. Going as far as could be reached by carriages, got down, and
approached venerable Ra.t.thapala on foot, with great haste. Approaching venerable Ra.t.thapala, exchanged friendly
greetings, with him and sat on a side..

Then king Koravya standing, said to venerable Ra.t.thapala, ‘Good sir, Ra.t.thapala, sit on this elephant rug.’.
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‘Useless, great king, you sit, I’'m already seated.’

Then the king sat on the prepared seat and said to venerable Ra.t.thapala. ‘Good Ra.t.thapala, with the decrease of four
things a certain one shaves head and beard, puts on yellow clothes and goes forth homeless. What are the four? Good
Ra.t.thapala it’s decrease by decay, by illness, of wealth, and of relations. Good Ra.t.thapala, the decrease of decay
comes when aged, come to the end of life. He reflects.now I’'m decayed, aged, come to the end of life. It’s not easy for
me to accumulate not accumulated wealth, or to increase accumulated wealth, what if I shave head and beard, put on
yellow clothes, and go forth homeless. Overcome by decay, shaving head and beard, putting on yellow clothes, he
goes forth homeless. To this is said the decrease by decay. Good Ra.t.thapala is now young, in the prime of youth,
with dark hair, in the first stage of life. The decrease by decay is not evident, Good Ra.t.thapala, knowing what, seeing
what, or hearing what, went forth as a homeless?

Good Ra.t.thapala, what is the decrease by illness?. A certain one becomes gravely ill. Then he reflects I'm gravely ill,
it’s not easy for me to accumulate not accumulated wealth, or to increase accumulated wealth. What if I shave head
and beard, put on yellow clothes, and go forth homeless. He overcome by illness, shaving head and beard, would put
on yellow clothes and go forth homeless. This is decrease by illness. Good Ra.t.thapala now has no illness. Is free
from disorders. Is endowed with a good digestion, neither too hot nor too cold. Good Ra.t.thapala has no decrease by
illness. Knowing what, seeing what, or hearing what, did good Ra.t.thapaala go forth as a homeless?

Good Ra.t.thapala, what is the decrease of wealth? A certain one is very rich, with much wealth. His wealth gradually
decreases. Then he reflects earlier I was very rich, now my wealth has gradually decreased. It’s not easy for me to
accumulate not accumulated wealth, or to increase accumulated wealth. What if [ shave head and beard, put on yellow
clothes, and go forth homeless. Overcome by decrease of wealth shaving head and beard, putting on yellow clothes, he
goes forth as a homeless. This is the decrease of wealth. Good Ra.t.thapala comes from an esteemed clan, from
Thullako.t.thita. The decrease of wealth is not to good Ra.t.thapala Good Ra.t.thapala, knowing what, seeing what, or
hearing what went forth as a homeless?

Good Ratthapala, what is the decrease of relations? Good Ra.t.thapala, a certain one, has many friends, co-associates,
and blood relations. With time they gradually decrease. He reflects, earlier I had, many friends, co-associates, and
blood relations, they gradually decreased. Now, I cannot accumulate, not accumulated wealth, or increase wealth.
What if [ shave head and beard, put on yellow clothes, and go forth homeless?. Overcome by decrease of relations
shaving head and beard, putting on yellow clothes, he goes forth homeless. This is decrease of relations. In this
Thullako.t.thita, good Ra.t.thapala has many friends, co-associates, and blood relations. The decrease of relations is
not to good Ra.t;thapala Good Ra.t.thapala, knowing what, seeing what, or hearing what did go forth homeless?

Good Ra.t.thapala, these are the four decreases, on account of which a certain one shaving head and beard, putting on
yellow clothes, would go forth as a homeless. These decreases are not evident to Good Ra.t.thapala at present. Good
Ra.t.thapala, knowing what, seeing what, or hearing what did go forth homeless?’

‘Great king, by the Blessed One, perfect, rightfully enlightened, four indications are made Knowing, seeing, and
hearing them, I went forth as a homeless. What are the four?‘The world goes on with changes’ Great king, this is the
first advice given by that Blessed One, who knows, sees, is perfect and rightfully enlightened. Knowing, seeing and
hearing it, I went forth as a homeless.

‘A self, wielding power over the world is not attained’ Great king, this is the secondadvice, given by that Blessed One,
who knows, sees, is perfect and rightfully enlightened. Knowing, seeing and hearing this I went forth homeless.’

‘Destitute is the world, leaving everything, one goes’ Great king, this is the third advice given by that Blessed One,
who knows, sees, is perfect and rightfully enlightened. Knowing seeing and hearing it, I went forth homeless.

‘Insatiated, the world is enslaved to craving’, Great king, this is the fourth advice given by that Blessed One, who
knows, sees, is perfect and rightfully enlightened.Knowing seeing and hearing it, I went forth homeless.

Great king, the Blessed One, perfect and rightfully enlightened, has made these four indications. Knowing, seeing, and
hearing them, I went forth homeless.’

Good Ra.t.thapala said ‘The world goes on with changes’, how should we know its meaning?

‘Great king, was there a time, when you were twenty years, or even five and twenty years?At that time were you
clever, at riding elephants, horses, chariots, clever with the bow and arrow, clever in fighting with the sword? At that
time did you have strong legs and arms, and didn’t you think the most important thing was going for a battle?’

. ‘Good Ra.t.thapala, there was a time when I was twenty years and twenty five years, then I was clever at riding
elephants, horses, chariots, clever in handling the bow and arrow, clever in fighting with the sword. Then I had strong
legs and arms and thought the most important thing was to go to the battle. There was a time when I thought there was
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no one so powerful as me.’
‘Great king, do you have that strength in your legs and arms, to go to the battle now?’

‘Good Ratthapala, I’'m decayed, aged, grown old and come to the end of life. Now, I’m in my eightieth year and when
I put my foot down, it does not stay where I put it down.’

Great king, it was on account of this, that the Blessed One, who knows, sees, is perfect, rightfully enlightened, said
‘The world goes on with changes’ Iknowing, seeing and hearing it went forth homeless.’

.’Good Ra.t.thapala, indeed, these words of the Blessed One, who knows, sees, is perfect rightfully enlightened, ‘The
world goes on with changes’ are wonderful. The world indeed, goes on with changes. In this royal family are seen
fleets of elephants, fleets of horses, fleets of chariots and armies of foot soldiers. They stand by, for times of difficulty.
Good Ra.t.thapala said, ‘A self wielding power over the world is not attained” how should we know its meaning?’

