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1. Introduction
by Victor Gunasekara

This is another Jataka type discourse. It gives two previous lives of the Buddha, once as King Makhadeva and
the second as King Mimi a last descendent of the line of Makhadeva. Other than the story line there is very little that is
of doctrinal interest in this sutta.

The real problem is how to interpret such suttas where obviously mythical elements are involved. One
explanation is to treat them as later additions to the Canon. This is most likely the case but there is no direct evidence
that it is a later addition. The moral of this is not to treat anything in the Canon that cannot be explained as events that
could have happened in the context in which they are related. Very often there are clues which show that the story has
to be treated as a mythical.

A clear indicator of this is the extraordinary life span of Makhadeva and his generation. We are told that his
childhood, period of viceroy or crown prince, the period of his rulership, and finally the period of his recluse-ship were
each 184,000 years. This would make his life span 736,000 years! The life spans of his contemporaries as well as of his
successors were also of similar length. This would make it clear to his listeners, who had an average life span not very
different from what it is today, that they were dealing with a highly hypothetical situation. They would not have difficulty
in treating these stories as completely fictional.

The four periods in King Mukhadeva’s life correspond to the four stages (ashramas) of life recommended in
the Brahmanical religion of the day. But there these stages have the normal length with the third being the longest.

It is not clear why the Buddha recited these fictional previous births of himself as the Bodhisatva. In several
Jataka stories there is a clear moral principle demonstrated. But no such clear moral principle can be discerned in this
sutta. These has been some background which may have had some relevance which is not recorded either in the sutta
or in the commentaries. Perhaps the contemporary ruler of Mithla was not a righteous ruler as Mukhadeva us said to have
been. But there is also no clear description of the right rules of rulership either. The commentary speaks of the so-called
“ten rules of kingship” (dasarajadharma) but these are not elaborated in the sutta. What is directly said is the kings of
this line observed the Uposatha days, and when they were old, voluntarily renounced the kingship handing over the royal
duties to the eldest son after instructing him how he should behave.

A Dhamma principle that is involved in this sutta is the inevitability of old age (jara) and death (marana), and
how people should prepare for them. The approach of old age and death is heralded by the “heavenly messengers”
(Devadutam). Here the very first appearance of grey hair is taken as the first of the heavenly messengers. A full list of
these heavenly messengers is given in other suttas like the Devaduta Sutta (Majjhima Nikaya No. 130).

The king on being told of the appearance of the first divine messenger in the form of grey hairs by his barber
renounces his Kingdom and becomes a recluse. Here he practices loving-kindness meditation as well as other forms of
meditation and gains rebirth in the Deva world. The successors of Mukhadeva also continue this righteous practice until
the last of them King Nimi, who is also identified as a part rebirth of the Buddha. With Nimi the line of righteous kings
is broken and his son does not follow this practice and is described as the “last man”. Presumably the line of kings started
by Mukhadeva come to an end, but what we are not told.

An interesting incident is that in the time of King Nimi the king is invited by Sakka the king of the gods to visit
the Brahma world. Sakka sends him a divine chariot driven by the charioteer Matali. Matali offers the King the option
of seeing the hell realm on his way to the Brahma realm. But there is no discription of Hell as is given in the Devasutta
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(mn No. 130). Nimi is finally led to see the devaloka but he is not satisfied with what he saw and wants to go back to
the human world.

The Buddha concludes by saying that the highest reward for the Madhadeva line of kings is going to the Brahma
heaven. This is becasue there was no Buddha at the time to show people the way. The Buddha says that he has shown
the way to Nibbana and urges the Bhikkhus not to be the “second man”.

2. King Makhadeva

Translated by Bhikkhu Bodhi

1. Thus have L heard." On one occasion, the Blessed One was living at Mithila in the Makhadeva Mango Grove.”

2. Then in a certain place the Blessed One smiled. It occurred to the venerable Ananda: “What is the reason,
what is the cause for the Blessed One’s smile? Tathagatas do not smile for no reason.” So he arranged his upper robe on
one shoulder, and extending his hands in reverential salutation towards the Blessed One, he asked him: “Venerable sir,
what is the reason, what is the cause, for the Blessed One’s smile? Tathagatas do not smile for no reason.”

3. “Once, Ananda, in this same Mithila there was a king named Makhadeva. He was a righteous king who ruled
by Dhamma, a great king who was established in the Dhamma.? He conducted himself by the Dhamma among brahmins
and householders, among town-dwellers and countryfolk, and observed the Uposatha days on the fourteenth, fifteenth
and eighth of the fortnight.”*

4. “Now at the end of many years, many hundred years, many thousand years,’ King Makhadeva addressed his
barber thus: ‘Good barber, when you see any grey hairs growing on head, then tell me.’ - “Yes, sire,” he replied. And after
many years, many hundred years, many thousand years, the barber saw grey hairs growing on King Makhadeva’s head.”’
When he saw them, he said to the king: ‘The divine messengers® have appeared, sire; grey hairs are to be seen growing
on your majesty’s head.” - ‘Then, good barber, pull out those grey carefully with tweezers and put them in my palm.’ —
‘Yes, sire, he replied, and he pulled out those grey hairs carefully with tweezers and put them in the king’s palm.

“Then King Makhadeva gave the best township to his barber, then calling the prince, his eldest son, he said:
‘Dear prince, the divine messengers have appeared; grey hairs are seen growing on my head. I have enjoyed human
sensual pleasures; now it is time to seek divine sensual pleasures. Come, dear prince, take over the kingship. I shall shave
off my hair and beard, put on the yellow robe, and go forth from the home life into homelessness. And now, dear prince,
when you too see grey hairs growing on your head, then after giving the best township to your barber, and after carefully
instructing the prince, your eldest son, in kingship, shave off your hair and beard, put on the yellow robe, then go forth
from the home life into homelessness. Continue this good practice instituted by me and do not be the last man. Dear
prince, when there are two men living, he under whom there occurs a breach of this good practice — he is the last man
among them. Therefore, dear prince, I say to you: Continue this good practice [76] instituted by me and do not be the last
man.’

5. “Then, after giving the best township to his barber and after carefully instructing the prince, his eldest son,
in kingship, in the Makhadeva Mango Grove he shaved off his hair and beard, put on the yellow robe, and went forth from
the home life into homelessness.

“He abided pervading one quarter with a mind imbued with loving-kindness, likewise the second, likewise the
third, likewise the fourth; so above, below, around, and everywhere, and he abided pervading the all-encompassing world
with a mind imbued with loving-kindness, abundant, immeasurable, without hostility and without ill will.

1. See Makhadeva Jataka (No. 9) and Nimi Jataka (No. 54). King Makhadeva and King Nimi were earlier births of the Buddha
Gotama.

. The grove was originally planted by Makhadeva and thus was still named after him.

MA: He was established in the ten wholesome courses of action.

. The Uposatha is the religious observance day of ancient India, also absorbed as such into Buddhism. See n.59.

. According to Buddhist cosmology, the lifespan of human beings oscillates between a minimum of ten years and a maximum of
many thousands of years. Makhadeva lived at a time when the lifespan was at the long end of the spectrum.

6. On the “divine messengers” - the foretokens of old age, illness, and death - see MN 130.
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“He abided pervading one quarter with a mind imbued with compassion...with a mind imbued with appreciative
joy ... with a mind imbued with equanimity, likewise the second, likewise the third, likewise the fourth; so above, below,
around, and everywhere, and to all as to himself, he abided pervading the all encompassing world with a mind imbued
with equanimity, exalted, immeasurable, without hostility and without ill will.

6. “For eighty-four thousand years King Makhadeva played childish games; for eighty-four thousand years he
acted as viceroy for eighty-four thousand years he governed the kingdom; for eighty-four thousand years he led the holy
life in this Makhadeva Mango Grove after shaving off his hair and beard, putting on the yellow robe, and going forth from
the home life into homelessness. By developing the four divine abodes, on the dissolution of the body, after death, he
passed on to the Brahma-world.