‘Great king, do you have a chronic illness?’

‘Good Ra.t.thapala, I have a chronic illness related to air, and on certain days, my friends, co-associates, and blood
relations, think, now king Koravya will die.’.

‘Great king, is it possible to share your grave unpleasant feelings with your friends, co-associates, and blood relations,
so that you may feel less of those feelings. Or do you feel all those unpleasant feelings by yourself?’

‘It is not possible, good Ra.t.thapala, to share these unpleasant feelings with my friends, co-associates and blood
relations, I have to feel them by myself.’

‘Great king, it was on account of this, that the Blessed One, who knows, sees, is perfect, rightfully enlightened, said.
‘A self wielding power over the world is not attained.” Knowing, seeing and hearing it, I went forth homeless..’.

‘Good Ra.t.thapala, indeed, these words of the Blessed One, who knows, sees, is perfect rightfully enlightened, ‘A self
wielding power over the world is not attained’ are wonderful. Indeed a self, wielding power over the world is not
possible. In this royal clan there is much gold and soverign gold, there is many treasures opened and not opened. Good
Ra.t.thapala said,‘Destitute is the world, goes leaving everything’ how should we know its meaning?

‘What do you think, at present you are accomplished and provided with the five strands of sensual pleasures. Would
you think, I will partake of these five strands of sensual pleasures, or would let any other one partake of these same
five strands ofsensual pleasures, and would you think, lwill give it up for the sake of another, let me be meted out
according to my actions?’

‘Good Ra.t.thapala, at present, I’'m accomplished and provided with the five strands of sensual pleasures, I would not
allow another to partake of these five strands of sensual pleasures, sacrificing them for another go to be meted out
according to my actions.’. .. Great king, it was on account of this, that the Blessed One, who knows, sees, is perfect,
rightfully enlightened, said ,‘Destitute is the world, goes leaving everything’ andlknowing, seeing and hearing it went
forth homeless.’

Good Ra.t.thapala, indeed, these words of the Blessed One, who knows, sees, is perfect rightfully enlightened,
‘Destitute is the world, goes leaving everything’ are wonderful.. In deed the world is without ownership and goes
leaving everything. Good Ra.t.thapala it was said ‘The world is insatiated, slaved to craving” How should we know its
meaning?

‘Greatking, is the country Kuru, you rule prosperous?’
‘Yes, good Ra.t.thapala, the country Kuru, I rule is prosperious.’

‘Great king, a trustworthy man would come from the east and tell you: Great king, know this, in the east there is a
state, very prosperous, densely populated. It has a large fleet of elephants, a large fleet of horses, a large fleet of
chariots, a lare army of foot soldiers, there is a collection of loot there, with much gold and silver and captured
women. With whatever powers, you have, it is possible to win over that state. What would you do?

‘Good Ra.t.thapala, I will win over that state and rule it.’

‘Great king, a trustworthy man would come from the west,-- from the north,--from the south,-- from across the
ocean,and tell you: Great king, know this, on the other side of the ocean there is a state very prosperous, densely
populated. It has a large fleet of elephants, a large fleet of horses, a large fleet ofchariots, a lare army of foot soldiers,
there is a collection of loot there, with much gold and silver and captured women. With whatever powers, you have, it
is possible to win over that state. What would you do?’

‘Good Ra.t.thapala, I will win over that state and rule over it.’
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‘Great king, it was on account of this, that the Blessed One, who knows, sees, is perfect, rightfully enlightened, said
,‘The world is insatiated slaved to craving * andlknowing, seeing and hearing it went forth homeless.’

‘Good Ra.t.thapala, indeed, these words of the Blessed One, who knows, sees, is perfect rightfully enlightened, ‘The
world is insatiated and slaved to craving’ are wonderful.. In deed the world is insatiated and slaved to craving.’

Venerable Ra.t.thapala said thus and further said these verses,

I see wealthy humans not giving anything to any one,

Greedy for sensuality, they accumulate money.

The king not satisfied with his own territories,

Desires, territories beyond the ocean

Not only kings, many others die, craving insatiated

Even those on the decreasing side, do not give up sensuality.
Relations wail with dishevelled hair, when,

Wrapped in a single cloth, is carried to be burnt.

Leaving all belongings, goes to the pyre

To the dead there are no positions, relations or friends.

The heirs carry away his wealth, he goes with what he has done,

The dead, do not take their wealth, nor do they take wives or children.
Long life is not gained with wealth, nor is decay desroyed, with it,
The wise said that life is short here. It’s impermanent and changes,
The wealthy and the poor, the wise and the foolish, they all feel,

The fool is submerged in it, the wise do not feel,

Therefore wisdom is the chief wealth, to reach the beyond

Not finishing, the desire ‘to be’ and ‘not to be’, demerit is done through delusion,
People, go on, in existences making it their heritage

The fools go from womb to womb lacking in faith.

Like the robber caught red handed, demerit kills the doer.

The evil doer is destroyed by his own actions, in the next world.
Sensuality is vivid, enticing and pleasant, comesdisguised to win the mind,
Great king, seeing these dangers of sensuality, I went forth.

Like fruits on a tree, humans fall, at death, young or old,

Seeing this too I went forth, recluseship is indeed superior.

5. Pali Text of the Sutta

2. Ratthapalasuttam

1. Evam me sutam— ekam samayam bhagava kurtusu carikam caramano mahata bhikkhusaiighena saddhim
yena thullakotthikam , nama kurunam nigamo tadavasari. Assosum kho thullakotthika , brahmanagahapatika—
“samano (2.0245) khalu, bho, gotamo sakyaputto sakyakula pabbajito kurusu carikam caramano mahata
bhikkhusafighena saddhim thullakotthikam anuppatto. Tam kho pana bhavantam gotamam evam kalyano
kittisaddo abbhuggato— ‘itipi so bhagava araham sammasambuddho vijjacaranasampanno sugato lokavidu anuttaro
purisadammasarathi sattha devamanussanam buddho bhagava’ti. So imam lokam sadevakam samarakam sabrahmakam
sassamanabrahmanim pajam sadevamanussam sayam abhififia sacchikatva pavedeti. So dhammam deseti adikalyanam
majjhekalyanam pariyosanakalyanam sattham sabyafijanam, kevalaparipunnam parisuddham brahmacariyam pakaseti.
Sadhu kho pana tatharupanam arahatam dassanam hoti”ti. Atha kho thullakotthika brahmanagahapatika yena bhagava
tenupasaikamimsu; upasafikamitva appekacce bhagavantam abhivadetva ekamantam nisidimsu; appekacce
bhagavata saddhim sammodimsu, sammodaniyam katham saraniyam vitisaretva ekamantam nisidimsu;
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appekacce yena bhagava tenafijalim panametva ekamantam nisidimsu; appekacce bhagavato santike namagottam
savetva ekamantam nisidimsu; appekacce tunhibhuta ekamantam  nisidimsu.  Ekamantam  nisinne  kho
thullakotthike brahmanagahapatike bhagava dhammiya kathaya sandassesi samadapesi samuttejesi sampahamsesi.