7-9.“Now atthe end of many years, many hundred years, many thousand years, King Makhadeva’ son addressed
his barber thus: ... (as above, §§4-6, reading “King Makhadeva’s son” throughout)... By developing the four divine
abodes, on the dissolution of the body, after death, he passed on to the Brahma-world.

10. “The descendants of King Makhadeva’s son to the number of eighty-four thousand kings in succession, after
shaving off their hair and beard and putting on the yellow robe, went forth from the home life into homelessness in this
Makhadeva Mango Grove. They abided pervading one quarter with a mind imbued with loving-kindness ... with
compassion ... with appreciative; joy ... with equanimity ... without ill will.

11. “For eighty-four thousand years they played childish’ games; for eighty-four thousand years they acted as
viceregents; for eighty-four thousand years they governed the kingdom; for eighty-four thousand years they led the holy
life in this Makhadeva Mango Grove after shaving off their hair and beard, putting on the yellow robe, and going forth
from the home into homelessness. By developing the four divine abodes, on the dissolution of the body, after death, they
passed on to the Brahma-world.”

12. “Nimi was the last of those kings. He was a righteous king who ruled by the Dhamma, a great king who was
established in the Dhamma. He conducted himself by the Dhamma among brahmins and householders, among
town-dwellers and country folk, and he observed the Uposatha days on the fourteenth, teenth, and eighth of the fortnight.

13. “Once, Ananda, when the gods of the Thirty-three /79/ met together and were seated in the Sudhamma
Assembly, a discussion arose among them: ‘It is a gain, sirs, for the people Videha, it is a great gain for the people of
Videha that their king Nimi is a righteous king who rules by the Dhamma, a great king who is established in the Dhamma.
He conducts himself by Dhamma among brahmins and householders, among towndwellers and countryfolk, and he
observes the Uposatha days on the fourteenth, fifteenth, and eighth of the fortnight.’

“Then Sakka, ruler of gods, addressed the gods of the Thirtythree: ‘Good sirs, do you want to see King Nimi?’
- ‘Good sir, we want to see King Nimi.’

“Now on that occasion, it being the Uposatha day of the fifteenth, King Nimi had washed his head and ascended
to the upper palace chamber, where he was seated for the Uposatha observance. Then, just as quickly as a strong man
might extend his flexed arm or flex his extended arm, Sakka, ruler of gods, vanished among the gods of the Thirty-three
and appeared in the presence of King Nimi. He said: ‘Itis a gain for you, great king, it is a great gain for you, great king.
When the gods of the Thirty-three had met together and were seated in the Sudhamma Assembly, this discussion arose
among them: “It is a gain, sirs, for the people of Videha ... eighth of the fortnight.” Great king, the gods want to see you.
I shall send a chariot harnessed to a thousand thoroughbreds for you, great king. Great king, mount the divine chariot
without misgiving.’

“King Nimi consented in silence. Then, just as quickly as a strong man might extend his flexed arm or flex his
extended arm, Sakka, ruler of gods, vanished in the presence of King Nimi and appeared among the gods of the
Thirty-three.

14. “Then Sakka, ruler of gods, addressed the charioteer Matali thus: ‘Come, good Matali, prepare a chariot
harnessed to a thousand thoroughbreds, and go to King Nimi and say: “Great king, this chariot harnessed to a thousand
thoroughbreds has been sent for you by Sakka, ruler of gods. Great king, mount the divine /80] chariot without
misgiving.”’

“‘May your words be held sacred,” the charioteer Matali replied. And having prepared a chariot harnessed to
athousand thoroughbreds, he went to King Nimi and said: ‘Greatking, this chariot harnessed to a thousand thoroughbreds
has been sent for you by Sakka, ruler of gods. Great king, mount the divine chariot without misgiving. But, great king,
by which route shall I drive you: by that on which doers of evil experience the results of evil actions, or by that on which
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doers of good experience the results of good actions?’ - ‘Drive me by both routes, Matali.”

15. “Matali brought King Nimi to the Sudhamma Assembly. Sakka, ruler of gods, saw King Nimi coming in the
distance and said to him: ‘Come, great king! Welcome, great king! The gods of the Thirty-three, great king, seated in the
Sudhamma Assembly, have expressed themselves thus: “It is a gain, sirs, for the people of Videha...eighth of the
fortnight.” Great king, the gods of the Thirty-three want to see you. Great king, enjoy; divine might among the gods.’

“‘Enough, good sir. Let the charioteer drive me back to’ Mithila. There I will conduct myself by the Dhamma
among brahmins and householders, among town-dwellers and countryfolk; there I will observe the Uposatha days on the
fourteenth, fifteenth, and eighth of the fortnight.’

16. “Then Sakka, ruler of gods, told the charioteer Matali: ‘Come, good Matali, prepare the chariot harnessed
to a thousand thoroughbreds and drive King Nimi back to Mithila.’

“‘May your word be held sacred,’ the charioteer Matali replied. And having prepared the chariot harnessed to
a thousand thoroughbreds, he drove King Nimi back to Mithila. And, there, indeed, King Nimi conducted himself by
the Dhamma’ among brahmins and householders, among town-dwellers and countryfolk; and there /87] he observed the
Uposatha days on the fourteenth, fifteenth, and eighth of the fortnight.

17-19. “Then at the end of many years, many hundred year’ many thousand years, King Nimi addressed his
barber thus ... (as above, §§4-6, reading “King Nimi” throughout) ...[82]... developing the four divine abodes, on the
dissolution of th body, after death, he passed on to the Brahma-world.

20. “Now King Nimi had a son named Kalarajanaka. He not go forth from the home life into homelessness. He
broke good practice. He was the last man among them.

21. “Now, Ananda, it may be that you think thus: ‘Certainly someone else was King Makhadeva on that
occasion.” But should not be regarded thus. I was King Makhadeva on that occasion. I instituted that good practice and
later generations continued that good practice instituted by me. But that kind good practice does not lead to
disenchantment, to dispassion, cessation, to peace, to direct knowledge, to enlightenment, Nibbana, but only to
reappearance in the Brahma-world. But there is this kind of good practice that has been instituted by me which leads to
complete disenchantment, to dispassion, to cessation, to peace, to direct knowledge, to enlightenment, to Nibbana. And
what is that good practice? It is this Noble Eightfold Path; that is, right view, right intention, right speech, right action,
right livelihood, right effort, right mindfulness, ,end right concentration. This is the good practice instituted by me now,
which leads to complete disenchantment, to dispassion, to cessation, to peace, to direct knowledge, to enlightenment, to
Nibbana.

“Ananda, I say to you: continue this good practice instituted by me and do not be the last man. Ananda, when
there are two men living, he under whom there occurs a breach of this good practice - he is the last man among them.
Therefore, Ananda, I say to you: continue this good practice instituted by me and do not be the last man.®
That is what the Blessed One said. The venerable Ananda was satisfied and delighted in the Blessed One’s words.

3. Discourse on Makhadeva
Translated by I. B. Horner

THUS have I heard: At one time the Lord was staying near Mithila in Makahadeva’s Mango Grove’. Then the
Lord smiled (when he came to a) certain place. Then it occurred to the venerable Ananda “ What is the cause, what the
reason that the Lord is smiling ? Not without motive do Tathigatas smile.” Then the venerable Ananda, having
arranged his robe over one shoulder, having saluted the Lord with joined palms, spoke thus to the Lord: “ Now, revered
sir, what is the cause, what the reason that the Lord is smiling ? Not without motive do Tathigatas smile”.