294. Tena kho pana samayena ratthapalo nama kulaputto tasmimyeva thullakotthike aggakulassa , putto tissam
parisayam nisinno hoti. Atha kho ratthapalassa kulaputtassa etadahosi— “yatha yatha khvaham bhagavata dhammam
desitam ajanami ,, nayidam sukaram agaram ajjhavasata ekantaparipupnam ekantaparisuddham sarkhalikhitam
brahmacariyam caritum. Yamnunaham kesamassum oharetva kasayani vatthani acchadetva agarasma anagariyam
pabbajeyyan”ti. Atha kho thullakotthika brahmanagahapatika bhagavata dhammiya kathaya sandassita samadapita
samuttejita sampahamsita bhagavato bhasitam abhinanditva anumoditva utthayasana bhagavantam abhivadetva
padakkhinam katva pakkamimsu. Atha kho ratthapalo kulaputto acirapakkantesu thullakotthikesu (2.0246)
brahmanagahapatikesu yena bhagava tenupasankami; upasankamitva bhagavantam abhivadetva eckamantam nisidi.
Ekamantam nisinno kho ratthapalo kulaputto bhagavantam etadavoca— “yatha yathaham, bhante, bhagavata dhammam
desitam ajanami, nayidam sukaram agaram ajjhavasata ekantaparipunnam ekantaparisuddham sarikhalikhitam
brahmacariyam caritum. Icchamaham, bhante, kesamassum oharetva kasayani vatthani acchadetva agarasma anagariyam
pabbajitum. Labheyyaham, bhante, bhagavato santike pabbajjam, labheyyam upasampadam. Pabbajetu mam bhagava”ti
,. “Anufiatosi pana tvam, ratthapala, matapituhi agarasma anagariyam pabbajjaya”ti? “Na khoham, bhante, anufifiato
matapituhi agarasma anagariyam pabbajjaya”ti. “Na kho, ratthapala, tathagata ananufifatam matapituhi puttam
pabbajenti”ti. “Svaham, bhante, tatha karissami yatha mam matapitaro anujanissanti agarasma anagariyam pabbajjaya”ti.

295. Atha kho ratthapalo kulaputto utthayasana bhagavantam abhivadetva padakkhinam katva yena matapitaro
tenupasafikami; upasankamitva matapitaro etadavoca— ‘“ammatata, yatha yathaham bhagavata dhammam desitam
ajanami, nayidam sukaram agaram ajjhavasata ekantaparipunnam ekantaparisuddham sankhalikhitam brahmacariyam
caritum. Icchamaham kesamassum oharetva kasayani vatthani acchadetva agarasma anagariyam pabbajitum.
Anujanatha mam agarasma anagariyam pabbajjaya”ti. Evam vutte, ratthapalassa kulaputtassa matapitaro
ratthapalam kulaputtam etadavocum— “tvam khosi, tata ratthapala, amhakam ekaputtako piyo manapo sukhedhito
sukhaparibhato ,. Natvam, tataratthapala, kassaci dukkhassa janasi. Maranenapi te mayam akamaka vina bhavissama.
Kim pana mayam (2.0247) tam jivantam anujanissama agarasma anagariyam pabbajjaya”ti? Dutiyampi kho ratthapalo
kulaputto ...pe... tatiyampi kho ratthapalo kulaputto matapitaro etadavoca— “ammatata, yatha yathaham bhagavata
dhammam desitam ajanami, nayidam sukaram agaram ajjhavasata ekantaparipunpam ekantaparisuddham
safkhalikhitam brahmacariyam caritum. Icchamaham kesamassum oharetva kasayani vatthaniacchadetva agarasma
anagariyam pabbajitum. Anujanatha mam agarasma anagariyam pabbajjaya”ti. Tatiyampi kho ratthapalassa
kulaputtassa matapitaro ratthapalam kulaputtam etadavocum— “tvam khosi, tata ratthapala, amhakam ekaputtako piyo
manapo sukhedhito sukhaparibhato. Na tvam, tata ratthapala, kassaci dukkhassa janasi. Maranenapi te mayam
akamaka vina bhavissama. Kim pana mayam tam jivantam anujanissama agarasma anagariyam pabbajjaya”ti?

296. Atha kho ratthapalo kulaputto— “na mam matapitaro anujananti agarasma anagariyam pabbajjaya”ti
tattheva anantarahitaya bhumiya nipajji- “idheva me maranam bhavissati pabbajja va”ti. Atha kho ratthapalo
kulaputto ekampi bhattam na bhuiiji, dvepi bhattani na bhuiiji, tinipi bhattani na bhufiji, cattaripi bhattani na
bhuiiji, paficapi bhattani na bhufiji, chapi bhattani na bhuifiji, sattapi bhattani na bhuiji. Atha kho ratthapalassa
kulaputtassa matapitaro ratthapalam kulaputtam etadavocum— “tvam khosi, tata ratthapala, amhakam ekaputtako piyo
manapo sukhedhito sukhaparibhato. Na tvam, tata ratthapala, kassaci, dukkhassa janasi ,. Maranenapi te mayam
akamaka vina bhavissama. Kim pana mayam tam jivantam anujanissama agarasma anagariyam pabbajjaya. Utthehi,
tata rafthapala, bhuiija ca piva ca paricarehi ca; bhuiijanto pivanto paricarento kame paribhufijanto pufiiani karonto
abhiramassu. Na tam mayam anujanama agarasma anagariyam pabbajjaya ,. Maranenapi te mayam akamaka vina
bhavissama. Kim panamayam tam jivantam anujanissama agarasma anagariyam pabbajjaya”ti? Evam vutte, ratthapalo
kulaputto tunhi ahosi. Dutiyampi kho ratthapalassa kulaputtassa matapitaro (2.0248) ratthapalam kulaputtam
etadavocum ...pe... dutiyampi kho ratthapalo kulaputto tuphi ahosi. Tatiyampi kho ratthapalassa kulaputtassa
matapitaro ratthapalam kulaputtam etadavocum— “tvam khosi, tataratthapala, amhakam ekaputtako piyo manapo
sukhedhito sukhaparibhato. Na tvam, tata ratthapala, kassaci dukkhassa janasi. Maranenapi te mayam akamaka
vina bhavissama, kim pana mayam tam jivantam anujanissama agarasma anagariyam pabbajjaya. Utthehi, tata
ratthapala, bhufija ca piva ca paricarehi ca; bhufijjanto pivanto paricarento kame paribhufijanto puififiani karonto
abhiramassu. Na tam mayam anujanama agarasma anagariyam pabbajjaya. Maranenapi te mayam akamaka vina
bhavissama. Kim pana mayam tam jivantam anujanissama agarasma anagariyam pabbajjaya”ti? Tatiyampi kho
ratthapalo kulaputto tunh1 ahosi.

297. Atha kho ratthapalassa kulaputtassa sahayaka yena ratthapalo kulaputto tenupasarikamimsu; upasankamitva
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ratthapalam kulaputtam etadavocum— “tvam khosi ,, samma ratthapala, matapitinam ekaputtako piyo manapo
sukhedhito sukhaparibhato. Na tvam, samma ratthapala, kassaci dukkhassa janasi. Maranenapi te matapitaro akamaka
vina bhavissanti. Kim pana te tam jivantam anujanissanti agarasma anagariyam pabbajjaya. Utthehi, samma
ratthapala, bhuifija ca piva ca paricarehi ca; bhuiijjanto pivanto paricarento kame paribhufijanto puififiani karonto
abhiramassu. Na tam matapitaro anujanissanti , agarasma anagariyam pabbajjaya. Maranenapi te matapitaro
akamaka vina bhavissanti. Kim pana te tam jivantam anujanissanti agarasma anagariyam pabbajjaya”ti? Evam vutte,
ratthapalo kulaputto tunhi ahosi. Dutiyampi kho... tatiyampi kho ratthapalassa kulaputtassa sahayaka ratthapalam
kulaputtam etadavocum— “tvam khosi, samma ratthapala, matapitunam ekaputtako piyo manapo sukhedhito
sukhaparibhato, na tvam, samma ragthapala, kassaci dukkhassa janasi, maranenapi te matapitaro akamaka vina
bhavissanti. Kim pana te tam jivantam anujanissanti agarasma anagariyam pabbajjaya? Utthehi, sammaratthapala, bhuiija
ca piva ca paricarehi ca, bhufijanto pivanto paricarento kame paribhufijanto puiifiani (2.0249) karonto abhiramassu. Na
tam matapitaro anujanissanti agarasma anagariyam pabbajjaya, maranenapi te matapitaro akamaka vina bhavissanti.
Kim pana te tam jivantam anujanissanti agarasma anagariyam pabbajjaya”ti? Tatiyampi kho ratthapalo kulaputto tunhi
ahosi.

298. Atha kho ratthapalassa kulaputtassa sahayaka yena ratthapalassa kulaputtassa matapitaro tenupasafnkamimsu;
upasaikamitva ratthapalassa kulaputtassa matapitaro etadavocum— “ammatata, eso ratthapalo kulaputto tattheva
anantarahitaya bhumiya nipanno— ‘idheva me maranam bhavissati pabbajja va’ti. Sace tumhe ratthapalam kulaputtam
nanujanissatha agarasma anagariyam pabbajjaya, tattheva , maranam agamissati. Sace pana tumhe ratthapalam
kulaputtam anujanissatha agarasma anagariyam pabbajjaya, pabbajitampi nam dakkhissatha. Sace ratthapalo
kulaputto nabhiramissati agarasma anagariyam pabbajjaya, ka tassa , afifla gati bhavissati? Idheva paccagamissati.
Anujanatha ratthapalam kulaputtam agarasma anagariyam pabbajjaya”i. “Anujanama, tata, ratthapalam
kulaputtam agarasma anagariyam pabbajjaya. Pabbajitena ca pana , matapitaro uddassetabba”ti. Atha kho
ratthapalassa kulaputtassa sahayaka yena ratthapalo kulaputto tenupasankamimsu; upasankamitva ratthapalam
kulaputtam etadavocum— “utthehi, samma ratthapala ,, anufifiatosi matapituhi agarasma anagariyam pabbajjaya.
Pabbajitena ca pana te matapitaro uddassetabba”ti.

299. Atha kho ratthapalo kulaputto utthahitva balam gahetva yena bhagava tenupasankami; upasaikamitva
bhagavantam abhivadetva ekamantam nisidi. Ekamantam nisinno kho ratthapalo kulaputto bhagavantam etadavoca—
“anuiifiato aham, bhante, matapituhi agarasma anagariyam pabbajjaya. Pabbajetu mam bhagava”ti. Alattha kho
ratthapalo kulaputto bhagavato (2.0250) santike pabbajjam, alattha upasampadam. Atha kho bhagava acirupasampanne
ayasmante ratthapale addhamasipasampanne thullakotthike yathabhirantam viharitva yena savatthi tena carikam
pakkami. Anupubbena carikam caramano yena savatthitadavasari. Tatra sudam bhagava savatthiyam viharati jetavane
anathapindikassa arame. Atha kho ayasma ratthapalo eko vupakattho appamatto atapi pahitatto viharanto
nacirasseva— yassatthaya kulaputta sammadeva agarasma anagariyam pabbajanti tadanuttaram—
brahmacariyapariyosanam dittheva dhamme sayam abhififia sacchikatva upasampajja vihasi. ‘Khipa jati, vusitam
brahmacariyam, katam karaniyam, naparam itthattaya’ti abbhaffiasi. Afiflataro kho panayasmaratthapalo arahatam ahosi.