“ Once upon a time, Amanda, in this very Mithila there was a king named Makhadeva, a dhamma-man, a king
under dhamma, firm in dhamma, a great king who fared by dhamma among brahmans and householders, townsfolk and

7. MA: Matali led him first through the hells, then he turned back and led him through the heavenly world.

8. MA: The good practice is being broken by a virtuous bhikkhu when he thinks, “I cannot obtain arahantship; and does not exert
energy. It has been broken by a corrupt bhikkhu. It is being continued by the seven sekhas. It has been continued by the
arahant.

9. This Grove was originally planted by Makhadeva, and although other kings replaced trees that had died, the Grove was known by
its early name. M.A iii, 309.
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countryfolk, and who observed the Observance on the fourteenth, fifteenth and eighth days of the half-month.'® Then,

Ananda, at the end of many years, many hundreds of years, many thousands of years, King Makhadeva addressed his

barber, saying: ‘When, good barber, you see grey hairs growing on my head, then you may tell me.’ Ananda, the
barber answered King Makhideva in assent, saying, * Yes, sire.’ Then, Ananda, at the end of many years, many
hundreds of years, many thousands of years, the barber saw grey hairs growing on King Makhadeva’s head. Seeing that,

Ananda, he spoke thus to King Makhadeva: ‘Death’s messengers'! have appeared to his majesty; grey hairs are to be seen

growing on his head.’

‘Well then, good barber, when you have pulled out those grey hairs properly with the tweezers, place them on
my fingers.’

‘Yes, your majesty.” And when, Ananda, the barber had answered King Makhadeva in assent, he pulled out the
grey hairs properly with the tweezers and placed them on King Makhadeva’s fingers. And, Ananda, King Makhadeva,
having given the boon of a village to the barber, had the prince who was his eldest son summoned and spoke thus:

‘Dear Prince, Death’s messengers have appeared to me; grey hairs are to be seen growing on my head. Human
sense-pleasures have been enjoyed by me; it is now time to seek deva-like sense pleasures. Come you, dear Prince, rule
this kingdom. For I, having cut off my hair and beard, having donned saffron garments, will go forth from home into
homelessness.  And now, dear Prince, when you too see grey hairs growing on your head, then, having given the boon
of a village to the barber, having handed over the kingdom properly to the prince who is your eldest son, having cut off
your hair and beard, having donned saffron garments, you should go forth from home into homelessness. This lovely
custom founded by me you should maintain; do not you be the last man after me. Dear Prince, while two persons
exist and there is a breaking of such a lovely custom, whichever of these (breaks it) he is the last man.” So I, dear Prince,
speak thus to you: This lovely [76] custom founded by me you should maintain; do not you be the last man after me.’

Then, Ananda, King Makhadeva, having given the boon of the village to the barber, having handed over the
kingdom properly to the prince who was his eldest son, having in this very Makhadeva Mango Grove cut off his hair and
beard, having donned saffron garments, went forth from home into homelessness. He dwelt, having suffused the first
quarter with a mind of friendliness, likewise the second, likewise the third, likewise the fourth; just so above, below,
across; he dwelt having suffused the whole world everywhere, in every way, with a mind of friendliness that was
far-reaching, wide-spread, immeasurable, without enmity, wihout malevolence. He dwelt having suffused the first quarter
with a mind of compassion ... sympathetic joy ... equanimity ... that was far-reaching, widespread, immeasurable, without
enmity, without malevolence. But, Ananda, King Makhadeva had played at boys’ sports for 84,000 years, had ruled as
a viceroy for 84,000 years, and had ruled as a king for 84,000 years; for 84,000 years, gone forth from house into
homelessness in this very Makhadeva Mango Grove, he fared the Brahma-faring. He, having developed the four
Brahma-abidings, was one who at the breaking up of the body after dying reached the Brahma-world.

And, Ananda, at the end of many years, many hundreds of years, many thousands of years, King Makhadeva’s
son addressed his barber ... (as above, reading King Makhadeva’s son throughout) ... He, having developed the four
Brahma-abidings, was one who at the oreaking up of the body after dying reached the Brahma-world.

And then, Ananda, King Makhadeva’s sons’ descendants who succeeded him, after 84,000 years as nobles,
having in this very Makhadeva Mango Grove cut off their hair and beards, having donned saffron garments, went forth
from home into homelessness. These dwelt having suffused the first quarter with a mind of friendliness ... These, having
developed the four Brahma-abidings, were those who at the breaking up of the body after dying reached the
Brahma-world.

Nimi was the last of these kings, a dhamma-man, a king under dhamma, firm in dhamma, a great king who fared
by dhamma among brahmans and householders, townsfolk and countryfolk, and who observed the Observance on the
fourteenth, fifteenth and eighth days of the half-month.

Once upon a time, Ananda, when the Devas of the Thirty-Three [79] were sitting down gathered together in the
Sudhamma debating hall, this chance talk arose: ‘Indeed it is a gain for the Videhas,” indeed it is well gotten by the

10. At Vin. i. 101 it is recorded that wanderers belonging to other sects gathered together on these days so as to speak dhamma.
Buddhist monks were then allowed (by the Lord) to do the same, and a new ruling was subsequently introduced allowing
them to recite the Patimokkha, or Observance (recently devised by the Teacher) once in every half-month. Vin. i. 104. (See
S.D. iv. 130 ff).

11. devaduta. MA. iii. 310 says “ the deva is death (maccu), his messengers are devaduta. Cf. Devaduta-Sutta, M. Sta. No. 130;
and Devadutavagga at 4. i. 132 ff.
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Videhas in that their king Nimi is a dhamma-man, a king under dhamma, firm in dhamma, a great king who fares by
dhamma among brahmans and householders, townsfolk and countryfolk, and who observes the Observance on the
fourteenth, fifteenth and eighth days of the half-month.’

Then, Ananda, Sakka, the lord of devas, addressed the Devas of the Thirty-Three: saying; ‘Do you, good sirs,
want to see King Nimi ?’

‘We, good sir, want to see King Nimi.’

At that time King Nimi, keeping an Observance day, having washed his head on that Observance day-a fifteenth
day-was sitting down on an upper terrace of his palace. Then, Ananda, as a strong man might stretch out his bent arm or
might berid back his outstretched arm, so did Sakka, the lord of devas, disappearing from the Devas of the Thirty-Three,
appear before King Nimi. Then, Ananda, Sakka, the lord of devas, spoke thus to King Nimi : ‘It is a gain for you, sire,
itis well gotten by you, sire. Sire, the Devas of the Thirty-Three are sitting down in the Sudhamma debating hall, praising
you and saying: Indeed it is a gain for the Videhas ... (as above) ... of the half-month. Sire, the Devas of the Thirty-Three
are anxious to see you, so I, sire, will send you a chariot harnessed with a thousand thoroughbreds; sire, you should mount
the deva-like vehicle without hesitation.’

Ananda, King Nimi consented by becoming silent. Then, Ananda, Sakka, the lord of devas, summoned the
charioteer Matali and said * Come you, good Matali, having harnessed a chariot with a thousand thoroughbreds, and
having approached King Nimi, speak thus: “ This chariot, harnessed with a thousand thoroughbreds, has been sent to you
by Sakka, the lord of devas. Sire, you should mount the deva-like [80] vehicle without hesitation.”’

‘Sobeit, your honour’. And, Ananda, Matali the charioteer, having answered Sakka, the lord of devas, in assent,
having harnessed a chariot with a thousand thoroughbreds and having approached King Nimi, spoke thus: ‘This chariot,
sire, harnessed with a thousand thoroughbreds, has been sent to you by Sakka, the lord of devas; sire, you should mount
the deva-like vehicle without hesitation. And, moreover, sire, by which (route) do I conduct you'? — that by which evil
deeds undergo the ripening of evil deeds or that by which lovely deeds undergo the ripening of lovely deeds'?”’