Atha kho ayasma ratthapalo yena bhagava tenupasarnikami; upasafikamitva bhagavantam abhivadetva ekamantam
nisidi. Ekamantam nisinno kho ayasma ratthapalo bhagavantam etadavoca— “icchamaham, bhante, matapitaro
uddassetum, sace mam bhagava anujanati”ti. Atha kho bhagava ayasmato ratthapalassa cetasa ceto paricca ,
manasakasi. Yatha , bhagava afifiasi— “abhabbo kho ratthapalo kulaputto sikkham paccakkhaya hinayavattitun”ti, atha
kho bhagava ayasmantam ratthapalam etadavoca— ‘“yassadani tvam, ratthapala, kalam maffiasi”ti. Atha kho
ayasma ratthapalo utthayasana bhagavantam abhivadetva padakkhinam katva senasanam samsametva
pattacivaramadaya yena thullakotthikam tena carikam pakkami. Anupubbena carikam caramano yena
thullakotthiko tadavasari. Tatra sudam ayasma ratthapalo thullakotthike viharati rafifio korabyassa migacire. Atha
kho ayasma ratthapalo pubbanhasamayam nivasetva pattacivaramadaya thullakotthikam pindaya pavisi. Thullakotthike
sapadanam pindaya caramano yena sakapitu nivesanam tenupasankami. Tena kho pana samayena ayasmato ratthapalassa
pita majjhimaya dvarasalaya ullikhapeti. Addasa kho ayasmato ratthapalassa pita ayasmantam ratthapalam duratova
agacchantam. Disvana etadavoca— “imehi mundakehi samanakehi amhakam ekaputtako piyo manapo pabbajito”ti. Atha
kho ayasma ratthapalo (2.0251) sakapitu nivesane neva danam alattha na paccakkhanam; affiadatthu akkosameva
kho ayasma ratthapalo tam fiatidasim etadavoca— “sacetam, bhagini, chaddaniyadhammam, idha me patte akira”ti. Atha
kho ayasmato ratthapalassa fiatidasi tam abhidosikam kummasam ayasmato ratthapalassa patte akiranti hatthanafica
padanafica sarassa ca nimittam aggahesi.

300. Atha kho ayasmato ratthapalassa fatidasi yenayasmato ratthapalassa mata tenupasafikami; upasankamitva
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ayasmato ratthapalassa mataram etadavoca— “yaggheyye, janeyyasi— ‘ayyaputto ratthapalo anuppatto’”’ti. “Sace,
je, saccam bhanasi, adasim tam karom1”ti ,. Atha kho ayasmato ratthapalassa mata yenayasmato ratthapalassa pita
tenupasafikami; upasafikamitva ayasmato ratthapalassa pitaram etadavoca— “yagghe, gahapati, janeyyasi— ‘ratthapalo
kira kulaputto anuppatto’”’ti? Tena kho pana samayena ayasma rafthapalo tam abhidosikam kummasam afifiataram
kuttamulam , nissaya paribhufjati. Atha kho ayasmato ratthapalassa pita yenayasma ratthapalo tenupasarikami;
upasankamitva ayasmantam ratthapalam etadavoca— “atthi nama, tata ratthapala, abhidosikam kummasam
paribhuiijissasi? Nanu, tata ratthapala, sakam geham gantabban”ti? “Kuto no, gahapati, amhakam geham agarasma
anagariyam pabbajitanam? Anagara mayam, gahapati. Agamamha kho te, gahapati, geham, tattha neva danam
alatthamha na paccakkhanam; afiladatthu akkosameva alatthamha”ti. “Ehi, tata ratthapala, gharam gamissamati.
“Alam, gahapati, katam me ajja bhattakiccam”. “Tena hi, tata ratthapala, adhivasehi svatanaya bhattan”ti. Adhivasesi
kho ayasma ratthapalo tunhibhavena. Atha kho ayasmato rafthapalassa pita ayasmato ratthapalassa adhivasanam
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viditva yena sakam nivesanam tenupasankami; upasafikamitva mahantam hirafifiasuvannassa pufijam karapetva kilafjehi
(2.0252) paticchadetva ayasmato ratthapalassa puranadutiyika amantesi— “etha tumhe, vadhuyo, yena alafikarena
alanikata pubbe ratthapalassa kulaputtassa piya hotha manapa tena alankarena alafikarotha”ti.

301. Atha kho ayasmato rafthapalassa pita tassa rattiya accayena sake nivesane panitam khadaniyam
bhojaniyam patiyadapetva ayasmato ratthapalassa kalam arocesi— “kalo, tata ratthapala, nitthitam bhattan”ti. Atha
kho ayasma ratthapalo pubbanhasamayam nivasetva pattacivaramadaya yena sakapitu nivesanam tenupasarikami;
upasafikamitva pafifiatte asane nisidi. Athakho ayasmato ratthapalassa pita tam hirafifiasuvannassa pufijjam vivarapetva
ayasmantam ratthapalam etadavoca— “idam te, tata ratthapala, matu mattikam dhanam, afifiam pettikam, afilam
pitamaham. Sakka, tata ratthapala, bhoge ca bhufjitum pufifiani ca katum. Ehi tvam, tata ratthapala ,, hinayavattitva
bhoge ca bhuiijassu puiifiani ca karohi”ti. “Sace me tvam, gahapati, vacanam kareyyasi, imam hirafiflasuvannassa
pufijam sakate aropetva nibbahapetva majjhegarigaya nadiya sote opilapeyyasi. Tam kissa hetu? Ye uppajjissanti hi
te, gahapati, tatonidanam sokaparidevadukkhadomanassupayasa”ti. Atha kho ayasmato ratthapalassa puranadutiyika
paccekam padesu gahetva ayasmantam ratthapalam etadavocum— “kidisa nama ta, ayyaputta, accharayo yasam
tvam hetu brahmacariyam carasi”ti? “Na kho mayam, bhagini, accharanam hetu brahmacariyam carama’ti.
“Bhaginivadena no ayyaputto ratthapalo samudacarati”ti ta tattheva mucchita papatimsu. Atha kho ayasma
ratthapalo pitaram etadavoca— “sace, gahapati, bhojanam databbam, detha; ma no vihethetha”ti. “Bhuiija, tata
ratthapala, nitthitam bhattan”ti. Atha kho ayasmato ratthapalassa pita ayasmantam ratthapalam panitena khadaniyena
bhojaniyena sahattha santappesi sampavaresi.

302. Atha kho ayasma ratthapalo bhuttavi onitapattapani thitakova ima gatha abhasi—

“Passa (2.0253) cittikatam bimbam, arukayam samussitam;
aturam bahusarikappam, yassa natthi dhuvam thiti.
“Passa cittikatam rupam, manina kundalena ca;

atthi tacena onaddham, saha vatthebhi sobhati.
“Alattakakata pada, mukham cunnakamakkhitam;

alam balassa mohaya, no ca paragavesino.
“Atthapadakata kesa, netta aijjanamakkhita;

alam balassa mohaya, no ca paragavesino.