‘Conduct me by both, Matali.” So, Ananda, the charioteer Matali brought King Nimi to the Sudhamma debating
hall. And, Ananda, Sakka, the lord of devas, saw King Nimi approaching from the distance; seeing him, he spoke to King
Nimi: ‘Come, sire, you are welcome, sire.  Sire, the Devas of the Thirty-Three are sitting down in the Sudhamma
debating hall praising you, and saying: Indeed it is a gain for the Videhas ... (as above) ... of the half-month. Sire, the
Devas of the Thirty-Three are anxious to see you. Rejoice, sire, among the Devas with a deva’s majesty.’

‘Enough, good sir; let me return to Mithila itself where I will fare by dhamma among brahmans and
householders, townsfolk and countryfolk and will observe the Observance on the fourteenth, fifteenth and eighth days
of the half-month.’

Then, Ananda, Sakka, the lord of devas, summoned the charioteer Matali and said: ‘Come you, good Matali,
having harnessed a chariot with a thousand thoroughbreds, take King Nimi back to Mithila itself.’

‘So be it, your honour.” And, Ananda, Matali the charioteer, having answered Sakka, the lord of devas, in assent,
harnessed a chariot with a thousand thoroughbreds. and took King Nimi back to Mithila itself. While he was there,
Ananda, King Nimi fared by dhamma among brahmans and householders, townsfolk and countryfolk, and [81] he
observed the Observance on the fourteenth, fifteenth and eighth days of the half-month. = Then, Ananda, at the end of
many years, many hundreds of years, many thousands of years, King Nimi addressed his barber, saying: ... (as above,
reading King Nimi) ... [82] ... He, having developed the four Brahmaabidings, was one who at the breaking up of the
body after dying reached the Brahma-world.

But, Ananda, King Nimi’s son was called Kalarajanaka. He did not go forth from home into homelessness. He
broke that lovely custom; of those (who observed it) he was the last man. It may be that this occurs to you, Ananda: ‘At
thattime King Makhadeva by whom that lovely custom was founded was someone else.”  But this, Ananda, must not be
understood thus. I, atthat time, was King Makhadeva ; I founded that lovely custom; the folk that came after maintained
that lovely custom founded by me. But that lovely custom, Ananda, did not conduce to turning away from, nor to
dispassion, stopping, tranquillity, super-knowledge, self-awakening or nibbana-only to reaching the Brahma-world. But

12. katamena tom nemi. In the Nimijataka (Jd. vi. 104), where the whole episode is given in much greater detail, the reading is kena
tam nemi inaggena. For the one road goes to Niraya Hell and the other to a deva-world.

13. Perhaps “ doers of evil deeds and doers of lovely deeds “ should be understood. In spite of Bu.’s verse in Vism. that the deed
exists but not the doer of it, at MA. iii. 316 he says papakammanta papakanam kammanam vipakam patisamvediyanti,
doers of evil undergo the ripening of evil deeds.”
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this lovely custom founded by me now, Ananda, conduces to absolute turning away from, to dispassion, stopping,
tranquillity super-knowledge, self-awakening and nibbana. And what, Aman a, is the lovely custom founded by me now
that conduces to absolute turning away from ... nibbana ? Itis this ariyan eightfold Way itself, that is to say, perfect view,
perfect thought, perfect speech, perfect action, perfect mode of livelihood, [88] perfect endeavour, perfect mindfulness,
perfect concentration. It is this lovely custom founded by me now, Ananda, that conduces to absolute turning away from
... nibbana. I, Ananda, speak about it thus-: This lovely custom founded by me you should maintain; do not you be the
last man after me. Ananda, while two persons exist and there is a breaking of such a lovely custom, whichever one of
these (breaks it), he is the last man. In regard to this, I, Ananda, speak to you thus: This lovely custom founded by me
you should maintain; do not you be the last man after me.”
Thus spoke the Lord. Delighted, the venerable Ananda rejoiced in what the Lord had said.

4. The discourse on Makhadeva

Translated by Sister Uppalavanna.

I heard thus. At one time the Blessed One lived in Mithila in the Makhadeva mango orchard. Then the Blessed
One when gone to a certain region smiled. Then it occurred to venerable Ananda—The Blessed One does not smile for
nothing, why did the Blessed One smile. Then venerable Ananda, arranging his robe on one shoulder, clasped his hands
towards the Blessed One and said. ‘Venerable sir, for what reason did the Blessed One smile?’

‘Ananda, in the past, in this same Mithila, there was a king named Makhadeva. He was a righteous king and
ruled the country righteously. On the fourteenth, fifteenth and the eighth days of the waxing moon he observed the eight
precepts. The brahmin householders of the hamlets, villages, and the state too observed the eight precepts on the
fourteenth, fifteenth and the eighth days of the waxing moon. Then king Makhadeva after the lapse of hundreds of years,
thousands of years, hundred thousand years addressed his barber and said: Good friend, barber, if you see a grey hair on
my head tell me. The barber agreed. After a very long time, after many hundred thousand years, the barber noticed a grey
hair on king Makhadeva’s head and said. ‘Me’ lord, there is a grey hair evident’. ‘Then, good friend, barber, carefully
pick that grey hair with a forceps and place it on my palm.” The barber agreed and carefully picking the grey hair with
a forceps placed it in king Makhadeva’s palm. Then king Makhadeva offering a village as a gift to the barber, addressed
his eldest son. ‘Dear son, the messengers have appeared to me, there are grey hairs on my head. I have finished enjoying
human sensual pleasures, now it’s time to search heavenly sensual pleasures. Come! Dear prince, rule the country. I will
shave head and beard, don yellow clothes and go forth, homeless. Dear prince, when you too, notice a grey hair on your
head, gift a village to the barber, hand over the rulership of the country to your eldest son, advising him to rule the country
righteously. Shave head and beard, don yellow clothes and go forth as a homeless. See that my good cycle does not get
disturbed and disrupted. If in some way, this good cycle is disrupted, by anyone, he will be the last man in this age of
Great men. Dear prince, because of this I say, follow up this cycle of good and do not be the last man breaking the cycle.’

Then Ananda, king Makhadeva, giving a village as a gift to the barber, thoroughly establishing the eldest prince
as the ruler, advising him to rule righteously, shaved head and beard, donned yellow clothes and went forth as a homeless
in this same mango orchard. He with the thought of loving kindness pervaded one direction, the second, third, fourth,
above, below and across, always, for all purposes and in all circumstances developed the thought of loving kindness,
grown great and boundless without anger and ill will, abode. With the thought of compassion,---with the thought of
intrinsic joy, --- The thought of equnimity . he pervaded one direction, the second, third, fourth, above, below and across,
always, for all purposes and in all circumstances developed the thought of equanimity, grown great and boundless without
anger and ill will, abode. Ananda, king Makhadeva played the games of a child for forty eight thousand years. Was
viceroy for forty eight thousand years, was ruler for forty eight thousand years.Gone forth, homeless, led the holy life,
in this same mango orchard for forty eight thousand years. Developing the four divine abidings after death was born in
the world of brahma...

Then king Makhadeva’s son after the lapse of hundreds of years, thousands of years, hundred thousand years



(8]

addressed his barber and said: Good friend, barber, if you see a grey hair on my head tell me. The barber agreed. After
avery long time, after many hundred thousand years, the barber noticed a grey hair on king Makhadeva’s son’s head and
said. ‘Me’ lord, there is a grey hair evident. Then, good friend, barber, carefully pick that grey hair with a forceps and
place it on my palm. The barber agreed and carefully picking the grey hair with a forceps placed it in king Makhadeva’s
son’s palm. Then king Makhadeva’s son offering a village as a gift to the barber, addressed his eldest son: Dear son, the
messengers have appeared to me, there are grey hairs on my head. I have finished enjoying human sensual pleasures, now
it’s time to search heavenly sensual pleasures. Come! Dear prince, rule the country. I will shave head and beard, don
yellow clothes and go forth homeless. Dear prince, when you too, notice a grey hair on your head, gift a village to the
barber, hand over the rulership of the country to your eldest son, advising him to rule the country righteously. Shave head
and beard, don yellow clothes and go forth as a homeless. See that my good cycle does not get disturbed and disrupted.
If in some way, this good cycle is disrupted, by anyone, he will be the last man in this age of Great men. Dear prince,
because of this I say, follow up this good cycle and do not be the last man to break the cycle.