“Afijaniva nava , citta, putikayo alafikato;

alam balassa mohaya, no ca paragavesino.

“Odahi migavo pasam, nasada vakaram migo;

bhutva nivapam gacchama ,, kandante migabandhake”ti.

Atha kho ayasma ratthapalo thitakova ima gatha bhasitva yena rafifio korabyassa migaciram tenupasankami;
upasankamitva afifiatarasmim rukkhamule divaviharam nisidi.

303. Atha kho raja korabyo migavam amantesi— “sodhehi, samma migava, migaciram uyyanabhumim; gacchama
subhumim dassanaya”ti. “Evam, deva”ti kho migavo rafifio korabyassa patissutva migaciram sodhento addasa
ayasmantam ratthapalam affiatarasmim rukkhamule divaviharam nisinnam. Disvana yena raja korabyo
tenupasarikami; upasafikamitva rajanam korabyam etadavoca— “suddham kho te, deva, migaciram. Atthi cettha
ratthapalo nama kulaputto imasmimyeva thullakotthike aggakulassa putto yassa tvam abhinham kittayamano ahosi, so
afifiatarasmim rukkhamule divaviharam nisinno”ti. “Tena hi, samma migava, alam danajja uyyanabhumiya.
Tameva dani mayam bhavantam ratthapalam payirupasissama”ti. Atha kho raja korabyo “yam tattha khadaniyam
bhojaniyam patiyattam tam sabbam vissajjetha”ti vatva bhadrani bhadrani yanani yojapetva bhadram yanam
abhiruhitva bhadrehi bhadrehi yanehi thullakotthikamha niyyasi (2.0254) mahaccarajanubhavena , ayasmantam
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ratthapalam dassanaya. Yavatika yanassa bhumi yanena gantva yana paccorohitva pattikova ussataya ussataya
parisaya yenayasma ratthapalo tenupasankami; upasankamitva ayasmata ratthapalena saddhim sammodi.
Sammodaniyam katham saraniyam vitisaretva ekamantam atthasi. Ekamantam thito kho raja korabyo ayasmantam
ratthapalam etadavoca— “idha bhavam ratthapala hatthatthare , nisidatu”ti. “Alam, maharaja, nisida tvam; nisinno
aham sake asane”ti. Nisidiraja korabyo pafifiatte asane. Nisajja kho raja korabyo ayasmantam ratthapalam etadavoca—

304. “Cattarimani, bho ratthapala, parijufifiani yehi parijufifiechi samannagata idhekacce kesamassum oharetva

kasayani vatthani acchadetva agarasma anagariyam pabbajanti. Katamani cattari? Jaraparijufifiam,
byadhiparijufiflam, bhogaparijuiifiam, fatiparijuiifiam. Katamafica, bho ratthapala, jaraparijufitam? Idha, bho
ratthapala, ekacco jinno hoti vuddho mahallako addhagato vayo-anuppatto. So iti patisaficikkhati— ‘aham khombhi
etarahi jinno vuddho mahallako addhagato vayo-anuppatto. Na kho pana maya sukaram anadhigatam va bhogam
adhigantum adhigatam va bhogam phatim katum ,. Yamnunaham kesamassum oharetva kasayani vatthani acchadetva
agarasma anagariyam pabbajeyyan’ti. So tena jaraparijufifiena samannagato kesamassum oharetva kasayani vatthani
acchadetva agarasma anagariyam pabbajati. Idam vuccati, bho ratthapala, jaraparijufiiam. Bhavam kho pana ratthapalo
etarahi daharo yuva susukalakeso bhadrena yobbanena samannagato pathamena vayasa. Tam bhoto ratthapalassa
jaraparijufifiam natthi. Kim bhavam ratthapalo fiatva va disva va sutva va agarasma anagariyam pabbajito?

“Katamafica, bho ratthapala, byadhiparijufitam? Idha, bho ratthapala, ekacco abadhiko hoti dukkhito
balhagilano. So iti patisaficikkhati (2.0255)— ‘aham khomhi etarahi abadhiko dukkhito balhagilano. Na kho pana
maya sukaram anadhigatam va bhogam adhigantum adhigatam va bhogam phatim katum. Yamnunaham kesamassum
oharetva kasayani vatthani acchadetva agarasma anagariyam pabbajeyyan’ti. So tena byadhiparijufiilena samannagato
kesamassum oharetva kasayani vatthani acchadetva agarasma anagariyam pabbajati. Idam vuccati, bho ratthapala,
byadhiparijufitlam. Bhavam kho pana ratthapalo etarahi appabadho appatariko samavepakiniya gahaniya samannagato
natisitaya naccuphaya. Tam bhoto ratthapalassa byadhiparijufifiam natthi. Kim bhavam ratthapalo fiatva va disva
va sutva va agarasma anagariyam pabbajito?

“Katamafica, bho ratthapala, bhogaparijufifiam? Idha, bho ratthapala, ekacco addho hoti mahaddhano mahabhogo.
Tassa te bhoga anupubbena parikkhayam gacchanti. So iti patisaficikkhati— ‘aham kho pubbe addho ahosim mahaddhano
mahabhogo. Tassa me te bhoga anupubbena parikkhayam gata. Na kho pana maya sukaram anadhigatam va bhogam
adhigantum adhigatam va bhogam phatim katum. Yamnunaham kesamassum oharetva kasayani vatthani acchadetva
agarasma anagariyam pabbajeyyan’ti. So tena bhogaparijuiifiena samannagato kesamassum oharetva kasayani
vatthani acchadetva agarasma anagariyam pabbajati. Idam vuccati, bho ratthapala, bhogaparijufiiam. Bhavam kho pana
ratthapalo imasmimyeva thullakotthike aggakulassa putto. Tam bhoto ratthapalassa bhogaparijufifiam natthi. Kim
bhavam ratthapalo fiatva va disva va sutva va agarasma anagariyam pabbajito?