Then Ananda, king Makhadeva’s son, giving a village as a gift to the barber, thoroughly establishing the eldest
prince as the ruler, advising him to rule righteously, shaved head and beard, donned yellow clothes and went forth
homeless in this same mango orchard. He with the thought of loving kindness pervaded one direction, the second, third,
fourth, above, below and across, always, for all purposes and in all circumstances developed the thought of loving
kindness, grown great and boundless without anger and ill will, abode. With the thought of compassion,---with the thought
of intrinsic joy, --- The thought of equnimity he pervaded one direction, the second, third, fourth, above, below and
across, always, for all purposes and in all circumstances developed the thought of equanimity, grown great and boundless
without anger and ill will abode. Ananda, king Makhadeva’s son played the games of a child for forty eight thousand
years. Was viceroy for forty eight thousand years, was ruler for forty eight thousand years.Gone forth homeless, led the
holy life, in this same mango orchard for forty eight thousand years. Developing the four divine abidings after death was
born in the world of brahma.

Ananda, king Makhadeva’s grandson, and his successors of forty eight thousand warriors, shaved head and beard
in this same mango orchard. They with the thought of loving kindness pervaded one direction, the second, third, fourth,
above, below and across, always, for all purposes and in all circumstances developed the thought of loving kindness,
grown great and boundless without anger and ill will abode. With the thought of compassion,---with the thought of
intrinsic joy, --- The thought of equnimity he . pervaded, one direction, the second, third, fourth, above, below and across,
always, for all purposes and in all circumstances developed the thought of equanimity, grown great and boundless without
anger and ill will he abode. Ananda, they played the games ofchildren for forty eight thousand years. Were viceroies for
forty eight thousand years, were rulers for forty eight thousand years. Gone forth homeless led the holy lives, in this same
mango orchard for forty eight thousand years. Developing the four divine abidings after death, were born in the world
of brahma.

Nimi was the last king in that good cycle, who lived righteously and ruled righteously. During his time too the
eight precepts were observed on the fourteenth, fifteenth and eighth days of the waxing moon by the brahmin
householders of the hamlets, villages and states.

Ananda, in the past in the Suddhamma assembly of the thirty three gods this conversation arose: It is great gain
to the people of Vidheha that king Nimi lives a righteous life and rules righteously observes the eight precepts on the
fourteenth, fifteenth and the eighth days of the moon and the brahmin householders too in the hamlets, villages and state
observe the eight precepts on the fourteenth, fifteenth and the eighth days of thewaxingmoon.

Then Sakka the king of thirty three gods addressed them: Sirs, would you like to see king Nimi.That day was
the fifteenth day of the waxing moon and king Nimi having washed his hair, had observed the eight precepts was seated
in the top most storey of his palace. Then Sakka the king of gods, as a strong man would stretch his bent arm or bend his
stretched arm, disappeared from the gods of thirty three and appeared in front of king Nimi and said. ‘Great king it is gain
for you that the gods of the thirty three should praise you like this: It is great gain to the people of Vidheha that king Nimi
lives a righteous life and rules righteously observes the eight precepts on the fourteenth, fifteenth and the eighth days of
the waxing moon and the brahmin householders too in the hamlets, villages and state observe the eight precepts on the
fourteenth, fifteenth and the eighth days of the waxing moon. Great king, the gods of the thirty three desire to see you,
I will send you the heavenly chariot yoked to a thousand thoroughbreds, ascend it, great king, the heavenly chariot does
not shake.’

King Nimi accepted in silence, and Sakka the king of gods, as a strong man would stretch his bent arm or bend
his stretched arm, disappeared from the presence of king Nimi and appeared among the gods of the three and thirty.

Then Sakka the king of gods addressed the charioteer Matali: Friend, Matali, yoke the chariot with the thousand
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thoroughbreds and approach king Nimi and say thus:--Great king this is the heavenly chariot yoked to a thousand
thoroughbreds this is sent by Sakka the king of gods, ascend it great king, the heavenly chariot does not shake. The
charioteer Matali agreed and yoked the chariot with the thousand thoroughbreds and approachedking Nimi and said.
‘Great king this is the heavenly chariot yoked to a thousand thoroughbreds this is sent by Sakka the king of gods, ascend
it great king, the heavenly chariot does not shake. Yet by which path do you want to go, is it through where the doers of
evil reap their results, or the doers of merit reap their results?’ ‘Matali lead me along both these courses.” Ananda, Matali
the charioteer led king Nimi to the assembly of the three and thirty gods. Sakka the king of gods seeing king Nimi said,
‘Come! Greatking.The gods of the thirty three are seatedin the Suddhamma assembly praising you. It is great gain to the
people of Vidheha that king Nimi lives a righteous life and rules righteously observes the eight precepts on the fourteenth,
fifteenth and the eighth days of the waxing moon and the brahmin householders too in the hamlets, villages and states
observe the eight precepts on the fourteenth, fifteenth and the eighth days of the waxingmoon. Great king, the gods of
the three andf thirty like to see you, take pleasure in the splendour of the gods.’

‘Useless, sir, send me back to Mithila, there I will lead the righteous life together with the brahmin householders
in the hamlets, villages and states observing the eight precepts on the fourteenth, fifteenth and the eighth days of the
waxing moon.’..

Ananda, then Sakka the king of gods, addressed the charioter Matali ‘Come! Good friend, Matali, yoke the
chariot with a thousand thoroughbreds and take king Nimi back to Mithila’. Matali the charioteer agreed and yoking the
chariot with the thousand thoroughbreds took king Nimi back to Mithila.

Ananda, king Nimi lived righteously, observing the eight precepts on the fourteenth, fifteenth and the eighth days
of themoon and the brahmin householders too in the hamlets, villages and states observed the eight precepts on the
fourteenth, fifteenth and the eighth days of the waxingmoon. Then king Nimi after the lapse of hundreds of years,
thousands of years, hundred thousand years addressed his barber and said: Good friend, barber, if you see a grey hair on
my head tell me. The barber agreed. After a very long time, after many hundred thousand years, the barber noticed a grey
hair on king Nimi’s head and said. ‘Me’ lord, there is a grey hair evident.” ‘Then, good friend, barber, carefully pick that
grey hair with a forceps and place it on my palm.” The barber agreed and carefully picking the grey hair with a forceps
placed it in king Nimi’s palm. Then king Nimi offering a village as a gift to the barber, addressed his eldest son. ‘Dear
son, the messengers have appeared to me, there are grey hairs on my head. I have finished enjoying human sensual
pleasures, now it’s time to search heavenly sensual pleasures. Come! Dear prince, rule the country. I will shave head and
beard, don yellow clothes and go forth homeless. Dear prince, when you too, notice a grey hair on your head, gifta village
to the barber, hand over the rulership of the country to your eldest son, advising him to rule the country righteously. Shave
head and beard, don yellow clothes and go forth homeless. See that my cycle of good does not get disturbed and
disrupted. If in some way, this cycle of good, is disrupted, by anyone, he will be the last man in this age of Great men.
Dear prince, because of this, I say, follow up this cycle of good and do not be the last man, to breakthe cycle.

Then Ananda, king Nimi giving a village as a gift to the barber, thoroughly establishing the eldest prince as the
ruler, advising him to rule righteously, shaved head and beard, donned yellow clothes and went forth as a homeless in
this same mango orchard. He with the thought ofloving kindness pervaded one direction, the second, third, fourth, above,
below and across, always, for all purposes and in all circumstances developed the thought ofloving kindness, grown great
and boundless without anger and ill will, abode. With the thought of compassion,---with the thought of intrinsic joy, The
thought of equnimity he pervaded one direction, the second, third, fourth, above, below and across, always, for all
purposes and in all circumstances developed the thought of equanimity, grown great and boundless without anger and
ill will abode. Ananda, king Nimi played the games of a child for forty eight thousand years. Was viceroy for forty eight
thousand years, was ruler for forty eight thousand years.Gone forth as a homeless, led the holy life, in this same mango
orchard for forty eight thousand years. Developing the four divine abidings after death was born in the world of brahma.

Ananda, to king Nimi’s son Kalarajanaka, did not go forth homeless, he broke that good cycle, by thathe became
the last man of that good cycle. Ananda did it occur to you, king Makhadeva would have become perfect if that good
cycle was broken, it should not be known in that manner. At that time I was king Makhadeva, I broke that good cycle,
so that the later generation would not go on in that cycle. Ananda, that good cycle does not lead to turning away,
detachment, cssation, appeasement, realisation, enlightenment and extinction. It leads up to birth in the world of brahma.
Ananda, that good cycle is broken by me now. It conduces to, for certain, turning away, detachment, cessation,
appeasement, realisation, enlightenment and extinction. Ananda, how does that good cycle broken by me conduce to, for
certain turning away, detachment, cessation, appeasement, realisation, enlightenment and extinction? It is this same noble
eightfold path such as: Right understanding, right thoughts, right speech, right actions, right livelihood, right effort, right
mindfulness and right concentration. Ananda, now, that good cycle is broken by me, to conduce to, for certain turning
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away, detachment, cessation, appeasement, realisation, enlightenment and extinction.. Ananda, I tell this, as long as you
turn this cycle undisrupted, you will not be the last persons in the cycle. Ananda, when this cycle of good is disrupted
during any period of Great Men, they would become the last men in the cycle. Ananda, because of that I tell you, do not
disrupt this cycle of good and become the last men in this cycle.

The Blessed One said thus and venerable Ananda delighted in the words of the Blessed One.

5. Pali Text of the Sutta

Maghadevasuttam

308. Evam (2.0262) me sutam— ekam samayam bhagava mithilayam viharati maghadeva-ambavane ,. Atha kho
bhagava afifiatarasmim padese sitam patvakasi. Atha kho ayasmato anandassa etadahosi— “ko nu kho hetu, ko
paccayo bhagavato sitassa patukammaya? Na akaranena tathagata sitam patukaronti”ti. Atha kho ayasma anando
ekamsam civaram katva yena bhagava tenafijalim panametva bhagavantam etadavoca— “ko nu kho, bhante, hetu,
ko paccayo bhagavato sitassa patukammaya? Na akaranena tathagata sitam patukaronti”ti. “Bhutapubbam, ananda,
imissayeva mithilayam raja ahosi maghadevo nama dhammiko dhammaraja dhamme thito maharaja; dhammam
carati brahmanagahapatikesu negamesu ceva janapadesu ca; uposathafica upavasati catuddasim paficadasim
atthamifica pakkhassa. Atha kho, ananda, raja maghadevo bahunam vassanam bahinam vassasatanam bahunam
vassasahassanam accayena kappakam amantesi— ‘yada me, samma kappaka, passeyyasi sirasmim palitani jatani, atha
me aroceyyasi’ti. ‘Evam, deva’tikho, ananda, kappako rafifio maghadevassa paccassosi. Addasa kho, ananda, kappako
bahinam vassanam bahinam vassasatanam bahinam vassasahassanam accayena rafiio maghadevassa sirasmim
palitani jatani. Disvana rajanam maghadevam etadavoca— ‘patubhuta kho devassa devaduta, dissanti sirasmim palitani
jatan1’ti. ‘Tena hi, samma kappaka, tani palitani sadhukam sandasena uddharitva mama afijalismim patitthapehi’ti.
‘Evam, deva’ti kho, ananda, kappako rafiilo maghadevassa patissutva tani palitani sadhukam sandasena uddharitva rafifio
maghadevassa afjalismim patitthapesi.

309. “Atha kho, ananda, raja maghadevo kappakassa gamavaram datva jetthaputtam kumaram amantapetva
etadavoca— ‘patubhuta kho me, tata kumara, devaduta; dissanti sirasmim palitani jatani; bhutta kho pana me
manusaka kama; samayo dibbe kame pariyesitum. Ehi (2.0263) tvam, tata kumara, imam rajjam patipajja. Aham pana
kesamassum oharetva kasayani vatthani acchadetva agarasma anagariyam pabbajissami. Tena hi, tata kumara,
yada tvampi passeyyasi sirasmim palitani jatani, atha kappakassa gamavaram datva jetthaputtam kumaram
sadhukam rajje samanusasitva kesamassum oharetva kasayani vatthani acchadetva agarasma anagariyam pabbajeyyasi.
Yena me idam kalyanam vattam nihitam anuppavatteyyasi, ma kho me tvam antimapuriso ahosi. Yasmim kho, tata
kumara, purisayuge vattamane evarupassa kalyanassa vattassa samucchedo hoti so tesam antimapuriso hoti. Tam
taham, tata kumara, evam vadami- yena me idam kalyanam vattam nihitam anuppavatteyyasi, ma kho me tvam
antimapuriso ahosi’ti. Atha kho, ananda, raja maghadevo kappakassa gamavaram datva jetthaputtam kumaram
sadhukam rajje samanusasitva imasmimyeva maghadeva-ambavane kesamassum oharetva kasayani vatthani
acchadetva agarasma anagariyam pabbaji. So mettasahagatena cetasa ekam disam pharitva vihasi, tatha dutiyam,
tatha tatiyam, tatha catuttham; iti uddhamadho tiriyam sabbadhi sabbattataya sabbavantam lokam mettasahagatena
cetasa vipulena mahaggatena appamanena averena abyabajjhena , pharitva vihasi. Karunasahagatena cetasa...
muditasahagatena cetasa... upekkhasahagatena cetasa ekam disam pharitva vihasi, tatha dutiyam, tatha tatiyam, tatha
catuttham; iti uddhamadho tiriyam sabbadhi sabbattataya sabbavantam lokam upekkhasahagatena cetasa vipulena
mahaggatena appamanena averena abyabajjhena pharitva vihasi.

“Raja kho panananda, maghadevo caturasitivassasahassani kumarakilitam k1li, caturasitivassasahassani oparajjam
karesi, caturasitivassasahassanirajjam karesi, caturasitivassasahassani imasmimyeva maghadeva-ambavane agarasma

anagariyam pabbajito brahmacariyamacari. So cattaro brahmavihare bhavetva kayassa bheda param marana
brahmalokupago ahosi.

310. “Atha (2.0264) kho rafifio, ananda, maghadevassa putto bahunam vassanam bahunam vassasatanam bahunam
vassasahassanam accayena kappakam amantesi— ‘yada me, samma kappaka, passeyyasi sirasmim palitani jatani,
atha kho aroceyyasi’ti. ‘Evam, deva’ti kho, ananda, kappako rafifio maghadevassa puttassa paccassosi. Addasa kho,
ananda, kappako bahunam vassanam bahunam vassasatanam bahiinam vassasahassanam accayena rafifio maghadevassa
puttassa sirasmim palitani jatani. Disvana rafilo maghadevassa puttam etadavoca— ‘patubhuta kho devassa
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devaduta; dissanti sirasmim palitani jatani’ti. ‘Tena hi, samma kappaka, tani palitani sadhukam sandasena uddharitva
mama afijalismim patitthapehi’ti. ‘Evam, deva’ti kho, ananda, kappako rafiio maghadevassa puttassa patissutva tani
palitani sadhukam sandasena uddharitva raiifio maghadevassa puttassa afijjalismim patifthapesi.