“Katamafica, bho ratthapala, fiatiparijufiiam? Idha, bho ratthapala, ekaccassa bahu honti mittamacca fiatisalohita.
Tassa te flataka anupubbena parikkhayam gacchanti. So iti patisaficikkhati- ‘mamam kho pubbe bahu ahesum
mittamacca fatisalohita. Tassa me te anupubbena parikkhayam gata. Na kho pana maya sukaram anadhigatam va
bhogam adhigantum adhigatam va bhogam phatim katum. Yamnunaham kesamassum oharetva kasayani vatthani
acchadetva agarasma anagariyam pabbajeyyan’ti. So (2.0256) tena fiatiparijufifiena samannagato kesamassum oharetva
kasayani vatthani acchadetva agarasma anagariyam pabbajati. Idam vuccati, bho ratthapala, fiatiparijuiifiam. Bhoto kho
panaratthapalassa imasmimyeva thullakotthike bahii mittamacca fiatisalohita. Tam bhoto ratthapalassa fiatiparijuiifiam
natthi. Kim bhavam ratthapalo fiatva va disva va sutva va agarasma anagariyam pabbajito?

“Imani kho, bho ratthapala, cattari parijufifani, yehi parijufifiehi samannagata idhekacce kesamassum oharetva
kasayani vatthani acchadetva agarasma anagariyam pabbajanti. Tani bhoto ratthapalassa natthi. Kim bhavam
ratthapalo fiatva va disva va sutva va agarasma anagariyam pabbajito”ti?

305. “Atthi kho, maharaja, tena bhagavata janata passata arahata sammasambuddhena cattaro dhammuddesa uddittha,
ye aham , fiatva ca disva ca sutva ca agarasma anagariyam pabbajito. Katame cattaro? ‘Upaniyyati loko addhuvo’ti
kho, maharaja, tena bhagavata janata passata arahata sammasambuddhena pathamo dhammuddeso uddittho,
yamaham fiatva ca disva sutva ca agarasma anagariyam pabbajito. ‘Atano loko anabhissaro’ti kho, maharaja, tena
bhagavata janata passata arahata sammasambuddhena dutiyo dhammuddeso uddittho, yamaham fatva ca disva sutva
ca agarasma anagariyam pabbajito. ‘Assako loko, sabbam pahaya gamaniyan’ti kho, maharaja, tena bhagavata janata
passata arahata sammasambuddhena tatiyo dhammuddeso uddittho, yamaham fiatva ca disva sutva ca agarasma
anagariyam pabbajito. ‘Pno loko atitto taphadaso’ti kho, maharaja, tena bhagavata janata passata arahata
sammasambuddhena catuttho dhammuddeso uddittho, yamaham fiatva ca disva sutva ca agarasma anagariyam
pabbajito. Ime kho, maharaja, tena bhagavata janata passata arahata sammasambuddhena cattaro dhammuddesa
uddittha, ye aham flatva ca disva sutva ca agarasma anagariyam pabbajito”ti.
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306. ““Upaniyyati (2.0257) loko addhuvo’ti- bhavam ratthapalo aha. Imassa, bho ratthapala, bhasitassa katham
attho datthabboti? “Tam kim maffiasi, maharaja, tvam visativassuddesikopipannavisativassuddesikopi hatthismimpi
katavi assasmimpi katavi rathasmimpi katavi dhanusmimpi katavi tharusmimpi katavi arubali bahubali alamatto
safgamavacaro”ti? “Ahosim aham, bho ratthapala, visativassuddesikopi panpavisativassuddesikopihatthismimpikatavi
assasmimpi katavi rathasmimpi katavi dhanusmimpi katavi tharusmimpi katavi urubali bahubali alamatto
safngamavacaro.  Appekadaham, bho ratthapala, iddhimava mafiie na , attano balena samasamam
samanupassami”ti. “Tam kim mafifiasi, maharaja, evameva tvam etarahi urubali bahubali alamatto saigamavacaro”ti?
“No hidam, bho ratthapala. Etarahi jinno vuddho mahallako addhagato vayo-anuppatto asitiko me vayo vattati.
Appekadaham, bho ratthapala, ‘idha padam karissami’ti afifieneva padam karom1”ti. “Idam kho tam, maharaja, tena
bhagavata janata passata arahata sammasambuddhena sandhaya bhasitam— ‘upaniyyati loko addhuvo’ti, yamaham
flatva ca disva sutva ca agarasma anagariyam pabbajito”ti. “Acchariyam, bho ratthapala, abbhutam, bho ratthapala!
Yava subhasitam cidam tena bhagavata janata passata arahata sammasambuddhena— ‘upaniyyati loko addhuvo’ti.
Upaniyyati hi, bho ratthapala, loko addhuvo.

“Samvijjante kho, bho ratthapala, imasmim rajakule hatthikayapi assakayapi rathakayapi pattikayapi, amhakam
apadasu pariyodhaya vattissanti. ‘Atano loko anabhissaro’ti— bhavam ratthapalo aha. Imassa pana, bho ratthapala,
bhasitassa katham attho datthabbo”ti? “Tam kim maffiasi, maharaja, atthi te koci anusayiko abadho”ti? “Atthi me,
bho ratthapala, anusayiko abadho. Appekada mam, bho ratthapala, mittamacca fatisalohita parivaretva thita honti-
‘idani raja korabyo kalam karissati, idani raja korabyo kalam karissat1’”
(2.0258) te mittamacce fiatisalohite— ‘ayantu me bhonto mittamacca fatisalohita, sabbeva santa imam vedanam
samvibhajatha, yathaham lahukatarikam vedanam vediyeyyan’ti- udahu tvamyeva tam vedanam vediyasi”ti?
“Naham, bho ratthapala, labhami te mittamacce fiatisalohite— ‘ayantu me bhonto mittamacca fiatisalohita, sabbeva
santa imam vedanam samvibhajatha, yathaham lahukatarikam vedanam vediyeyyan’ti. Atha kho ahameva tam
vedanam vediyami”ti. “Idam kho tam, maharaja, tena bhagavata janata passata arahata sammasambuddhena sandhaya
bhasitam— ‘atano loko anabhissaro’ti, yamaham fiatva ca disva sutva ca agarasma anagariyam pabbajito”ti.
“Acchariyam, bho ratthapala, abbhutam, bho ratthapala! Yava subhasitam cidam tena bhagavata janata passata arahata
sammasambuddhena— ‘atano loko anabhissaro’ti. Atano hi, bho ratthapala, loko anabhissaro.