“Atha  kho, ananda, rafiflo maghadevassa putto kappakassa gamavaram datva jetthaputtam kumaram
amantapetva etadavoca— ‘patubhuta kho, me, tata kumara, devaduta; dissanti sirasmim palitani jatani; bhutta kho pana
me manusaka kama; samayo dibbe kame pariyesitum. Ehi tvam, tata kumara, imam rajjam patipajja. Aham pana
kesamassum oharetva kasayani vatthani acchadetva agarasma anagariyam pabbajissami. Tena hi, tata kumara,
yada tvampi passeyyasi sirasmim palitani jatani, atha kappakassa gamavaram datva jetthaputtam kumaram
sadhukam rajje samanusasitva kesamassum oharetva kasayani vatthani acchadetva agarasma anagariyam pabbajeyyasi.
Yena me idam kalyanam vattam nihitam anuppavatteyyasi, ma kho me tvam antimapuriso ahosi. Yasmim kho, tata
kumara, purisayuge vattamane evarupassa kalyanassa vattassa samucchedo hoti so tesam antimapuriso hoti. Tam
taham, tata kumara, evam vadami- yena me idam kalyanam vattam nihitam anuppavatteyyasi, ma kho me tvam
antimapuriso ahos1’ti. Atha kho, ananda, rafifio maghadevassa putto kappakassa gamavaram datva jetthaputtam
kumaram sadhukam rajje samanusasitva imasmimyeva maghadeva-ambavane kesamassum oharetva kasayani (2.0265)
vatthani acchadetva agarasma anagariyam pabbaji. So mettasahagatena cetasa ekam disam pharitva vihasi, tatha
dutiyam, tatha tatiyam, tatha catuttham; iti uddhamadho tiriyam sabbadhi sabbattataya sabbavantam lokam
mettasahagatena cetasa vipulena mahaggatena appamanena averena abyabajjhena pharitva vihasi. Karunasahagatena
cetasa... muditasahagatena cetasa... upekkhasahagatena cetasa ekam disam pharitva vihasi, tatha dutiyam, tatha
tatiyam, tatha catuttham; iti uddhamadho tiriyam sabbadhi sabbattataya sabbavantam lokam upekkhasahagatena cetasa
vipulena mahaggatena appamanena averena abyabajjhena pharitva vihasi. Rafifo kho panananda, maghadevassa
putto caturasitivassasahassani kumarakilitam kili, caturasitivassasahassani oparajjam karesi, caturasitivassasahassani
rajjam karesi, caturasitivassasahassani imasmimyeva maghadeva-ambavane agarasma anagariyam pabbajito
brahmacariyamacari. So cattaro brahmavihare bhavetva kayassa bheda param marana brahmalokupago ahosi.

311. “Raiiflo kho panananda, maghadevassa puttapaputtaka tassa parampara caturasitirajasahassani , imasmimyeva
maghadeva-ambavane kesamassum oharetva kasayani vatthani acchadetva agarasma anagariyam pabbajimsu. Te
mettasahagatena cetasa ekam disam pharitva viharimsu, tatha dutiyam, tatha tatiyam, tatha catuttham; iti uddhamadho
tiriyam sabbadhi sabbattataya sabbavantam lokam mettasahagatena cetasa vipulena mahaggatena appamanena averena
abyabajjhena pharitva viharimsu. Karunasahagatena cetasa... muditasahagatena cetasa... upekkhasahagatena cetasa
ekam disam pharitva viharimsu, tatha dutiyam, tatha tatiyam, tatha catuttham; iti uddhamadho tiriyam sabbadhi
sabbattataya sabbavantam lokam upekkhasahagatena cetasa vipulena mahaggatena appamanena averena abyabajjhena
pharitva viharimsu. Caturasitivassasahassani kumarakilitam kilimsu, caturasitivassasahassani oparajjam karesum,
caturasitivassasahassani rajjam karesum, caturasitivassasahassani imasmimyeva maghadeva-ambavane agarasma
(2.0266) anagariyam pabbajita brahmacariyamacarimsu. Te cattaro brahmavihare bhavetva kayassa bheda param
marana brahmalokupaga ahesum. Nimi tesam raja , pacchimako ahosi dhammiko dhammaraja dhamme thito
maharaja; dhammam carati brahmanagahapatikesu negamesu ceva janapadesu ca; uposathafica upavasati
catuddasim paficadasim atthamifica pakkhassa.

312. “Bhutapubbam, ananda, devanam tavatimsanam sudhammayam sabhayam sannisinnanam
sannipatitanam ayamantarakatha udapadi- ‘labha vata, bho, videhanam, suladdham vata, bho, videhanam, yesam
nimi raja dhammiko dhammaraja dhamme thito maharaja; dhammam carati brahmanagahapatikesu negamesu ceva
janapadesu ca; uposathafica upavasati catuddasim paficadasim atthamifica pakkhassa’ti. Atha kho, ananda, sakko
devanamindo deve tavatimse amantesi— ‘iccheyyatha no tumhe, marisa, nimim rajanam datthun’ti? ‘Icchama
mayam, marisa, nimim rajanam datthun’ti. Tena kho pana, ananda, samayena nimi raja tadahuposathe pannarase
sisamnhato , uposathiko uparipasadavaragato nisinno hoti. Atha kho, ananda, sakko devanamindo— seyyathapi nama
balava puriso samifijitam va baham pasareyya, pasaritam va baham samifijjeyya, evameva— devesu tavatimsesu
antarahito nimissa rafifio pamukhe paturahosi. Atha kho, ananda, sakko devanamindo nimim rajanam etadavoca— ‘labha
te, maharaja, suladdham te, maharaja. Deva, maharaja, tavatimsa sudhammayam sabhayam kittayamanarupa
sannisinna— “labha vata, bho, videhanam, suladdham vata, bho, videhanam, yesam nimi raja dhammiko
dhammaraja dhamme thito maharaja; dhammam carati brahmanagahapatikesu negamesu ceva janapadesu ca;
uposathafica upavasati catuddasim paficadasim atthamifica pakkhassa”ti. Deva te, maharaja, tavatimsa dassanakama.
Tassa te aham, maharaja, sahassayuttam ajafiflaratham pahinissami; abhiruheyyasi, maharaja, dibbam yanam
avikampamano’ti. Adhivasesi kho, ananda, nimi raja tunphibhavena.