“Samvijjati kho, bho ratthapala, imasmim rajakule pahutam hirafifiasuvannam bhumigatafica vehasagatafica.
‘Assako loko, sabbam pahaya gamaniyan’ti- bhavam ratthapalo aha. Imassa pana, bho ratthapala, bhasitassa
katham attho datthabbo”ti? “Tam kim mafifasi, maharaja, yatha tvam etarahi paficahi kamagunehi samappito
samangibhuto paricaresi, lacchasi tvam paratthapi— ‘evamevaham imeheva paficahi kamagunehisamappito samangibhuto
paricarem1i’ti, udahu afifle imam bhogam patipajjissanti, tvam pana yathakammam gamissasi”ti? “Yathaham, bho
ratthapala, etarahi paficahi kamagunehi samappito samangibhuto paricaremi, naham lacchami paratthapi— ‘evameva
imeheva paficahi kamagunehi samappito samarigibhuto paricaremi’ti. Atha kho affie imam bhogam patipajjissanti;
aham pana yathakammam gamissami”ti. “Idam kho tam, maharaja, tena bhagavata janata passata arahata
sammasambuddhena sandhaya bhasitam— ‘assako loko, sabbam pahaya gamaniyan’ti, yamaham fiatva ca disva ca sutva
ca agarasma anagariyam pabbajito”ti. “Acchariyam, bho ratthapala, abbhutam, bho ratthapala! Yava subhasitam
cidam tena bhagavata janata passata arahata sammasambuddhena- ‘assako loko, sabbam pahaya gamaniyan’ti(2.0259).
Assako hi, bho ratthapala, loko sabbam pahaya gamaniyam.

“‘Dno loko atitto tanhadaso’ti- bhavam ratthapalo aha. Imassa, bho ratthapala, bhasitassa katham attho
datthabbo”ti? “Tam kim maffiasi, maharaja, phitam kurum ajjhavasasi”ti? “Evam, bho ratthapala, phitam kurum
ajjhavasami”ti. “Tam kim mafiflasi, maharaja, idha puriso agaccheyya puratthimaya disaya saddhayiko
paccayiko. So tam upasankamitva evam vadeyya— ‘yagghe, maharaja, janeyyasi, aham agacchami puratthimaya
disaya? Tatthaddasam mahantam janapadam iddhaficeva phitafica bahujanam akinnamanussam. Bahu tattha hatthikaya
assakaya rathakaya pattikaya; bahu tattha dhanadhafidam ,; bahu tattha hiraffiasuvannam akataficeva katafica; bahu
tattha itthipariggaho. Sakka ca tavatakeneva balamattena , abhivijinitum. Abhivijina, maharaja’ti, kinti nam
kareyyas1”ti? “Tampi mayam, bho ratthapala, abhivijiya ajjhavaseyyama”ti. “Tam kim maififiasi, maharaja, idha puriso
agaccheyya pacchimaya disaya... uttaraya disaya... dakkhinaya disaya... parasamuddato saddhayiko paccayiko. So
tam upasankamitva evam vadeyya— ‘yagghe, maharaja, janeyyasi, aham agacchami parasamuddato?
Tatthaddasam mahantam janapadam iddhaficeva phitafica bahujanam akinnamanussam. Bahu tattha hatthikaya assakaya
rathakaya pattikaya; bahu tattha dhanadhafiam; bahu tattha hirafifiasuvannam akataficeva katafica; bahu tattha
itthipariggaho. Sakka ca tavatakeneva balamattena abhivijinitum. Abhivijina, maharaja’ti, kinti nam kareyyasi”ti?
“Tampi mayam, bho ratthapala, abhivijiya ajjhavaseyyama”ti. “Idam kho tam, maharaja, tena bhagavata janata passata
arahata sammasambuddhena sandhaya bhasitam— ‘Uno loko atitto tanhadaso’ti, yamaham fiatva ca disva sutva ca

ti. “Tam kim mafifasi, maharaja, labhasi tvam
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agarasma anagariyam pabbajito”ti. “Acchariyam, bho ratthapala, abbhutam, bho ratthapala! Yava subhasitam

cidam tena bhagavata janata passata arahata ssmmasambuddhena— ‘uno loko atitto tanhadaso’ti. Bno hi, bho ratthapala,

loko atitto tanhadaso™ti.

Idamavoca (2.0260) ayasma ratthapalo. Idam vatva athaparam etadavoca—
307. “Passami loke sadhane manusse,

laddhana vittam na dadanti moha;
luddha dhanam , sannicayam karonti,
bhiyyova kame abhipatthayanti.
“Raja pasayha pathavim vijitva,
sasagarantam mahimavasanto ,.
oram samuddassa atittartipo,
param samuddassapi patthayetha.
“Raja ca afifie ca bahu manussa,
avitatanha , maranam upenti.
unava hutvana jahanti deham,
kamehi lokamhi na hatthi titti.
“Kandanti nam fat1 pakiriya kese,
ahovata no amarati cahu;
vatthena nam parutam niharitva,
citam samadaya , tatodahanti.
“So dayhati sulehi tujjamano,
ekena vatthena pahaya bhoge;
na miyamanassa bhavanti tana,
natidha mitta atha va sahaya.
“Dayadaka tassa dhanam haranti,
satto pana gacchati yena kammam;
na miyamanam dhanamanveti kifici,
putta ca dara ca dhanafica rattham.
“Na (2.0261) dighamayum labhate dhanena, na capi vittena jaram vihanti;
appam hidam jivitamahu dhira, asassatam vipparinpamadhammam.
“Addha dalidda ca phusanti phassam,
balo ca dhiro ca tatheva phuttho;
balo ca balya vadhitova seti,
dhiro ca, na vedhati phassaphuttho.
“Tasma hi pafifava dhanena seyyo,
yaya vosanamidhadhigacchati;
abyositatta , hi bhavabhavesu,
papani kammani karonti moha.
“Upeti gabbhafica parafica lokam,
samsaramapajja paramparaya;
tassappapaifiilo abhisaddahanto,
upeti gabbhafica parafica lokam.
“Coro yatha sandhimukhe gahito,
sakammuna haiifiati papadhammo;
evam paja pecca paramhi loke,
sakammuna hafiflati papadhammo.
“Kamahi citra madhura manorama,
viruparupena mathenti cittam;
adinavam kamagunesu disva,
tasma aham pabbajitomhi raja.
“Dumapphalaneva patanti manava,
dahara ca vuddha ca sarirabheda;
etampi disva , pabbajitomhi raja,
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apannakam samaffiameva seyyo”ti.
Ratthapalasuttam nitthitam dutiyam.