313. “Atha (2.0267) kho, ananda, sakko devanamindo nimissa rafifio adhivasanam viditva— seyyathapi nama
balava puriso samifijitam va baham pasareyya, pasaritam va baham samifijjeyya, evameva— nimissa raiifio pamukhe
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antarahito devesu tavatimsesu paturahosi. Atha kho, ananda, sakko devanamindo matalim sangahakam amantesi— ‘ehi
tvam, samma matali, sahassayuttam ajadfiaratham yojetva nimim rajanam upasarfikamitva evam vadehi— ayam te,
maharaja, sahassayutto ajafifiaratho sakkena devanamindena pesito; abhiruheyyasi, maharaja, dibbam yanam
avikampamano’ti. ‘Evam, bhaddantava’ti kho, ananda, matali sangahako sakkassa devanamindassa patissutva
sahassayuttam ajafifiaratham yojetva nimim rajanam upasarikamitva etadavoca— ‘ayam te, maharaja, sahassayutto
ajafifiaratho sakkena devanamindena pesito; abhiruha, maharaja, dibbam yanam avikampamano. Api ca, maharaja,
katamena tam nemi, yena va papakamma papakanam kammanam vipakam patisamvedenti, yena va kalyanakamma
kalyanakammanam vipakam patisamvedenti’ti? ‘Ubhayeneva mam, matali, nehi’ti. Sampavesesi , kho, ananda,
matali, sangahako nimim rajanam sudhammam sabham. Addasa kho, ananda, sakko devanamindo nimim rajanam
duratova agacchantam. Disvana nimim rajanam etadavoca— °‘ehi kho, maharaja. Svagatam, maharaja. Deva
te dassanakama, maharaja, tavatimsa sudhammayam sabhayam kittayamanarupa sannisinna— “labha vata, bho,
videhanam, suladdham vata, bho, videhanam, yesam nimi raja dhammiko dhammaraja dhamme thito maharaja;
dhammam carati brahmanagahapatikesu negamesu ceva janapadesu ca; uposathafica upavasati catuddasim
paficadasim atthamifica pakkhassa”ti. Deva te, maharaja, tavatimsa dassanakama. Abhirama, maharaja, devesu
devanubhavena’ti.  ‘Alam, marisa, tattheva mam mithilam patinetu. Tathaham dhammam carissami
brahmanagahapatikesu negamesu ceva janapadesu ca; uposathafica upavasami catuddasim paficadasim atthamifica
pakkhassa’ti.

314. “Atha kho, ananda, sakko devanamindo matalim safigahakam amantesi— ‘echi tvam, samma matali,
sahassayuttam ajafifiaratham yojetva nimim (2.0268) rajanam tattheva mithilam patinehi’ti. ‘Evam, bhaddantava’ti
kho, ananda, matali safigahako sakkassa devanamindassa patissutva sahassayuttam ajafiflaratham yojetva nimim
rajanam tattheva mithilam patinesi. Tatra sudam, ananda, nimi raja dhammam carati brahmanagahapatikesu negamesu
ceva janapadesu ca, uposathafica upavasati catuddasim paficadasim atthamifica pakkhassati. Atha kho, ananda, nimi
raja bahunam vassanam bahiinam vassasatanam bahunam vassasahassanam accayena kappakam amantesi- ‘yada
me, samma kappaka, passeyyasi sirasmim palitani jatani, atha me aroceyyasi’ti. ‘Evam, deva’ti kho, ananda,
kappako nimissa rafifio paccassosi. Addasa kho, ananda, kappako bahunam vassanam bahunam vassasatanam
bahinam vassasahassanam accayena nimissa rafifio sirasmim palitani jatani. Disvana nimim rajanam etadavoca—
‘patubhuta kho devassa devaduta; dissanti sirasmim palitani jatani’ti. ‘Tena hi, samma kappaka, tani palitani
sadhukam sandasena uddharitva mama afijalismim patitthapehi’ti. ‘Evam, deva’ti kho, ananda, kappako nimissa
rafifio patissutva tani palitani sadhukam sandasena uddharitva nimissa rafifio afijalismim patitthapesi. Atha kho,
ananda, nimi raja kappakassa gamavaram datva jetthaputtam kumaram amantapetva etadavoca— ‘patubhuta kho
me, tata kumara, devaduta; dissanti sirasmim palitani jatani; bhutta kho pana me manusaka kama; samayo dibbe kame
pariyesitum. Ehi tvam, tata kumara, imam rajjam patipajja. Aham pana kesamassum oharetva kasayani vatthani
acchadetva agarasma anagariyam pabbajissami. Tena hi, tata kumara, yada tvampi passeyyasi sirasmim palitani jatani,
atha kappakassa gamavaram datva jetthaputtam kumaram sadhukam rajje samanusasitva kesamassum oharetva
kasayani vatthani acchadetva agarasma anagariyam pabbajeyyasi. Yena me idam kalyanam vattam nihitam
anuppavatteyyasi, ma kho me tvam antimapuriso ahosi. Yasmim kho, tata kumara, purisayuge vattamane
evarupassa kalyanassa vattassa samucchedo hoti so tesam antimapuriso hoti. Tam taham, tata kumara, evam vadami-
‘yena me idam kalyanam vattam nihitam anuppavatteyyasi, ma kho me tvam antimapuriso ahos1’ti.

315. “Atha (2.0269) kho, ananda, nimi raja kappakassa gamavaram datva jetthaputtam kumaram sadhukam rajje
samanusasitva imasmimyeva maghadeva-ambavane kesamassum oharetva kasayani vatthani acchadetva agarasma
anagariyam pabbaji. So mettasahagatena cetasa ekam disam pharitva vihasi, tatha dutiyam, tatha tatiyam, tatha
catuttham; iti uddhamadho tiriyam sabbadhi sabbattataya sabbavantam lokam mettasahagatena cetasa vipulena
mahaggatena appamanena averena abyabajjhena pharitva vihasi. Karunasahagatena cetasa... muditasahagatena
cetasa... upekkhasahagatena cetasa ekam disam pharitva vihasi, tatha dutiyam, tatha tatiyam, tatha catuttham;
iti uddhamadho tiriyam sabbadhi sabbattataya sabbavantam lokam upekkhasahagatena cetasa vipulena mahaggatena
appamanena averena abyabajjhena pharitva vihasi. Nimi kho, panananda, raja caturasitivassasahassani kumarakilitam
kili, caturasitivassasahassani oparajjam karesi, caturasitivassasahassani rajjam karesi, caturasitivassasahassani
imasmimyeva maghadeva-ambavane agarasma anagariyam pabbajito brahmacariyamacari. So cattaro brahmavihare
bhavetva kayassa bheda param marapa brahmalokupago ahosi. Nimissa kho pananananda, raiifio kalarajanako
nama putto ahosi. Na so agarasma anagariyam pabbaji. So tam kalyanam vattam samucchindi. So tesam antimapuriso
ahosi.

316. “Siya kho pana te, ananda, evamassa— ‘aiifio nuna tena samayena raja maghadevo ahosi, yena tam kalyanam
vattam nihitan’ti ,. Na kho panetam, ananda, evam datthabbam. Aham tena samayena raja maghadevo ahosim. (aham
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tam kalyanam vattam nihinim,) , maya tam kalyanam vattam nihitam; pacchima janata anuppavattesi. Tam kho
panananda, kalyanam vattam na nibbidaya na viragaya na nirodhaya na upasamaya na abhifiiaya na sambodhaya
na nibbanaya samvattati, yavadeva brahmalokupapattiya. Idam kho panananda, etarahi maya kalyanam vattam (2.0270)
nihitam  ekantanibbidaya  viragaya nirodhaya upasamaya abhifilaya sambodhaya nibbanaya  samvattati.
Katamaficananda, etarahi maya kalyanam vattam nihitam ekantanibbidaya viragaya nirodhaya upasamaya abhififiaya
sambodhaya nibbanaya samvattati? Ayameva ariyo atthangiko maggo, seyyathidam— sammaditthi, sammasarkappo,
sammavaca, sammakammanto, samma-ajivo, sammavayamo, sammasati, sammasamadhi. Idam kho, ananda,
etarahi maya kalyanam vattam nihitam ekantanibbidaya viragaya nirodhaya upasamaya abhifiiaya sambodhaya
nibbanaya samvattati. Tam vo aham, ananda, evam vadami— ‘yena me idam kalyanam vattam nihitam
anuppavatteyyatha, ma kho me tumhe antimapurisa ahuvattha’. Yasmim kho, ananda, purisayuge vattamane
evarupassa kalyanassa vattassa samucchedo hoti so tesam antimapuriso hoti. Tam vo aham, ananda, evam vadami—
‘yena me idam kalyanam vattam nihitam anuppavatteyyatha, ma kho me tumhe antimapurisa ahuvattha’”ti.
Idamavoca bhagava. Attamano ayasma anando bhagavato bhasitam abhinand1iti.
Maghadevasuttam nitthitam tatiyam.



